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‘ There Is no consensus as yet in the Roman
Catholic commnnuly on the Queestion. of women's
inlimation, savy the Rev. MHerve-Marie Legrand,
OF. Pope Paul VI las expressed his opposition ta the
widination of women Bur the “doctemnal authority of
e whreech Bras not pronounced definitively on the
subiect, " Legrand savs, “and so the Catholie. debate
fomains an opea one, " Legrand, as a memnber of the
lnchican-Roman  Catholic Working Group for
Western Europe, developed ‘a paper reviewing the
strte of the question in the Catholie conmmuniry on
women's ordimation.  The  paper  was onm;raﬂv
presented in Nov. 1975, Does scripire rile ot the
nrdinarion of wanwen? What are the positions of
contemporary theologians  regarding wonten's
andinarcon? What are the ecumenical dunensions of
the queston” Whar are some problems that might
arse' from the ordinarion of women’ What role
should  pastoral  consilerations play”? Those are
amung guestions Legrand explores in his discussion,
For many people, Legramd notes, the ardination of
wisen would bhe g welcome event. For others,
furwvver, “this whole question causes concern and a
cvriainy amownt of disquier. ™ He adds!  there are
wonten on hotl soles of the question. Legrand i o
theotogian at Le Saulkhoir = the Dominican Iouse
of stcdiey ar the Insitar - Carholiqre insParis. His
paper follows .

Is the Catholic Church some day going
to ordain women as well as men to the
priesthood and episcopate? Without any doubt,
our church is now faced with this guestion.
This paper, however, has no intention of giving
a forccast on the matier nor of adopting a
militant position on¢ way or the other. It is
cqually not going to give new theological
insight into, nor ¢ven a new presentation of
this question. The reasons are quite simple: our
Anglican, colleagues have been studying this
question much longer than we Catholics; and in
the Catholic Church the debate is fairly recent.!

Since the question of the ordination of
women to the presbyteral ministry is being
discussed at the moment in large circles of the
western Catholic Church, our first steps will
consist mainly in recording this reconsideration
in order to try both to account for and give a
theological appraisal of it. The arguments
usually put forward to dismiss such a prospect
have. indeed, lost some of their cogency for
part of the Chnstin people, a number of
theologians and cven some bishops. So
whatever the future of the present gdiscipline,
its foundations will huve to be reconsidered
And because such scems to us the situation in
the areas of the Catholic Church concerned in
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the question, we will mai i
an exploratory turn. MBS0 our report

To take up such an attitede can have
both uadvantages and disadvantages. The
d:saqvamngcs arc obvious: the risk of clouding
the issuc, where in many people’s judgment
dogmatic questions are at stake. On the other
hand, in a mecting such as ours. where we do
not have to make any decisions or produce any
statements, there is the advantage of being able
to direct all our attention to solely
understanding the different points of view.
These, as we all know, do not coincide exactly
with our confessional differences.

At the same time, the official attitudes
of our two churches are at varmnce with each
other. That no new obstacje be created on the
road to unity, our most urgent task is 1o
understand each other as profoundly and as
objectively as possible. So that whatever our
personal position may be, we are willing to
carry each other’s burdens, and so accomplish
the will of Christ,

Since the question of the ordination of
women 15 a discussed one for us Catholics, it 1s
in this spirit that 1 want to treat it, Although the
question is discussed, however, it is not yet at
the point — nor will it be in the immediate
future — where decisions can be made.

For many people, and not just for
women, this represents a great hope: the hope
of a church more in conformity with the spirit
of Jesus. No longer subordinate fo muan,
woman could become his partner and take her
place in the spreading of the pospel and the
building up of the church. With such &
profound change in attitude, the church could
surely be 1o the world that eschatologieal sign,
where *'in Christ there is ntither male nor
female™ (Gal. 3.28), the more so, because in
our western society relationships beiween men
and women remain perturbed and influenced
by sexism.

For many other people, however,
amongst whom not a few women, this whole
question causes concern and a certain amount
of disquict. Would it not be going agunsy the
mind of Christ who chose no woman toy be
amongst the twelve? And what about the
unanimous and universal practice of the church
throughout all its history? Arc we poing 10
have to say that not only has the chulc_h
misinterpeeted the mind of Christ over all this
period, but also that in & quite unwarcanted
manner, it has practiced a discrimmaiory policy
with regard to hall of its members? And how
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could people accept & woman presiding over the
cucharist, representing Christ, and sdying’
“This is my body"? Or a3 woman as the
representative of the bridegroom of the church
in the cuchanistic covenant between God and
his people? These are some of the objections.
Many see in this movement within the church
AN unnecessary  concession to  the  secular
mentality of our age and to the pressure groups
of “women's lib,"" at the expense of the
teaching of Chrnist, scripture and tradition.

In certain sectors of the Catholic Church
then, the question of the call of women to
orders is a topic of discussion, Whereas Vatican
Il paid little attention to the place of women
in the church and in society,? the topic has
been well established especially during the last
ten years? One might say that a certain
sentence taken from the Decree on the
Apostolate of the Laity secems to have had an
unexpected favorable reception, such as the
exhortation in n. 9: **Since in our days, women
have a more and more active part in the entire
hfe of society, it is very important to also
increase their participation in different sectors
of the church’s apostolate.™

Concerning the place given to women in
the church, in less than ten years. a
representative number of bishops, theologians
and some lay people have changed their minds.
While the road they have traversed is probably
known least of all to Catholicism, 1 feel it might
be useful to trace its development in the first
part of this paper.

The People of God

Beginning with the movement among
the people of God, from as early as 1967, the
Third World Congress of the Lay Apostolate,
meeting at Rome, issued the following
statement: **We are convinced that the position
of women in the church up until now has been
due to socal and cultural factors: We are also
convinced that the research being done on
women’s role in society 15 leading towards
perfect equality for men and women. Thus, this
Third World Congress of the Lay Apostolste
asks the Catholic Church to give women all the
rights and responsibilitics of a Christian in the
world, and that a scrious doctrinal study be
undertaken on the place of women in the
sacramental order and in the church.™*

