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SEEVING TIE TOINCT'IA BETVUEEREN OR TVWC CRURCALS

THE TEEOLCGICAL BACKGROUI!

J.7.R.Tillard. O.P.

To speak of koinonia - I shall use the Greek word to avoid
the ambiguities caused by the too broad use of the word communion
in the language of our two Churches - is to summon up, at once
and.inseparably,marvellous grace and an exacting demand. &oinonia
is what God introduces us into by Baptism, giving us a part in
the reality of Salvation, and it is also what God asks us to
spread through the world. To. speak of an exacting demarnd
(eximence) is to say much more than 'a task'. It calls for fidelity
to what one is - not being content to restrict oneself to what
one 1is suppcsed to bve.
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THE FPONMTDATION CF THE EC0CLESIQOICGY C» CCITTEION

EOINOPIA AS A GIFPT RECEIVED, THAT IS8 AS THE CONTENT ITS=LrR

e . PNy

CT THE GPACE CT SATVATION

1. e should begin by establishing one point. Tor the apostolic
faish, to be saved is not simply to be saved, rescued froro

"this crooked generation" (Acts IIZ,40) and introduced into the

benefits of divine friendship. It is this, but, bv entering into

. G ba
a new state of humenity as such,, rescued from its situation of

nortal division and introduced into the fulness of reconciliation.




-8 -

e

e are saved by participatirg in a collective state, 1n a grace
. ] :$ N %

which aims fundementally at a totality. And what is the Church X

0f "0d orn this earth but that part of mankind which accepts

‘in faith and through the power of the Zoly Spirit) to Yive in

25

. 2 c:
his new state, wholly dependent on wkat God has worxed in his oon
our Lord Jesus Christ?

A. Vhat is

(e
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to be baptised? It is not enough to answer

"to enter into belonging to Christ by faith and thae pover
of water in which the Spirit works". This answer is incomplete.
It distorts the Tew Testament perspective as this appears in the .
apostolic traditions as a whole, even in the Jnohannine tradition
vhich nays more attention than the others to the discivle's
personal relation with Christ Jesus (7). e should say "to be
baptised is to become a memter of the RBody of Christ ( according’
to the Paulire tradition), " it is to become a living stone in
the house of God" (cf. I Pet. II,5; Epk. II; 20-22) (2), "it is

to be irtegrated into the holy , oriestly community of Cod

(the hierateuma harion) (I Pet. II,5; cf. II,9) (3). "it is

to enter into the chosen race, the holy rnation, God's own people

(T Pet. IT, 9-10)" it is to pass into the household of God (Iph II’gf
"it is to bte made a fellow citizen with the saints" (Zph. II,19)

"Tt is to belonr to the comzmunity ( the yahad, translated into Greel

as eni to auto (Acts IT, &4,47) (4) "it is to be a brarch of the

U

Tather's vine {John II7,5) "It is to be trought into the floeck

of the rood shepherd" (John ¥, 1-15)," it is to put on Christ-in.

' r

whom there is neitker Jew nor Creelz, neither slave nor Iree,

-~

nale nor ferale for all are ore" (Gal. ITI, 27-28) "it is %o be
of Arrahan's offsnring" (Cal. ITT1,29) "It is to be invited to

the banquet of the "ingdom, with Abraham, Isaac and Jacob (Tev. ZCI'.

2 3
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The simple list of these expressiors drawr from the lew
“estament traditions is eloquent. Thomas Aquinas interpreted
this vision very justly when he said that at baptism binding to
Christ and “inding to his members are sinultaneous, that one
becomes a nember of Christ by being associated with the other
members, one is incorporated in Christ in being incorporated in
the Church. (5). ‘'loreover, if the personal relation to Christ
Jesus opens out in this way into relation with all those "who are
in Christ“, it is because since Pentecost Christ is inseparable
fron his ecclesial body. Fe is united to it in a radical way
which,again, the apostolic traditions try to express by a cluster
of images: he is the Head which cannot exist without a Body;
he is the Pridegroom united to his Eride; he is the new (xainé)
Adam who as such is inseparable from his descendents, he tears
the title of Christ which binds hin necessarily to a”eople. All
these %itles e:mress a relation to a  multitude, and it is because
of this relation that they are givern. The nacchal glorification is
aimed at a seizure of the whole of humanity by the persor of
the Tord Jesus, such that the nultitude will be borr in his
persor, which the TFoly Spirit will expend to the dimension of a
divine Lordship.

