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The conrnon life which we share ln Christ is marked not only by fellow­

ship and sacramental signs but by a moral quality which belongs to 

the renewed order of creation that has been established through his 

resurrection. "Corrmon life" means more than a set o{ resemblances. 

It is not merely that edch of us live:. a life that is like the life 

that the others live. It is, rather, that this lUe ls lived by 

the c-onrnunity In the llrst instance, and so by each individual believer 

who participates ln It. The ethos of restored creation is the ground 

o( Christian community; it is what holds us together as the people 

of God. 

One mark of this common life ls the sharing of goods. 

Indeed, the use of the term koinonia at Acts 2:44, 4:)2 points directly 

t o this, Those who have a corrmon life put the Ir resources at one 

another's disposal in some way or other, though how this ls done may 

Vdry, Another mark, given prominence i n the same section of Acts , 

ls a conrnon mind, When we speak of a cormion mind In relation to 

pract4cal re a soning, however, we do not mean quite the same as what 

would be meant in relation to theoretical reasoning, Practical delibe-

rati on differs from theoretica l reflection in that the question keeps 

changing: we can never make the same moral decision twice, since 

each decision become s an act which passes into history. A co11111on 

mind in prdctlcal reasoning Is not Indicated by simple consensus 

on certa i n propositions (as one might agree, say, on the prop<?sltion 

that sacraments are necessary to the Church). It ls a COIIWllOn approach 

to each new deliberative c ha llenge, p resuming on the agreement which 

we have In Christian truth, and working patiently towards a conrnon 

decl s lon which wll l ennbl e us t o act together, A conrnon mind, then, 

wl 11 be e videnced hy a wll l lngn<'S S to undertake, and to go on under­

taking , mo r a l o.lellbera ti on toge ther, wh e never ques tions that demand 

prac tical re s oluti on ar lsr. And so we must a s k: do we have a corrmon 

a pproac h sufficient to enable our two Churches to serve c;hrlst together 

in t h I !I wa y ? 
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0 11 r a nswe r is that we do ; tha t the r e i s no fundamental 

reached which 

of authority 

dif f erence in our c once pts o{ how moral d e cisions are 

will stand In our wa y. (DiEf i cultles about the struc tures 

in our two Churches will, of course, cast their shadow over moral 

que stions too; but there is no disagree me nt about 

a s such.) What we ha ve found ls tha t traditional 

nuanc e and emphasis give rise to c a ricatures, of Roman 

mo ral authority 

differences of 

Catholic ethics 

on the one hand a s oppress ive ly a uthorit a ri a n, and of Anglican ethics 

on the other a s i rre s o lute ly relativist, No t only a r e these differences 

merely, in our opinion, ones of empha sis; but they do not repre­

sent monolithic or unchall e nged traditions within the Churches and 

have va ried considerabl y during the t,oo years of our separation. 

We ma y obse rve fou r of them: -

1. Wh i le the Churc h is still wrestling with a moral question, 

we tend to conduc t the process of deliberation differently, The 

Roma n Catho lic Churc h ma ke s much use of provisional statements from 

the teaching authority whi c h sum up the Christian view of an issue 

pro ,t,empore and give practical guidance to the faithful to serve 

until the ques tion should have d eveloped further, Anglicans, on 

the othe r hand, ma ke c omparatively gr ea t e r 

doc umen t s whi c h ca r ry no autho r i ty and 

us e of purely consultative 

o ft e n reach no decision, 

But this doe s no t mean t hat Angli c an s ne ve r make authoritative s tate­

me nts on mora l s , no r tha l Roma n Ca tho li cs ne ve r improve on positions 

once p r opounde d. 

2, We ha ve t e nded to c o nceptuali se mora l norms and decis ions 

diff e r ently. Roma n Ca tholi c s have t raditiona lly l a id greater empha sis 

un t he a na l ogy be twe en mora l va lues a nd low, and so ha ve organised 

t he ir mo r a l th ink ing In a more l ega l pa t te rn. Ang lica ns ha ve laid 

g r ea t er s t ress tha n Roma n Catho li cs o n t he r o l e of s ubjec tive mo tive 

In t he chara cte r i s at i o n o f a huma n ac t. Uu t t hi s i s no t to s ay that 

Ang l ica ns h .1ve l o und no use for l hlnki nK o( moral i ty 115 a kind of 

l a w, no r tha t Roma n C,1tho l i c s hove Col l ed to a pprec i ate t he importanc e 

of t he s ubjecti ve mot i ve . 
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J. The dil{ e r e nt pastor,il cont e xt, In which the Anglican 

Churc h tor most of it s history has made littl e use o f the con f ess i onal, 

has thrown the burden o f moral self - examination within Angli canism 

on the ind i v i dua l be lieve r r e fl e cting a lone, whe reas the confessor 

ha s been on hand in 

a gain, however, we 

ha ve ins is t ed on 

Roman Catholi c prac tice to give direction. Yet 

must noti ce tha t from the beginning Anglicans 

the connection betwe en self-examination and the 

approac h to commun i on, and have o ffered pa storal help to every believer 

who needs it. Simil a rly, Roman mora l theology has been s trong on the 

i mporta nce of the ind i vidua l conscience , an• emphasis which, paradoxi­

cally, wa s l e arne d f rom Cd th o lic sourc e!> by Reformed and Anglican 

thinkers in t he 17th c entury , 

4, Roman Catholic moral thinking ha s been governed extensively 

by traditiona l concepts where Anglicans have t e nded to appeal to 

the Scriptures directly, Even in the 17th century, however, it was 

a ppa r e nt t o Protes t a nt moralist s that the Catholic tradition was 

suffic iently g r ounded in Sc ripture t o a llow them to 111ake extensive 

bo rro_..,!ngs fr om its material. In our own time the Scripture-revival 

within Ca tho l l c theology and the growing hermeneutical reflectiveness 

among Prot estent t heo log ians hove al lowe d us to seek togethe r a moral 

theo l ogy whi c h i s au t he nt i c ally sc riptura l without being me chanica lly 

so • 
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