Several national synods in Europe would
o still further. For example, in 1969, the fifth
plenary assembly of the Duich pastoral synod
passed the following resolution: “‘Future
development must be based on the principle
that women can exercise all the ecclesiastical
functions, including presiding at the
eucharist 5 In 1974, the synod of the church
in Austria requested ‘‘that all the servies,
ministrics and functions open (0 lay men
should also be open to women,” and in the
same year, the synod of the church in West
Germany, which was dissuaded by its chairman
from entering into the question of the prestly

ordination of women, asked for their ordinstion 4w
to the diwonute é
) In 1975, the synods of the three Swis
dioceses of Basel, Coire and St Gall adopiey!
the following resolution. ** The Swiss Episcoml
conference should pledge itself to accelerate the
Study of the eventual ordination of women '’
JThe final text of the national Swiss Synod'is the
following: “Today the QUestion 1s being asked
here and there about the pacstly ordination ol
women, The reactions 1o this hypothesis are
stli hesitant, and in fact contradictory. Tha
does not prevent the question from being asked
and studied, The Swiss synod hopes...that this
research will be pursued, The synod asks the
cpiscopal conference to transmit this wish 10
the competent Roman authontics,''#
Referring once more 1o the people of
God, several significant groups of sisters have
officiully asked for the ordination of women
This is especially the case in America, Thete,
five organizations (Leadership Conference of
Women Religious, National Coalition of
Amernican Nuns, Sisters' Voeation Conference.
National Assembly of Women Religious, and
Sisters’  Formation  Conference) arranged
three-day conference in Detroit in Novenmber
1975, entitled “Women in Future Priesthood
Now: A Call for Action.'™
But it 1s not only in the United States

that such groups exist. There are other groups
of Catholic women, not soley composed of
sisters who aspire to the peicstly ministry; ¢ g
The Association of Women Aspiring to the
Presbyteral Ministry (an international
organization with a significant French-speaking
group), the Akrionsgemeinschaft (ur
verantwortliche  Mitarbeir  der Frau in der
Katholisclen Kirche (in the German-speaking
countries), St Joan's International Alhance —
the oldest of thesé groups, which began
England at the beginning of the century. Other
groups, hike Femmes et Hommes dans Pzl
uphold this perspective, but see as most
important the collaboration of men and women
acting as partners in the whole sphere of the
church’s life. (The International Secretarial s in
Brussels))

Theologians

On now to the theologians, Unlike the
American religious, their statements are, lor
the most part, of a personal nature. However
we might begin by looking at lh_c mohion
adopted by a group of theologians invited 10
Brussels in 1970 by the penodicl Conciliim
“We feel that we, have 1o denounce the
discrimingtion whicts is practiced in the church
with regard 1o womich — a practice which still
exists often in society, It s Gme [0 CnvisIee
scriously the place of women in the
ministry. !

Difterent individual and well known
theologians have explicitly stutedd and wntien
that they see no dopmatic obstuacle to the
ordination of women, Such s the case with




Cerman-speaking theologians -such as K
Rihner, H. Kung, B. Haring and F.
Klostermann. In a **Letter to Pastor Bogdam
ol the Lutheran Synod of Bavaria," K, Rahner
writes: "'The  practice  which the Catholic
Chiurch has of not ordaining women to the
priesthood has no binding theological
character...the actual practice is not a dogma; it
15 purely and simply based on a human and
historic reflection which was valid in the past in
cultural - and  social  conditions  which are
presently changing rapidly. 1

Among the Frcnch-speaking
theologians the most celebrated supporter was
J. Daniclou — 3 fact which did not prevent
Pope Paul VI from making him a cardinal. Nor
did he give up his opinion after accepting the
red hat'? In addition one can also add Th.
Macrtens and Professors R. Metz and J.M.
Aubert of the University of Strasbourg. 1}

Even though Y. Congar is favorable 1o
the ordination of women to the diaconate, he
stll hesitates with regard to their ordination to
the priesthood, at the same time realizing that
the negative reasons do not have the force that
peaple used to give them, and that it is not at
all certain that the exclusion of women from
the ministry s of divine law.'* The real reason
for his hesitation — a negative one for the
moment — is that Christ did not choose a
womun in his twelve,

In Span, 4 Dominican Father from
Salamanca, J. L, Acebal, published an article
favorable to the ordination of women in La
Ciencia Tomista m 197115 :

The Bishops
To the best of my knowledge, no bishop
up to now has intervened to stop this
discussion, either among lay people or
theologians.  Amd, while it s not casy to
interpret this silence, what we can say is that
several episcopal confercnces seem 1o have
considered the question as being legitimately
open for discussion

This is certainly the case with the
Cunadian episcopate — whose voice was heard
in Cardinal Flahil's address to the Roman
Svnod of 19717¢ — and also a section of the
Dutch hierarchy. Dr. Stein, bishop of Tricr
(Germany) * and president of the liturgical
commission of the German episcopal
conference *‘sanctions the possibility of women
admitted to the priesthood, his only doubls
being the appropriste timing of such an
action.”*'? Dr. A. Hanggi, bishop of
Basel(Switzerland) and a very well known
Jiturgist, declares: I do not sce a single
argument in the gospel which is either for or
against the ordination of women. On the other
hand, we have to take into consideration a
long-standing tradition. Here, in my opinion,

we must make our way step by step.'®
= In general, bishops who speak on the
_subject are simply content in observing that the
Atraditional arguments put forward against the

ordination of women are no longer convine 2l
without concluding that they favor the idea ?\‘
typical expression of this kind i that of the
Amencan Archbishop Byrne of St Paul an
Minneapolis, in 4 decliration e in the
Roman Synod in 1971; **Wamen oue

ght not 1o
be excluded from any service in the church
where the exclusion is based on inconclusive
scriptural argument, or on male picjudice, or
on a blind_ Mtuchment 10 merely  human
tradition based, perhaps, on the sociil status of
women in time past.’"1?

This would 4150 seem to be the position
of the present presidents of the Belgisn, French
and Spanish episcopal conferences, which, on
cach occasion, have only spoken from &
personal point of view, Thus in 1971, Cardinal
Suenens declared: ““There is need 1o pursuc
our research in arder to establish whether the,
up to this time, constant exclusion of women
from lh.e pricsthood is based on sociotogical or
E!\colog!cal reasons. %0 And in 1974 he added:

I don't believe that there 1s any theological
obstacle which would prevent women from
becoming pricsts.'*?!