D Cn £irst level oirnonia designated this state of

-~
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alvation,
£hat is the seizure of the -mltitude . of the saved ir the

ynbrealzable unity of the percon and work of the Iord Jesus. Tt
I

titude: rot orly gatbered but urified in and throurh

is t4e nmultit g

Yot was in +hp 'l(‘. ~
i ! i< o i ¢

tha

overant the cahal of

vaweh - transzlated in the Zentuanint as g'titlesia tonr Tieou I.e.

+he asce. 17 before fod of all the children of Tsruel and all the



- 4 -

srites unified by Faith in the Vord: that is the caristian K ]

.

'toinonia, but from now on unified in the person of ainm
whon the Johannine tradition will call the ''ord made flesh (8).
The Church of God is that community of believers who maxe

but ore n Christ and so are no longer simply shoulder To shoulder

1>

but forr, even more than the twelve trihes of Israel, what the
Acts sumpmaries will call a being-together.
That locking of the human multitude in the one ILord

Jesus Christ constitutes the ekklesia tou.MBmam. Co much so that

the fulness of the Church is identified inseparably with the
totality of that nultitude and the absoluteness of tha:t embrace.%

There would not be full the Church without that double relation.

2. If the quality of Him who thus encompasses the

multitude within himself ( to the point of appearing

—

as a corporate personality)(7) is essential to the nature of

Ld

41}

koinonia, no less so is the quality of those making up th
nultitu des. ow, for the 'ew Testament as a whole,despite thre
deep differences in the Jjudgenment passed on those Jews who do

not accept the apostolic witness on the messianic character of
Jesus (2), the multitude consists of two groups. On the one hand
there are "the sons of the prophets and of the covenant wiich Gog
gave to the Tathers” (Acts IIT,25) the "Israelites (to whom) belong
the sonship, the glory, the covenants, the giving of the law,

+he worship and the promises” (Fom IX,4), they "who first hoped

in Christ" (Zph. I,12) (9) those that is who come from the

Deople of the 01d Coverant. Or the other hand tkere are "the
sentiles" (Acts 7,45) the "wild olive shoot grafted to share

+he richness of the olive tree" (Pom. XI,17) those who were "at

one time....lentiles in the flesnh... separated from Christ,



alienated from the commonwealth of Israel and strangers to

the covenants of promise, having no hope and without God in

the World'(Eph. 11,11-12), who "once were not People of God"

{cts 1,Pet, I71,10): in a word those who belonged to the

Gentile world. Since for the Jewish tradition mankind is divided

into "children of promise" and pagans, the multitude which

makes up the christian koinonia is the totality of the human race.
I must at once clarify this formula. It is not at all

a question of the totality of the human race as such, but the

totality of this race as reconciled. He who encompasses it in

nis unity is the Christ Jesus of whom the Johannine tradition says
that he died "for the people, and not only for them but to
gather into urity the scattered children of God" (10)

In quite another context, the Acts of the Apostles
cseems to see in the event of Pentecost the reversal of the drama
of Ratel, the apostles maiking themselves understood in the
language of the different nationalities present, recreating the
unity broken up after the story of the Tower (Acts II,4, cf.
GenXT, 1-9). This was how the Fathers understood it. (11) It
is a unity re-fashioned,hence a "new" unity (kaine)

The letter to the Ephesianrs, undoubttedly to put rizht
a situation of ters'on,cnes deeper into the nature of this "new"

unity wher it explains that here is a unity deriving from the
reconciliation of manliind in the cross of Christ Jesus, This
has demolished the wall which divided humarity into two mwtually
impenetrable blocks. The assertions ere very stron~. Those vho

t‘"
nyepre afar off have been brought near" (II,12); 'Te.has made us

roth one and hes broken down the dividins wall of hostilisy" (IT,14

pE )



Tig mchieverert has beer to "create in himself one new man

e

‘kairos) in place of the twe" (II,15); Fe willed %o "reconcile...

e s ———

otk to ~od ir one “ady, throurh the cross, thereby bringing tae

“ostility to ar erd"(II,15). The word koironia is not used, but

i+ ig clesr that the urity svoked is that I have beer describing.

Tre Christian comunity "household of God) "dwelling place of God"

"holy temple” (cf. II,12-22) - is, through tte work of Christ,
composed of members who were at ore time separated or would
norzelly be separated but from now on are " a single reality”,
a unity. This relation to a state of separation seems to me of
capital izportance for understanding the profound teing of the
Church. It is the commurity of thoee who, because of Christ,

are no lornrer senarated, Thus it is a contradiction in terms

to speak of "separated christians".