This year (1975). Cardinal Tarancon,
archbishop of Madrid, has written to the people
of his diocese asking them ‘1o rise sbove their
kleas of the past which are no more than
prejudices.”” and affirms that *‘the church is
composed equally of men and women,
possessing identical rights, and must utilize all
her forces for the evangelization of the world
today, 22

For his part, the archbishop of
Marseilles, R, Erchegaray, president of the
Counail of European Episcopal Conferences,
and recently clected presslent of the Church
Episcopal Conference. has also stated this year
that; *“‘The evolution of woman's status
renders more urgent texday the resision of the
place given (or better, refused) to her in the
“ecclesial community. The church has much to
do to conquer within hersell the prejudice and
sociocultural reflexes which impede o true
collaboration of men and women, and the
realization of the special qualities which each
one can brng 1o the work of evangehization,
Theological study must also be undertaken in
order to clarify the trdition of the church, and
to orientate research along new avenues on the
qucslion of opening  up to women - both
ministerial and ceclesial responsibilities 2

I thought it woukl be usetul to open
with this information because it shows that in
the year 1975 — in the Catholic Church ol the
west at least — the idea of women bewng
ordained 1o the pricsthood s a possibility to be
considered by official groups of Chrstuans, by
sisters, by theologians of reputc, and by
bishops who, in the eyes of all, are conscous of
their ]\’lﬁ'()l’dl [cg‘,pﬂﬂ‘ilbl“lﬂ\ In the (.lthINi
Church today, then, the idea o ordaimng
women s no longer a novel one cmaniting
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( lh_c people of God, but 1o what extent
ILis this point, by far the
would like 1o discuss n
paper. For such

' IS 1t ripe?
most important, thas |
e lh_c second part of my
A PEISPECHVE Taises 1 i
lhoughl. symbol and praclice.w a nsfr;';:ml(l;
questions 1o which  as yet no satisfactory
answer has been given even amongst the
theologians. It would be even more hazardous
for the moment 1o speak of any sort of
consensus on the part of the bishops, the
meople of God, and therefore of a probable
agreement by the Holy See, It is known, in any
case, l_hal. without it in any way bringing the
authority of the See of Peter into play, the
present Pope, conscious that this is the case,
h:_us on several occasions expressed opposition
with regard to such a possibility, 24

~ We will ity to look into the difficulties
which Catholics experience, It is because there
are difficultics that this question — although
open Lo discussion — is not yet ripe. By cach of
us exploring the other’s difficulties, we open
the way to a better understanding of cach
other, and, as a consequence, we will be
probably better equipped 1o remove from the
middie of the path an obstacle which We can
onhly ignore at the risk of slowing down our
progress  towards umity. Perhaps, on the
contrary, at the end of this encounter we might
widen the road.

Theological Reflections

Faced with the question of the
ordination of women to the ministries. the
Catholic is confronted with a number of
different kinds of problems — not all of cqual
importance, Personally, | think that these
problems can be grouped under five headings,
First, the external difficulties. They create a
context in which request for ordination can
more than once appear as a simple transposition
of a secular claim.

(I) The most serious difficulties come
from scripture and tradition considered as a
norm, (1) and also from the symbolism in
which revelation and sacramental activity find
their expression. (H1) In any case, there is no
real possibility of change without taking into
account a certain number of theological and
pastoral reconsidecations which are in the
process of being made in other sectors of
theology for other reasons. (IV) Finally, the
whole question has an ecumenical dimension
— not just with regard to the Reformed
Churches, but also with regard to the Orthodox
Church(es). (V) These points are dealt with in
this order, trying in cach case to bring out as
clearly as possible the theological probiems
involved

For this question of admitting women to
the priesthood — or the episcopacy, for the
question of degree does not aflect the core of
the problem! — to have any real chance ol
getting an effective hearing, and lhc:cp.w o
have any chance of success in the Catholie

world, the first essential s that it shoull not tey

—

::"hlc!!?:.;c ::;::\r 'oo:rml"t:sc:;‘lo?;cal il
s On mo : :
;;:mxmu. the approach has been ::\.c':il"-u(.:nL
coloyy of vocation, ordinition of :
ordaincd ministry  jtself ‘Which 15 far
unversally accepred These '
consslered in more detail,
i Wbcp Spcakmvg of voction in Citholie
theology JUIS impossible 1o use the CXPMCsSIOn
VoINS fight to: ordination™ for the simplo
reason that such a right does not CXISE1Or men
!m. 15 not sphitting hairs: We are dealing here
with a ﬁ_rm theological nsight, The VOSWion 1o
the Junistry does not consist in the desire tha
an mdwulp.\l might have 10 become i peicst
but cessentially in the call of the church 10 x
Christian Who possesses the necessary qualitics
= even if the desire for the priesthood s
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“"When speaking of voca-
tion in Catholic theology if is
impossible to use the ex-
pression ‘woman's right to
ordination’ for the simple
reason that such a right does
not exist for men."

absent,

The Holy Ofice, during the pontificate
of St, Pius X made this point quite clear i one
of its decluirations.?S The point is, morcover,
well lustrated in the practice of the carly
church to oblige and force certain Chrstians 1o
accept ordination.?® No Christian has the nght
to be ordained. He has only the right 1o ratify
the call 1o enter the nmumstry which God
addresses to him through the intermedury of
the church and, peincipally, through the bshop

., To speak of a right to ordination, then,
i to'use an unsound srgument, Equally
unsound 1s the following argument in fivor of
the ordination of women, viz. that the church
should ratify by ordination the gilts (charsms)
of service which the Holy Spirit has already
bestowed wpon them: Indeed, m Catholic (o
Orthodox) theology, the foree of ordination s
not simply declaratory, but  constitulive
Without ordination the ministerial charsm &
not given. Moreoygr, this charism 15 not given
simply for the pfoper exerese of the charge,
without 1, there is no aceess (o the oflice :

It poes without saving that any form of
argument whatever which would present the
question of the ordination of women in the
context of a power strupgle in the cﬁunh. or
the promotion of ‘“‘women’s lib," woull
prejudice the rue meaning of ccclesial mumistry
For the real purpose of the g.:ll 0 the
priesthood is the proclamation of the pospd




=

Jnl the collegial oversecing of the building u
1 the church in the soc‘:?tcs of today. It lhi:
call were 10 be sidetracked from its proper end
0 serve other causes, na matter how nobie,
then one would no longer be in a position 1o
Wk for a heating

(My posonal opinion is that the
complaint of imjustice with regard to women
woukl be verifiad, howewver, if the church — no
longer having any  doctninal  or  pastoral
obections o the ordination of women —
woulkd abstain from such ordinations anyway;
for then she would implhcitly  confirm  the
projudhees of infenonty which socicty has about
women,)

By the same token, if the request for the
ondlination of women 1o the priesthood formed
put of a theology of ministry which was
wnacceptable; then no outcome could be
envisaged. Let us take an example of the kind
ol reasoning which would be difficult to accept:
“AS long as the president of the cucharistic
assembly was considered as the representative
of Giexd in the assembly of the faithful, it was
understandabie that this pasition be reserved
exlusively to a man, representing God as
Father, But today the idea of presiding denotes,
betore all clse, representing the  assembly
betore God, and seen from this point of view,
there 1S nothing 10 hinder a woman from
fulfiling this rok.™

This Kind of argument appears
unacceptable because it destroys one of the
essential elements which maintains thy balance
of the theology of the ordained mimistry in
which the Chnstological and pneumato-
ccclesiotogical lines must of necessity meet. If
the price o be paid for the ordination of
women involves such distortion in the meaning
of presiding over the cucharst, then it S 100
hieh a price for the Catholic Church to pay.

Finally, it would come to the same thing
i all theologcal consistency were 1o disintegrate
in the consideration of the question. If Msgr.
Athcnagorss was wnling accurately in the
Orthodox Herald?® when he noted that “'it is
the same people who peeach the ordination of
women, and who cast doubts on, deay, of
ignore the mystery.of the holy eacharist, the
apostolic Succession, and the infallibility of the
church,”” then, in such a chimate, the
ordination of women would be vigorously
reected. But what he assumes is far from being
interests us is when women who are ordained
would be “female priests,” whase vocation,
ordination and ministry would correspond to
the norms whih apply to malke. Cathole

~ Can women be bearers of the orduined
ministry such s it has always existed? On the
’ jevel, such a question has not yet
been answered dofinitively i the Catholic
Church despite the weight of scapture and

 aradition, such as they have been interpreted up
10 the present

How Normative Are Seri 3
AR prure and Tradition? |

Jesus: The attitde of Jecus towards
women constituted a cleat break wih tradition
to the point of shocking even his disciples. At a
ume when Jewssh wamen had na part 1o play in
the activity of \he rabbis (and were rigidly
excluded from emple worship), Jesus of his
own free choke surrounded  himselfl with
women, discussed with them, considered them
as persons in their own right — especully when
they were despised (the Simaritan woman, tse
public sinner) — and involved them in hus
preaching: “'And the twelve were with him,
and also some women who had been healed of
evil spints and infirmitiess Mary, called
Magdalene, from whom seven demons had
gone out, and Joanma, the wife of Chuza,
Herod's steward, and Susanna, and many
others, who provided for them out of their
means. ' It is women who will remain faithful
at the foot of the cross, with John the one man
present. They will also be the first witnesses of
the resurrection, a point upon which all four
gospel accounts of the resurrection are in

X,

In all this it can be shown that Jesus was
well in advance of the customs of his own
time, and the proclamation of the equality of
both spouses in marmiage manifests this yet
again. (Se¢ Mt 19199 and MK 10.1-9)
But it can be seon that no woman s numberad
among the twelve chosen by Josus: By this
abstention, has he created o divine and
wreversible precadent? One has to procead
here with caution Since scripture sever bases
itself on this “example’” of the Lord when it is
restrictive with regard to the ministry of
women, as is the.case with 1 Cor 1434 and |
Tim 2.11-14. :

Another argument which could allow a
different interpretation of the action of Jesus s
the following: What gives full meaning to the
choice of the tweive by Jesus @ the relationship
with the twelve tnbes They ropresant the
twelve sons of Jacod, and are concerned with
Israel alone. We know, in any case. that the
testimony of women had no juradical value =~
That would make cven more dflicult thea
choice as members of the apostolc group aficr
Pentecost. Surcly, the question can be askad
whether the reason for excluding women from
the group of twelve was the same as the reasen
for exclpding all pagins and Samontans...

It is possibie, then, that the devsion of
Jesus is not to be taken in a hteral seascoQl an
exclusion to which we arc bound, but that one
should be much more seasitne 1o the mund
and spinit of Christ: the peochimation of the
kingdom of God to the whole peopic and ‘h':_“
10 every creature I Josus had hved in 4 .soo:i\
in which the cultural status of e (WD SCACH
had differed from that of his own tinic f“'-‘éf
he not have made a differcat chowe? A choue
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dndd the colleginl oversecing of the building up
i the church in the societics of today, If this
il were to be sidetracked from its proper end
1o serve other causes, no matter how noble,
then one woukl no longer be in a position to
sk for a hearing,

(My pcisonal opinion is that the
complaint of injustice with regard to women
would be verified, however, il the church — no
fonger  having any doctrinal  or  pastoral
obections to the ordination of women —
would abstain from such ordinations anyway,
for then she would implicitly confirm the
prejuchices of infenority which society has about
women.)

By the same token, if the request for the
ordination of women to the priesthood formed
put of a theology of ministty which was
unacceptable, then no outcome could be
envisaged. Let us tike an example of the kind
ol reasoning which would be difficult to accept:
“As long as the president of the cucharistic
assembly was considered as the representative
of Giod in the assembly of the faithful, it was
understandable thm this position be reserved
exclusively to a man, representing God as
Father, But today the idea of presiding denotes,
betore all else, representing the assembly
betore God, and seen from this point of view,
there i nothing to hinder a woman from
fultitling this role."

This Kind of argument appears
unacceptable because it destroys one of the
essenhial elements which maintains the balance
of the theology of the ordained ministry in
which the Chnstological and  pneumato-
ecclesiological lines must of necessity meet. If
the price to be paid for the ordination of
women involves such distortion in the meaning
of presiding over the eucharist, then it is (oo
high a price for the Catholic Church to pay.

Finally, it would come to the same thing
if all theological consistency were to disintegrate
in the consideration of the question, If Msgr.,
Athenagoras was  writing accurately in the
Orthodox Herald?? when he noted that “it is
the same people who preach the ordination of
women, and, who cast doubts on, deny, or
ignore the mystery of the holy cucharist, the
apostolic succession, and the infallibility of the
church,’® then, in such a climate, the
ordination of women would be vigorously
rejected. But what he assumes is far from being
gencrally ascertrined, The only case which
nterests us is when women who are ordained
Would be “‘female priests,” whose vocation,
ordination and ministry would correspond 1o
- the norms which apply to male, Catholic

- pricsts

d) —

Can women be bearers of the ordiined
inistey such as it has always existed? On the
atic level, such a question has not yet

answered definitively in the Catholic
reh despite the weight of scripture and
such as they have been inteepreted up