Put the letter to the Ephesians does not present

'“f..e”" e

unity as a2 fusion, as the apnearance of gpenus tertiunm

ir whick Jews and Certiles lose their diversities. This is a

~oamunity whose reconciliation finds

ts grandeur in the fact
+ha* neople are raeconci

iled while remairning different. One groun

L ]
; <*the two are not swallowed up in

ons Teality wrere *hey dissolve; they are not zround dowp so es
to %ecoze a whollvy new en%itw (neos) (12). In the lanrua~e of

*aday we would sar that the cormounity

- o - - -_ e - - - )} - -
bat, Tollowin e =is3ioz to the pagrans.Judeg-christipn and
o depeny S| 4 - T e - - o - . 2L P -
entile Thurches liwve the saze faith in differenmt wavs., 7B
Y
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Jorannineg *radition eszeciallr seems to witness to tiis

reises for ¥oirornia (7%
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Teconciliation is coupled with maintaining the features proper
to each group: from the outset it is "catholie".

uch more, when the author of the epistle pursuea

bis reflection making use of the image of the building of a
temple, he implicitly says that on the whole this constituted
diversity is itself constructive, in other words that it is rot
a makeskift. Tt is insofar as it intecrates Jews and others

that the Temple can reveal the overwhelming grandeur of the

"aystery” ( "usterion)"the Gentiles are fellow heirs, members

%s It is the Joharnine tradition which, although it i

5] -
-

2ore conceraed with the personal relationship of the discisle with

Christ and ais Tather, is best able to display tlhe richness of
-
%oinonia which is fhe Church. In the first Jotarnine lettez,

uzich uses tke word koircnia tkree tizes, it sa

%oinoria with each other is lod-ed within an infinitely deeper

one fron wkich it is inseparahle " our fellows.lip (loinonia)

is with the Tather ard witlh Zis Zon Jesus Curist (T Tohn T,3:6-7
Tsing not the tern Xoinonia but the expression "to be orne" tle
J“hannine gospel soes to the depth of this insight, cornectins

i+ explicitly with the heing=-in-common of christians it nuts

into %he nmouth of Jesus a prayer %that the dsciples ray be ore,
but showinc at the same time thatl that unity is their nassege %o

;> with the Tatlher. e 1s in thea as the Tather is irn hi-o

s this fect they are borre alorg into the divine comzunion

-
deriving from the Tather being in him and Le in the Tather

. S =3
/4

(Johin T1l,27=23). Thus they are one as Tather and Son are one;
and the wiaole context iznmerses this unity of Tather and 3on in
+he eternal reality of 7ia who glorifies the Zon "hefore the

world was nade" (I1VTZ,5) “or they are two - with the loly

-—9. /=



Spirit - in a single divine life. -
In the light of this we see how urity and pluralisz,

far from being a symbiosis, to which identity between unity

and uniformity would be preferable, are tne refractlon of tie

divine line ir the density of the "saved" human reality and,

as the Tathers put it, brought to their identity as "images and

likeness " of the living God. ‘'/e then understand better the

unbreakable tie, ir the great commandment, tetween love -4f God

and love of others (I John III, 14-19). Above all we understand

why the whole Church cannot be witness to the livineg God(its

essential martyria in this world) except insofar as in the

Church the multitude remaining plural and diverse is joined

ot
wm

solidly in a koinonia of faith, of charity which constitutes i

life. And Jjust as in the living “od it is a% the hear* of

the conmunion of Tather and Son that the design of salvation has
~a

'its source, so in the Church commitment to the salvation of the

world is authentic by reference to fraternal koirmonia.

ct
s
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Such e depth of koinonia as a received gifs.

Thus ve can say that it is the very content of the grace of
Calvation. That is why it can only be received in adoration @
before Cod. 2Zut it is also the reason why every situation whieh
disrupts or prejudices koinonia is infinitely more than an

institutlioral or Jjuridicel matter affecting only the surface

(Y

It tovches the grandeur of the grace of Cod. It is an afferce

[d}]

agairst the gift of Cod. 'hen tuwo divided christian co~muni+ie

fail to use every neans to restore koironia it is 40 "od Rimsels
that they are unfaithiful. .And even if one side telieves itsel~

to have been innoceént or fully in the right in the quarrel
leading to the rupture, its fidelity to GCod does not permit it to

take a stand on this. It has a duty before Cod .
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BOITOIIA AS SHARING, J'UTUAL CARE, TAEIUG CHARGL O™ CTHZDS,
UTUAL RELATIOLS