1
S A

Y
How Normative Are Scripture and Tradition?
A. Scnpture

Jesns: The attitide of Jesus 1owards
women constituted a clear break with tracition
to the point of shocking even his disciples, At a
time when Jewish wamen had no part to play in
the activity ol the rabbis (and were rigedly
excluded from temple worship), Jesus of his
own free choice surrounded himself with
women, discussed with them, considered them
as persons in their own right — especially when
they were despised (the Samaritan woman, the
public sinner) — and involved them in his
preaching: ““And the twelve were with him,
and also some women who had been healed of
evil spirits and infirmities.  Mary, called
Magdalene, from whom seven demons had
gone out, and Joanna, the wife of Chuza,
Herod’s steward, and Susanna, and many
others, who provided for them out of their
means. " 28 1t is women who will remain faithful
at the foot of the cross, with John the one man
preseat. They will also be the first witnesses of
the resurrection, a point upon which all four
gospel accounts of the resurrection are in
agreement,

In all this it can be shown that Jesus was
well in advance of the customs of his own
time; and the proclimation of the cquality ol
both spouses in marriage manitests this yet
again.  (See Mt 19.1:9 and Mk 10.1-9.)
But it can be seen that no woman is numbered
among the twelve chosen by Jesus By this
abstention, has he created o divine and
irreversible precedent? One has to proceed
here with caution since scripture never bases
itscll on this “*example™ of the Lord when it is
restrictive  with regard 1o the ministry  of
women, as is the case with | Cor. 14.34 and |
Tim. 2.11-14. .

Another argument which could allow o
different interpretation of the action of Jesus is
the followng: What gives full meaning to the
choice of the twelve by Jesus is the relationship
with the twelve tribes. They represent the
twelve sons of Jacob, and are concerned with
Isracl alone. We know, in any case, that the
testimony of women had no juridical value, 2
That would make cven more difficult their
choice as members of the apostolic group after
Pentecost. Surely, the question can be asked
whether the reason for excluding women from
the group of twelve was the same as the reason
for excluding all pagans and Samaritans....

It is possible, then, that the decision of
Jesus is not to be taken in a literal sense:Qf an
exclusion to which we are bound, but that dnc
should be much more sensitive to the mindd
and spirit of Christ: the proclamation of the
kingdom of God to the whole people. and then
1o every creature, I Jesus had lived in i society
in which the cultural status of the (wo sexes
had differed from that of his own time, woukl
he not have made o difterent choice? A choice
that was alresdy beginning to show wsell in the
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toward women in a patriarchal society? This
question puts all the more stress on the
Il_lcrahsm applied to  sexual determination,
given that u preat deal of freedom has boen
gxcrglscq with regard 1o the rest of the
institution  (admission of non-Jews’
sacerdotalization of the ordained minmryt
setting up of a hicrarchy).

 Nowadays, preciscly in rediscovering the
spirit of the word of Jesus — and true 1o his
spint — would not the church be able to
modify this custom of reserving ordination to
men — when men and women live as partners
and the patriarchal, androcentric form  of
society, has largely ceased to exist? This is a
question that many Catholics are asking

But, one might object on the basis of
the symbolic value which scripture
gives to sexual differentiation in transluting the
realities of the covenant, as on the basis of
unanimous and universal tradition. We must
return to this (below).

The Pauline Corpus: Two passages in
the Pauline corpus have played a very biy role
in the exclusion of women from pricstly and
episcopal ministry. First of all, 1 Cor. 14 341
Today, however, the majority of Catholic
exegetes consider this passage as an
interpolation on the basis of both external
criténa (important manuscripts omit verses at
this point), and internal criteria (it has lexico-
graphical and syntactical pecularitics foreign to
Paul — for example, the formula “*as cven the
law says™). In addition to this, Paul clearly sees
women praying and prophesying in  the
assembly, his one proviso being that they have
their heads covered (1 Cor. 11,15). It is also
relevant that this interpolation is probably late,
since these verses were never cited before
Origen, when their role would have been
decisive in the Montanist controversy, 0

The second passage, I Tim. 2,11-14,
probably represents another interpolation. [t
will show itself to be thoroughly decisive. St
Thomas uses it as his authority: **l permit no
woman to teach or to have authority over
men.”' This will be interpreted as the exclusion
of juridical power and the exercise of ministry.
The arguments put forward by the author are
interesting because they are not based on any
of the Lord’s precepts, nor on his example, but
on an exegesis which will remain with us for 19
centuries: (1) because woman was created after
man; (2) because she was primanly responsible
for original sin (vv. 13 and 14).

These interpolations do not permit Paul
to be made out as a mysogynist. Nonetheless,
it is true that he shared the religious adeas ol
the Jews of his time on the place of wonun in
relation to man, the center of the universe. Hut
his letters show a very remarkable
acknowledgment of the apostolic activity ol
several women in his group whom he treated
with great  affection (Rom.  16.1-16) He
permitted women to pray and prophesy in
public (I Cor. I1L4-5). He held Peisciltl,

A

Apollo’s catechist in hi

. 8 5t gh esteem: He pave the
l;\lc‘ of apostle to Junie, and the itk o
diacamoy 1o Phebe at 3 time when this Litter

Hile  wias in the
itutio process  of  becoming
msthitutionalized Ny

) .Lulcr tradition would
restictive, first of all, under the influenie of
Judmsm, l’qr. it Christianity borrowed heavily
from paganism in the sphere of worship, st
could only repulse the pagan pricstesses if 11
Was 1o continue the cult of the Veru lael
faced with idolatrous cults. A yet agan more
fug\damcnml influence to which to atnbute
this, right 1o our time, is the androcentsion of
the whole ngish, Greek and Latin civilization

be much more

B. Tradition

In the carly church, women were only
admh_(cd 10 the disconal ministry. This was
especually the case in the Fast This was not
because over there women had more frecdom,
but because they were less free and it was
necessary to have an intermediary  between
priests and women. The sxcrimental chaacter
of this daconate lasted in Byzantium up 101he
12th century and in Syna up 10 the 15th This
fact is well attested by Catholic theologions
(With the exception of Msgr. Martimort.) Ths,
then, s evidence cnough for a revision,
conforming to tradition, of the present ibiupt
form of canon 968 of the Code of Canon | 1w

But, 10 undersiand the history of the
tradition which has exduded women from
ordination, a study of anthropology will be seen
to be much more helpful than a study of
morality, especially if it is measured against the
enor of contemporary critcru

The manner in whxh the Western
Christian understood the relation between man
and ‘woman has been masterfully and
serupulously dealt with i the study of Kani |
Boressen entitled, Subordination ct cquivalene
Narure et role de la femme dapres Augiisie ¢f
Thomas o Aquin. E.g '"The whaole doctrine ol
the nature and role of womun has been evolved
from an cxclusively androcentne point of vicw
The foundation of this doctrine is m the
cquation, man cquals human being. Man, that
is the male, 15 the exemplar of human baing,
and woman s consilered as being dillerent
from him. With Augustine dnd Thomas, the
motive of subordination s inked to the et of
itsell, and woman s thus. distinguishod
from man. She is subordinate by the very Judl
that she is @ woman, even though equivalent as
human, and thusscreated after the imoge of
God ™V iy '

And apain: “As for Avgustine, so for
Thomas, the starting point of his reflection is
the subordination of woman, considercd s
pormal and ‘4 pror” The androcentry
structure of their partcular covilization ks
them (o an interpretation ol senpiurc whinh
ntifics thes relation of the sexes with 1
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which they work, as is the case also
vith the texts of Paul*'»?