To the gift I have been describing there . attached
also demards. To realise koinonia it iz not enough to be together.
"'e must also live in a certain way, that which is evoked by the
words sharincg, mutual care, taking responsibility for each other.
It is admitted by the majority of specialists ( 16) that *he
dominant idea inmplied in the term %oinonia is that of common
narticipation in the same benefits,shared possession of the same
reality. This quasi-definition shows that two elements are
implied, on the one hand the shared reality or benefit which causes
unity, on the other unity itself or the experience of sharing
a unique reality. If the image were not worn, T would speaXk of
the vertical relation to the shared benefit and the horizontal
relation btetween participants. In the Greel examdle Z the tride
and the fanmily (17) koinonisa expressesvboth the race, the blood,
the heredity, the tradition which all the members share and the
solidarity, the coomunity of spirit, the coommunity of interest,
the close and natural bond which nakes each one feel affected by
what touches another member of the tribe or family. 'ow if it is

certain that in the “ew Testament the experience of %oinonia is

=]

considered a%ove all in function of the realitr which christians

share, i.e. of the divine berefits of whick the Tqly Fpirit nakes
them part, it is just as certain that various apostolic *reditions

attach a very rreat importance to the topetherress of Lhrist!

P
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disciples. Ti other words, those traditions do not stop at
sayinr that in Christ human unity is restored. They add that
it is essential to live as jersons nit torether ogain, as

heliwvers transforming their behaviour into brotherly behaviour,

as disciples corscious of forainr hut one body.
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™e koinonia riven by tod should then necessarlly 1ssue

; * e g 5 i <]
in koinonia emong christians,. In the striking words of H.Schlier (19

in Christ on the Cross the cosstraint was broken which kept men

: ; . ; s : s s i h n
in ercoism, confined in their own dimension... 10 Him they car

Tivinz in

U

onen out to Cod and consequently to each other!

trotherly oinonia we are in God's koinonia. This 1s what, in 1ts

sarticular context, the lst Johannine epistle testifies whern 1%
says "“Ye know that we have passed out of death into life because

lova

we love the brethren. THe who does notiremains ir death "(IIg?h?a)
9
-

e see clearly at this level, without having to invoke

the ut sint unum of John YVII, that the division of christians

PR

into genarate blocks - even if the walls of senaration are often
no nore than Jjuridical and do not rnecescsarily touch tke content of
the faith - cells in qﬁestion the Xoinonia with Cod hinsel
Civision does not allow the gift of God to reach its fulress,

it maites of it somethin: merely offered, not issuing in the
effective tra~sformation of humanity irto a fraternal world;

it is an obstacle to the realisation of the "nystery" in full

hunan flesh: this although by faith and baptis: we have Leen jJoinewg
+5 the conmnunity of Christ's disciples. The question of ecclesial
life-in-"t0oZnonia is a question about relatiors with “od hi self

ever '.efore it is a question ahbout the welfare o° thie cormunities
concerred, And this relation to fod, this fidelity bhefore -=od

precedes the relation to *the world, the wilness belore tle world

LLIP)

evolred Yy Tesus' urarer for his discinles, 1t ther hay e me....

go that the world may 'mow tihat thou nast sent ne".
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It is essential, civen the situation of our two Churches

still separated, to re-evanselise them on this very point.

Their rupture of koinonia affects their fidelity to God. Tere

is an infidelity infinitely more serioﬁs than disobeying a
conmandment of Christ. It touches the heart of the eternal

design of the living Cod. It wownds . Qod's will. In this koironia
of fraternal relations, established owing to god and before God, .
there is a compass, a quality which I shall call the mystical.

It is rarely referred to, yet more and more it strikes one as very
important. In Pauline writings the terms koironia and koindnos
(from the same root) are used to express this essential dimension
of christian existence. Christians are called to be together

(¢f. 2 Cor. I,7; Phil. I,5) in koinonia with Christ Jesus in his
difficult and demanding commitment for the advent of the Fingdoo.
ot as individuals, but in koinonia.

In the sharing of pains, of persecutions, of distresses,
of agonies all endured for the Gospel of God it is the Eody of
Carist as such with its complementary.charismata.and functions
+hat is associated with the coming to birth of the messianic
I'ingddom, of which the Jewish tradition says that it cannot be born
except in tribulations, distresses, trials.compunion (koinonia)
is by the will of the Tather - that the world should be saved,

that mankind should btecome what it was created to Ye.
coznunior comes throurh communion in what the Iord Jesus suffered,
mystically ergraved on each by the "baotisn into death"(Ron. VI,3-5)

which is also the sacramerntal moment at which each is grafted on
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his ecclesial body (I Cor. ¥IT,13). The commitment of the Deople -
of God to a better world caﬁnot be genuine if it is not.lived

in iptens & solidarity (¥oinonia) which wholly possesses then.
50 that what such and such a community endures under such and

such a regime is the business of all the other communities,
it is
whatever their political colour; for the suffering of the

messianic People as such.

Tt must be acknowledged that we are far even fron

being simply aware of this dimension of being a christian.

On the .one hand, in our separate Churches we think very little @

about it except on rare occasions. On the other hand the division
of our Churches fragments the messianic People so that koinonia
with the sufferings of Christ is lived in coomunities which by
their divisions contradict the raisgn d'etre of those sufferings;
which is "to gather into one the children of Cod who are scatiered
ebroad" (Joha XI,52).

e

Thus in a certain fashion we can speak of

anfuish rendered vain, especially where Churches place themselves

v

on opvosite sides of the same barricades. Sonethinz of the

"mystery ‘of the last times" is thus obscured, even besnirched.

v

‘hen there is so much talk of the commitment of the Churches %o

transformning the word and when it has become evider
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ersecuvion,

this urgently needs thinlting about. This forrotten chanter o°

acclesiology nust egein find its place irn our corcerns.
'Iithout fallin~ into a ronanticism vliich here aHove all

would he out of place, we can open our eyes arain +o Cod's desirm

and theeconony of Salvation. Curely, if Paul can say tkat b~

w

nure grace nagans enter into the inheritance ol Tsrael “econing

thus svn-%oindnoi (Tow. %T,17), that association - owed

to the ;

divine rratuity and to that alone,should not be contenntucus
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towards the painful and uncouth "obedience" (cf. Tom. XI,30-32)
of faithful Tsrael in the long centuries of the old covenant.
Those times were a tissue of trials, dramatic sufferin~s, exile,
persecution. The advent of Christ Jesus was not without i:s
link with that fidelity. The Fathers of the Church were not
wrong to see in the "yes" which Luke puts into the mouth of
"ary at the annunciation the summing up of all the difficult
"yeses" of Israel since that of Abraham. It is all that "humus"
of witness and service, reaching back into the night of tine,
that our divisions break up.

But fraternal %oinonia has not simply to be achieved

on this level of a solidarity in shared comnmitment to a breakthrough

11
i

[

of the HYingdom of God into this world and into ths an history

wer
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which needs re-orientating. It must also be lived in
a community of sharing where the gifts of all are placed at the
service of others, where there is a flow of mutual interest in
each others' lives, where the cares and pains of others are
borne in an effort to remedy them even at personal cost.

It is not by chance that in the Acts of the Anostles
the first descriptions of the comnunity follows imnediately on

thne account of Pentecost and uses the term koironia. (Jdcts 53
1’.,2_4."“ :

any interpretations have been given of the word koinonia in

this context in connection with the other terms used in thi

g )

Rke ’ 1arv' and in the other two sketches of the life of
little 'summary
e first believers put into the first part of the book of Acts.
Fock

IT,41-47y 17,32-35; ¥, 12-18) (19)
%

“+ is illuminating to read these pascages tocether:



"ind they devoted themselves to the apostles' teachirg arnd
fellowship, to the breaking of bread and the prayers.

And fear canme upon every soul: and many wonders and signs
were done through the apostles. and all WhE believed were
together and had 2ll things in common; and they sold their
possessions and goods and distributed them to alll as any
ned need. And day by day, attending the temple together
and breaking bread in their homes, they partook 9f food
with glad and generous hearts, praising God and having
favour with all the people. And the Lord added to thelr
nunber day by day those who were being saved."

ACTS. IV, 32-35

"?ow the compary of tkose who believed were of one heart
and soul, and no one said that any of the things which
ke possessed was his own, but they had everything in common.
And with great power the anostles gave their testimony to
the resurrection of the Lord Jesus, and great crace was
upon then all. There was not a needy person among then,
for as many as were possessors of lands or houses sold then,
and dbrought the proceeds of what was s0ld and laid it at
the apostles'feet and distribution was zade to each as any had
need".

Arme T AN Ao
4w - -

""ow many siznes and wonders were done amorg the pneople by
the hands of the apostles. And they wvere all together in
“olomon's Portico. one of the rest dared join them, but
the people held thez ir hirsh honour. Arnd oore than ever .
believers were added to the Lord, multitudes both of men and
women. So that they ever carried out the sicl into the
streets, and laid them on beds and nallets, that as Peter
cane by at least his shadow might fall on some of then. ¢
The people dso gathered from the towns around Jersualem,
brirdng the sick and those afflicted with unclean spirits
and they were all healed.”

mhe word koinonia is in Acts TI,42. Put the adjective derived fraonm
the sare root (koinos) is in TII, &4& and IV, 32 (20). The believers

(II,48; T7,32) are one conmunity (epi to auto, TT, &4,47) they are

N o=

'9f one heart and one soul' (77,32) ther live in a union which leads
them to nave "all *hincs in co-zon" "(aapanta %oira, “arta oina)