“w When the prince of canonists,
Gratian, and the prince of theologians,
Thomas  Aquinas, reason to the
cxddusion of women from priestly
onlimation, they begin  immediately
with an  appeal to the nature or
condition of women. Gratian;
“Woman cannot receive sacred orders
because by her nature she is found in a
condiion of servitude.”3) This point
his been well made by Ida Raming in
her fine canonical study devoted to the
history of the whole of Western
canomcal tradition. 39

Thomas says: ““Woman is
incupable of any order since her status
i that of subject.'’ To the
impediment of status, Thomas ako
adds the force of precept. It is not,
however, the example of the Lord that
he cites, but 1 Tim 2.11-14,

The stawus subjectionis, it
should be remembered, is based in this
culture on an androcentric exegesis of
scripture; woman, drawn from the first
man, depends on him, The first
woman was responsible for the fall of
the human race, having been the
intermediary between the devil and
mun.  Easy to seduce, shec is,
morcover, a temptation for man.,
When the medieval West adopted the
Arnstotelian biology transmitted to it by «
the Arabs, woman saw herself
described as a mas occasionatum (4
male of which something is lacking). If
her soul is equal to that of a man — St.
Thomas insists on the fact that it can
be superior — woman nevertheless
lacks the qualities of intelligence snd
will to live as an autonomous being
and 1o fulfill a public function,

Essentially, then, the opinion of
these  two  authoritics, Gratian and
Thomas, is the basis of the present
canon 968 of the Code of Canon Law:
“Only a_ baptized male can validly
receive sacred orders.”” However, the
tradition 15 not altogether unanimous.
There are a few rare canonists of the
Middle Ages who reckoned, not with
any great effect, that women could
receive ordination; and, among the
theologians there were a few who
attributed women's incapacity not to
their nature, but rather to the express

“exclusion by Christ, as witness Christ's

Cattitude  towards hishomothcr. the

supreme  creature, who yel was no

';;'e'u,‘g( — proof positive that only the

mule sex  had the capacity for

“ordination. For, who would have been

sore worthy in soul than Mury? This
s Jorm of reasoning that is not at all
1 . 5

conVIncing to the modern spirit, which
sees no fittingness whatsoever in the
notion that Mary should have been 4
pricse. s
gt 'Iliow does the Catholic
sterium interpret this tradition”

Catholic theologians arc unnn'r,m?:)us n
their agreement that there s no
solemn  declaration of the
extraordinary  magisterium  on  the
matter.  But they are equally in
agreement that the ordinary
magisterium has, up to now, remained
opposed to the ordination of women
Qom_nalimlly. there is perhaps nothing
binding about this tradition. There
may, in fict, be a dogmatic content in
the tradition, but it is not
demonstrated V7

For the moment, then, the
doctrinal authority of the church has
not pronounced definitively on the
subject, and so the Catholic debate
remains an open one. Faced with what
could be a “*non-tradition,”’ & measure
of prudence is called for, as Fr, Congar
remarks in a similar context: *'From
the fact that the church has acted i o
certain. manner  (n the realm of
sacramental theology) it can be
‘concluded that she could and can 50
act. But, from the fuct that she has not
acted in a certain manner it s not
always prudent to conclude that she
cannot or will not ever so act.”''*

So far the dogmatic position.
But this is not the only one. Among
them, the symbolic aspect of the
matter 15 one which has a major part to
play. Despite the great difficulty in the
matter, we will attempt to describe
how this is perceived by the Catholic
world in general.

The Symbolic Dimension of the
Problem

As we see it, the symbolic’

dimension of the problem creates for
muny a greater difficulty than dogmatic
or traditional objections. ** In that arca,
one 15 touching on extremely profound
realities where  personal and social
psychology, sexuality, religious
expericnce and symbols so affect one
another and condition one another 10
such a point that any discussion
speedily becomes emotional

To make this clearer, we really
need joint interdisciplinary work in the
fields of excpesis, sociology,
¢cconomics, “psychoanalysis and
philosophy by women and men who
would be able to apply themeselves (o
an understanding ol the ) mbolic
dimension of human existence \_\huh
has been suppressed only superficully

-

3

in our rationalized  societies  1n
conformity  with & healihy
epstemology, it would be best o il
upon these  disciplines, beciuse
“’“mhﬂiumn the Lath cannot e
plucc outside the world in which it lives
self

There are, indeed, some people
who Would prefer an  exclusiyely
dogmatic answer to he Question fas
We have alecady touched upon in our
second  section, above), to the
complete exclusion of cvery
anthropological, historical,
psychological  and  sociological  con-
sideration. These would be muking a
dangerous theological choice  becsuse
1_hcu understanding of the Chrstian
hf_c carries with it two dangers (1) that
ol uprooting the Chnstian faith from
the very environment in which it hves
and grows; because it cannot exist in
some abstract arca outside the man.
woman relationship, life i socicty andl
the depths of our psyche, and ()
along with this, the danger of a
fundamentalistic and theretore
superlicial approach to holy scopturc

Having pointed out this
methodological procedure, it must now
be admitted that due to lack ol time
and the pecessary competence, we an
only highlight the problems without
miending to solve them

The Biblical Symbolism of the
Covenant
According to the Book of
Genesis, the creation of God gives to
masculinity and femininity a definite
symbolic meaning. This symbolism of
man and woman in the Ol and New
Toestament  was  taken 10 eapross
<alvation. This belongs (0 the Gitcgory
ol covenant symbols  which are
expressed in the image ol Giod's
espousals  with _his people (Hos |
« 3. Jor. 3.2; Ezek. 16,1-43; 59-0), Is
54.4-8 and 62.411) i such a way that
in the New Testment the church b
the bride of Christ and he her spouse |
(Eph. 5.21-32 and Rev. 19.7.8) ;
This symhol presupposes the
physical reality of the man/wonyn |
dunhity, but also transcends 1t
Hloweyes d1s meaning s exprossad in
the fact that God i alled Father, and
Christ s truly o man, presented as the |
spouse of the church This role i1
which Christ s peesented s 1e iy
acceptable as long as ab is attpbuted 1o
the mmnistry o o man But woshin |
this way of presentime ( Brist and Wil
it stamds for be cendered voad by thi
<ubstitution  of a lepumne e, |
especnilly i the squrament of the new




»
"

o

covenant?.These are fears which many
shafe

Thc difliculty here, first of all,
wises from the nature of symbolic
throught atselt. The difficulty is on the
level of the sensible representation: is
there not o nisk that  the ceality
svmibohzed will be blurred? :

The question s, therefore, (o
discover whether or not the Christian
peopie may easily refushion the way in
which they symbaolize religious reality
or not, 1t they can accept its immts and
if the vast aagonty of them s prepared
10 recognize that some of our-attitudes
are tormed more by fecling thun by
FCaSONIN

The fact is, that at the level of
dogmu the question is not insoluble. It
15 necessary to point out first of all the
exact meaning of the phrase, “‘the
pricst acts in persona Christi* This
means that precisely Christ and not the
pricst is the real celebrant of the
sacraments. Furthermore, the priest
does not represent Chrst immediately,
He represents Christ only because he
represents the church: first of all by the
very tuct of his ordination,

This is the dogmatic basis of his
representation; itis not the fact that he
is of the same sex as Christ. To reason
in tlis way would involve the danger
of heresy because it is impossible to
attribute a privileged role to sexuality
in the hypostatic union. Ever since the
time of the Cappadocian Fathers,
Catholic doctrine hus always insisted
on the fact that the human nature was
assumed  prescinding from individual
differences.

Finally. a further point agamnst
the priest’s immediate representation
of Chyrist is the fact that all sacraments
are celebrated corporately i the
communion of the loly Spirit, the
church gathered together being itsell
the total subject of their celebration 0
To hold otherwise would be to fall into
christomonigm. :

Authority in the Bible

The second difficulty arises from
the Bible's granting authority o men
This conceding of authority to men i$
found in the Book of Genesis, m the
customs. of the Jewish people and in
Paul | Cor. 11,3 is clear: "*The head of
every man is Christ: and the head of
the womun is the man;, and the head of
Christ is God.'' We have here a
reservation of authonty to man for a
sycred reason, which we find expressed
just as clearly in | Cor. 11,8-10, Eph

66 5,22.24, and 1 Tim 2.11-14. The

1 ower of this symbolism 8 increased
v the vast cmount of Catholic
llerature on such themes as “the
¢ ernal feminine' and “‘weanng the
vail'™ (Gertrud von Le Fort) and on
Mary the model ¢f vicmanhood.

In both cases, roles of passivity
ool self-effacement are attributed 1o
women, Thus, Paul Claude! writes in
| annonce faite a Marke, "' The man s
tie priest, but the pavilepe of the
vioman 15 the sacrifice.”
! The power of this symbolism is
further increased Sy the bad
popuhrimuon of scientific discoverios
which uappear (0 cast wonman in a
sccondary role. Thus it is that biology
(qachcs‘ that *‘woman as a female is
given to reproduction; as a breasied
:m_lmal 10 suckle the chilkdren and as a
primate. to be subordinate to the
male "' The same Kind of teaching is
found n modern anthropology
insisting on the prohibition of incest as
the basis of human society, which
shows us, according to Levi-Strauss,
that it is always men who exchange
women, and never the reverse!

Thus, it s not the very
symbolic structure of the covenant,
but the structure of authority in
creation itself which would exclude
women from the exercise of authority.
However, a number of serious
criticisms may be levelled against such

_a view. First, the human sciences (see
_above) are not neutral. They represent

a social construction of reality. One can
question  them  seriously  on the
relationship they establish between
nature and culture.

Second, the very structure of
the symbol which in scripture
attributes  authority to the men
deserves detailed examination. Let us
analyze the structure of Eph §.22-24:
SWives, submit yoursclves to your
own husbands as unto the Lord For
the husband is the head of the wile.
even as Christ is the head of the
church, and he is the savior of the
body. Therefore as the church 15
subject unto Christ, so ket the wives be
to their own husbands in everything.”

There is forund here an
inversion of a typology which, in our
own culture, can have IS meaning
twisted.  Paul takes the marrLge
allegory of his own time in order to
explain better the love of Chnst tor the
church. But when the typology IS
inverted, the divine reality becomes
the model of the human reality, This
remains helpful as- long as it oIS A
question of what IS ¢o macn o the 1wo
terms, namely: () the love of Chrst

- —

lor the church: anid (h) the love ol
hushand for his wite, But the typokops
CCAses 1o have any value when th
Moty of  marmee  absolutizes o

contingent  element i the  human
reahty, namely the subordination ol
e wife in everything 10 her husband
The reason is hocause her love s alv
according to the image of Christ's ve
for the church.

In brief, therefore, the
superionty of the moan 15 not the
theological conclusion of the myster
Rather, it is coltarally accepted @ prims
by St. Paul, and merely serves to
cxplain the superionty of Christ

Third, If we continue to make
Mary the model of womanhood andd
not the model of every believer (mun
and woman), we shall not escape the
chiarge of antifcminism, In this case,
Wwe Set up & dialectic overestimation
and underestimation of women, of
which traces are to be found in
Catholic literature. One should not
overlooX here the desired redressing of
the balance by Pope Paul in hus
exhortation Marials Cultus of 1974
He weats of these anthropologcal
details and presents Mary clearly s
“model of all the Luthiul, men and
women, 47

Fourth, a truly eschatological
vision of the Christian life can solve
these problems in terms of the future
(Gal. 3.28), by tying in the lree
determination of men and women as
human beings, as patiners in the
building up of the church (as they arc
alrcady i human society) according 1o
the diversity of their respective gills
and functions and thus neutralizing J
atent sexism, Perhaps here one could
find a positive reason to favor the
ordination of women as an EXpression
of the real and, at the same HHNC
eschatofopical partnership ol women
and men putting together thei pafts 1o
make the house of God it house 101 Al
his children alike

A final difficulty is felt by a few
theologians  (A.M_ Henry and Tl
Dethaye) ‘who are of the opimion thilt
the historical  natue of Chostumty
demands that the eprscopal-preshytern
ministey must reman in the hands of
men for the' same reasons that the
church mu,’x‘t‘ always use bread ol
wine as the matter of the guchanst

Other Theological Developments

In the fist thiee pomts, we
have brictly expounded the actual stae
theological  discussion o thy
1 of the ordinaton of wome!
that the solunon

ol
qug‘\llql(
It is certuin, howevel




~ 4 this problem, whatever it may be —

L Nitive or negative — is closely linked
with o certain number of other
theological reflections going on at the
moment which we can only fist here.
Whatever solution may bhe piven, it
will involve of necessity a particular
view about tradition, ol sexuality, of
the relationship between man and
woman, of mariology, of the sensus
fidelinon, of catholicity and, of course,
but 1o a much lesser degree, of the
mimistry.