(I7,44;T7,32). This means In nractice sellirg property ard Coods,

=¥ e

sharin- the price accordinc to the needs of each (TT,45;I7, ZL=75)



!! that ro one poor is any longer found among them. This
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last tales

us taclz to a passage of Deuteronomy which, in Hebrew,is an order:

"Let there “e no poor among you"

but which the Septuaquint changes

into a promise "there will be no poor among you " (Teut. ¥7,4.) (21)

The remark in our "summaries" has then important

that the community realised, by its koinonia the

overtones: it emphasises

ideal proposed by Cod

right from the bezinning of the Covenant. It is not just a detail.

e find in these few lines, manifestly idyllic, a gZroup
of expressions all nointing to unity, but in an outburst of brotherhood.
.e:r speak of putting things in common and of sharing,o0f oneness of mind

(homothymadon, IT,46; V,12), of "one heart and one soul,” of community

in the sense of the senitic yahad (22). Zverything inclines us to see

in +ke expressior eni to auts (II,44-47) much zmore than a place in

<onmon, & sirultaneous presence. Tt means being together in a sinzle
-

nique bhody, btound in the solidarity which shared adherence to Ckrist

(¢]

-
reaces.

yahad ,the conviction which faith implies is

+ranslated into living, into conduct, so that the cozounity hecones

"+he community of Cod's truth" (23). To grasp vhat koironia zeans

;.t;«_e "supmaries" it rnust be immersed in this context. It

chanir~ the same foods, nor even to remain in the solidarity wkich
results f£roa this sharingz. The believers of the Jeruselem cozmunity

draw the consequences of their csolidarity vy
)

koinonia nerseveringly, putting in ¢

= s o e 0 3 ) — 3 i
they nosses. Trelr gttitude is the on308ite of ke
P : " - o -4
iadividualist e—oisn of " everrone for Liasels". 7T% is
=1 £ o =3 ks T L0 T | -
care for others (cf. L glty Taloral,28,57;

|
bl e
-

=t By i 2 o d
this ':oinonia consists
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in puttirg everything tkey have at the disposal of lhoce
in need, *7ithout lteenir~ beckh angyihirz for thenselves:

0 tus it s nears as the practical manifestatior and sarfsibhle
gi=n of the union of hearts and souls. (25)
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e have then, inseparably, consciousness of the unifty created .
. - - o 3 S e T
by shared adherence %o Christ Jesus and the expression oL waat

v

ity in deed nected with the essentials of huren existence
unity in deeds connec

s
(T

n

in its more fundamental needs. To be saved (cl. ACTD IT,47
to erter "by the grace of the Spirit into that communion wiich
enbraces radically the whole of life. I don'tthink I an playing
on words when I offer this gloss: in koironia we are saed even
from ﬁant, from hunger, from wretchedness, -~ by our solidarity
with other believers. Zoinonia is, at that depth, a solidarity
in sharing and mutual concern, because of our common btelongirz to
Christ Jesus. The epistle to the Hebrews does no* nesitate to nake §
of this koinonia a sacrifice pleasing to Zod (Jedr. ITI,8),

giving to the word sacrifice the sense of a pure offering arreeablas

to Jod. It is agreeable to hLir because it answers to

e can deduce from this view of koironia a new corce
for ecclesiology. It points again an accusing finger at ke
infidelity resulting from our state of divisiorn. The latter
impossible, even in one area, the attitudes described irn ¢:
"summaries": hearing together the apostolic word, prayirg
and breakinz bread together, oneness of mind, belonging to
pooling resources, sharing beyond our own boundaries. Qur churel
which stand near each other, bring together groups of veople who
(whatever their internal solidarity may be) know nothing of +the

kind of sharing implied by koinonia and are sirarcers to each other,

though they all boast the label "baptised into Jesus Chrigt"

8 g § 1

trhis proves tkat we do rot live the whole trutk of Sod's

S crace.
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to judge by RBaul's concern and the warm

4, I¢

+4 We are

recoonendation nade to him when he met James, Peter and John

(" TT . 1 -} . 4
‘al. IT,70) (26) the apostlic Churches very soon realised that
the koinonia of sharing tb £i

I faring and mutual care could not be confined

vithin the linits of the local comnmunity.