T'heology of rradiion: History
teaches us  today that we must
distinguish  between  tradition  and
tradions. It has afso led us to a much
more nuanced interpretation of the
decisions of the magistenium. But this
is notl the Key issue. This is, rather, to
discover of tradition is simply repetition
or il 1t has no meaning other than to
face the future, a future specifically
eschatological  where there will be
neither male nor female.

The idea of tradition as
repetition has already proved itself to
be theologically untenable. (One has
only to recall — with due respect to
Vincent of Lenns' guod semper, quod
wbwque. quod ab omuibis — how many
unanimous  and  universal  traditions
maintaned for so long by the eaching
atthonty of the church have already
been abandoned. For example: the
impossibality of a second reconcliation
through penance in the carly church;
the paying of interest authorized after
1% centuries of haviog been torbidden:
or. weain, slavery, which was forbidden
only in the lost century, Formal
gnanimity is not the guarantee of
tradition because tradition does not lie
in the letter, but is guided by the Spirit
of Christ.)

Iradition presupposes o
reference to the work of Christ — a

Centical function, namely the duty of
discornment n regard  to this
reference, Cand fimlly a creativity
“whereby  the radical newness of the
gospel becomes known in- our midst
todlay.
y Sexuality and the man-wonian
relationshipe 1t could be the case, as has
been said by J. M. Aubert, that the
jon of the ordination of women is
' fan iecberg, which n fact
autributed to women by a
gsed in the structure of 3
tered society ' Not
“of course, shares this view.
wer the view may be, the
remains.

is not outside the limits of

at & texching body made

o

it the tip 0
s the status

i cxflu§lvcly of celibate males does
Fave its influence and plays its role in
the Gatholic position on this question,
without having to hold that this
possibility has o decisive role. Other
critics _lmd it somewhat paradoxical 10
sce this same group preoccuppied with
protecting femininity s they sed it, but
not, apparently, as wormen themsclves
see i
. But that is not the essential
point. Muny women have come to
discover that they are human persons
in their own nght, as partners with
men in the whole process of launching
their children into the world, and,
therefore, as partners with men also
for the entire political, economical and
cultural structure of our world. Much
15 owed Lo the gospel for this discovery.
It 15 for them a matter of sheer
incompeehensibility to see themselves
Kept in a state of subordination n the
church. For them, thercfore, the
question of the ordination of women is
secondary, What matters most of all is
that we have a more evangelical (Le.
gospel-based) and, therefore, & more
human church, where men  and
women are partners, In this urea, the
Catholic Church has a long way to
go.** Can onc talk about the
ordination of women without going
Morward in this direction? Cian we not
be helped by other churches?
Mariology: Expenence teaches
us that it is not enough {or & church to
have a developed Mariology in order to
deal satisfactorily with the feminist or
the antifeminist complex. It could also
be said that the exaltation of Mary
goes hand in hand with an
overestimation/underestimation of real
women, Paul VI, a8 has been seen,
pointed out that this kind ol
ambivalence must not be fed on
Murian devotion
The sensus fidelien: The Holy
Spirit is at work in the whole people of
God made up of women and men, In
this, as in everythng che whih
concerns faith and morals, he must be
given the opportunity o speak A
pedagogical method ought to be found
with him  wheee b 1S negded 1o
promote necessary changes — which
are requined 0o any case whether
women are to be ordained or not
The catholiciy of the churth
The question with which we are
concerned 18 not bang treated e the
came pace in all local churches of the
. Catholic Church. This simply mihes il
clear that the uniform mode! ol 1 atn
Catholicism cannat bean adegikic
moded for the Cutholic it ol the

-
-

“God the faith and the formulations of

Church. This diversity of pace in mﬂ
perception of the problem s also one
of the sources of the rather negatie
attitude of the Holy Sce with respect 10
wlulcvcr.conmns the “ordinaton of
WOMen, in our opinion,

: The status of the ministry: 1t is
difficult 1o imagine what would be the
consequences of the ordination o
women with regard to the concept and
the practice of the ministiy
Dogmatically, theee is no change to be
expected. Pastorally such an
mnovation  would  ccrtainly  demand
that the collegiality of the ministry and
NS INSEELON N concrele communitics
be taken more senously. Furthermore,
as a sociologist remarked: ' he
feminzation of the profession (of the
ministry) would assocte religion still
more with the weak values of our
societies.” So, it would be important
nol 1o reinforee one Lin-Mann-Systen
(the inconveniences of which e
plent a pastor ommucompetent belore
wsilent community ) withoan Lo Wb
Svsrenr. What s desued, therefore, 15
that we have pastoral teams mude up
of men and women since men anid
women make up the church just as
human society. This is something 1o be
stiiven  for  whether women  are
orduned or not,

The Ecumenical Dimension

In the rather reserved prudence
expressed in oflical orcles by the
Catholic Church, an ¢cumenical
concern is certamly 1o be Tound Ihe
Holy Sce 38 yery conscious of the
attitude of the Orthodox Church and
of the non-Chalcedonian  Churches
where the question of the il ol
wonmien 10 the minstry has not yet
ocourred, This attitike OF reserve 18
pot without foundation. It expresses
the ancent understanding of what wis
"m'cpnon that s, that i the church of

faith, traditions and MINISLACS arc e
ohiect of it reciprocal receprion pmong
the oval churches  No church o
bolioved to make dedisions about M
unilaterally  sathout seeking  the
approval of the othees :

I'he essence of recepiion 18 that
it s bosed on A relationship o
reciprocitys among  Sisict churches
Fven in the cave where 2 church was
not Jisposdid 1o receive a decision, and
even more when church had relused
10 receive a deasion, pevertheless, it
wouk! always feel el called e
question by the destsion of ) sister
church, ILis necessan 10 ATSWET ('I;uh
amd 1o the actu i ) b Isse Suh 4b