The collection for the poor of Jerusalem is presented

to Paul explicitly as the work of the koinonia (Tom XV,26;

¢ Cor. ZL1T .43 IX,413). be conmentaries on CGalatians do not

enphasise enough how the koinonia with "James, Cephas and John,

reputed to te pillars" who gave to Paul "the right'hand of fellowship"
(Gal. XX.9

77,9) which ensures koinonia between the Fauline churches

and those of the other apostles in a unity of faith and charity,

of "life ip Christ" and hope - is put into practice irn the cere

for tke poor of tkhe mother Church. The epproval of what he preaches

is the Cospel of God, and hence the assurance tkat " he had not

run in vain" (I,2) since he is in ¥oinoria of faith with the Church

of Jerusalen leads izto the remirnder thet e aust concern airmsel”

PO

—--\-l

e poor of that community witk which he is in

£ BEL

"he air iz not pragratic but downright dogmatic. And there is

a close lirk te+ween Paul's fixed determiration to rewain i

e n

roinoria with Jerusalerm and his anxiety about the collection for

+he noor (cf. Ton. i V. 3C=32). Thery are

two aspects of the sare

111 to communion.

"oinornia coes terord the closed circle of each
ity +o weave “etween all thepozrunities not orly “oinonie in
ai+y hu+ elso, tecause of it and in dependence on it %

of outual aid, mutual sustenance and even of starinz. 7

Fyarekes will show their generosity in thanksgiving and in

1]

intercession ( 2 Cor, IX,12-15). It is essential to stress that

Sau]1 sees in this koiponia between conmnunities the realisation of

*

+me %oi moria which each of thern has with Christ Jesus:

-——
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"though he was rich yet for your sale he became poor, SO that
by his poverty you might become rich" (2 Cor. "IZI, ©). The
koinonia of all in"the service of the saints " (2 Cor. TITI,#-5)
is rooted in the service of Christ and represents the blossoning
in his ecclesial body (27). It is the translation into realistic

and costly steps, on a scale as wide as the christian world, of

the in Christo. By it that step which is at the heart of faith -

not just the incarnation but an incarnation carried by the gift

of his whole self to the extreme of kenosis - is buried and become §
fertile in the flesh of history. Thus the great ecclesial Tradition
will read it as a denmand ' t*en into the wvery nature of the Church
of God. t‘That the Johanrine tradition,more corcerned with the personal
relationship of the disciple with Christ Jesus, presents as an

eternal law about the fidelity of each believer (I John. ITIT,17)

is wroadened to embrace each community as such in its relation with
other communities.

Once again we face a conclusion neavy with ecclesiolocical
consequerces. I have already stressed that ecclesial koinornia is
not Jjust tosetherness but calls for sharing, is not satisfied with
feelings about the needs of others but requires practical commitient
to cetting them out of their predicament. The outloo: nust bHe even
wider. It is not Just a natter of the nany meterial needs of g
difFnified and happy human life, the precariousness of which iﬁ

sone local Thurches leads Paul to develop the view T have teen

recallinr. ™e guestion arises also for every recessit— of"life in
- : o [¥) " - B -



Pluralism is there. I have said that in the whole
~ > - h‘
Church-viewed with wide perspective which marks the letter to
the Ephesians - unity should enclose a multitude which remains

-

plural and various. Ugw it is not enough just to accept this
pluralism - it must te lived. ?2Pluralism of tradition - rooted
in plurality of cultures, of historical breeding grounds, of
social conditions - is neither a makeshift we have to put up
with whether we like it or not nor an ornament displaying the
splendour of catholicity. It is wealth in which everybody should
have a part. And this sharing should normally hapver through
the exchange of differert Doints of view on the same protlens,
views of the bihlical data which are mutually complenentary,

ps

fraternal discussion about such and such a decision of one of

our Churches, offering other churches benefits and facilities

whick without coxnronising their identity allows thenm to practice

=iy

- aa

+heir faith tetter, even perhapns taking charce of some part of
another Church's responsibility which for the moamernt it cmnnot
itgelf assume. The catholicity of the Church of Jod is not a
nassive attribute. It is to be understood in the same way as
dynanic %oironia, woven of interactions and autual cere, filled

with practical concern for each dther, traversed bty a streenm of

u

-

mutual aid, such as I have spoken of.

Ovvriously our state of divisions is making such a

(0}

uniersal ran~e 02 koiroria immossihle - even within the sanme
sa—e nation. Tf ve are readr to accent a certain
are ) _ )

aluralisn we " no lorrer able to give it >ractical ecclesial

re~ion, the

exorescion. Natholicity<in all i

shattered.,

w~
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™iig hrearace prevents us realising fully our entry into the

movement of Christ Jesus giving himself to enrich those whome

the “ew Testerent calls his brothers and sisters.

Big T+ will ro doubt have beern noticed hov 'rhat I haove

teen sayin~ - in cloce touch with the scriptural data - *has

never had recourse to juridical catepories. mhis needs under-

lininz. I have reraired at the level of the practical life

of the Churches, seen in the netuork of relatiorsbetween

christians hased on their common Lelonging to Christ. [ninonia

is the form which that life of crace takes, of its own nature

azd vecause of its ultimate origin in the Trinitariar life of

fod. Thus it is pot just one nodel among others which Thurcnes

car take or leave. Tt cories before all other nodels. Ior
it Jjust ore of the laws of Christiar behaviour - it

®lesh of bveing a Christian.
"rat we hewve so far discovered about =lie nature

of ¥Zoinonia nay MHe sumced up in tlhe followir~ propositions:

a) oinonia is the nositive expression of the reconciliation

with tre Father ard between hurman beings accomplished by

the death and “esurrection of Christ: it is the cortent itself

of tne grace of “alvation.

b) the koinonia given by Tod tends necessarily to issue ir

ol

relations woven between those wiao believe in CZhrist and are
indwelt by his Spirit.

¢) the fraternal koinonia thus rooted ir comnon faith

in h irn Jesus

i» i _ . N
Carist and nis _ifts,translated into a siaared association with

- ia
“h-ist's commitment to the coming of the "ingdon and the

transforqation of hunanity into the humarity vhich “od

y +
-‘-81:\,3,

sharins tiie nessianic sulferings.

P
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d) fraternal koinonia in each community is realised practically

in mutual concefn, in sharing,a conmon taliing of responsibility,
agL}t of one's goods to others, readiness to pay, activity in
common.
e) fraternal koinonia transcends the limits of each commurity,
extends to others and sets up a tissue of exchanges and
mutual support and help, of everything that can give practical
expression of unity of all communities in the same faith in
Jesus Christ.

To remain in koinonia or where it has been broken, to
mend it, are not steps which do no more than skim the surface
of church life. Cp the contrary they go to the heart of what,
for God, the Church ought to be. But on the other hand it is
clear that this koinonia can be neither made nor mended simply

by a juridical nove, however official. It will conme -

(%

0 resune
ny image - from the very heart of Christian being. Tor Xoinonia
is not primarily a matter of structures, but of life. 3Itructures

only exist to serve life.
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The Source of Fcclesial Koinonia

FCINOTIA AS FRUIT OF THE EUCHARIST OF THE ICZD

IS the joining of believers in fraternal ¥oinonia
and that of local Churches in a koinonia of "communion" carnot
depend upon a simple juridical step, it is because in God's
design the source of both is the Dody of the Lord Jesus Christ,
his personal, Risen body, as given in the Eucharist. Of that
certainty on which the Tradition of the Fathers lives, Paul remains
the great witness. v
L In First Corinthians, Paul addresses himself to a

local Church which the spirit of party threatens to tear
asuncder (I. Cor. I, 10-13; III,&;’II,47—22) (28).

Tre Church of God is being split by cliques, Paul goes straight
to the heart of thle problen, with extremz e~ *<= : Christ Jesus

cennot te divided (I,13). This is why division in the cormmunity

ol

e

S a

IED

appears, to the eyes of faith, monstrous. Zecause
body, it is not in the same way as a political 'social body’,
such as the city whose cohesion and unity 1is based primarily on
a pact between the citizens. It is a body because it is the
body of Christ, caught up in the breakable reality of his unique
Tisen body. And the passapge from that personal Zody to the
ecclesial Rpdy is made possible by the woinonia which the hread
and cup of the Zucharist brirng about: "The cup of blessing which
4e bless, is.it not a particimation in the blood of Christ?®

e bread waich we brea'r, s it not a participation in cZe Todr

of Christ? Tecause there is one loaf, we who are many are one
L i

nody, for we all partale (metechomen) of the same loal
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7o e sure, the interpretation of these verses is di Lficult;
Some read them as merely affirming a unity among believers
coming from their sitting down together , from the fact that
they join in taking food at the Lord's Tetle. The majority
however note that Yhe context, which is explicitly sacrifical
(¥,18-22) denands taking account of the fact that, in every

sacrificial :oveﬁent, there is communion between the divinity
a:d the faithful. And later on, (I7I,24-29) Paul underlines the
co"hectlon between the meal at the Lord's Table and the Lord's
death. 'Matever is said of the way in which the Pody and ZElood
of the Lord are linked to the bread and the cup - a hard problenm
whick we do not have to discuss here - Paul intends to say firmly
that thanlts to this bread and this cup believers have part'
together in tkat Eody and Rlood and in what these bear of the
power of Calvation and hence of reconciliation. They enter into
the koinonia of Christ Jesus as he acts as Ssaviour. The reality
of Christ the Iord, perceived in his connectior with the act

of Calvation, is the reality vre-existen|" to and accountine fer

their fraterral unity. It is that which holds them together

|-

at the Lord's Tatle, makes then "communicants" in what hapvens
there(cf. ¥.73-20). 2ut it takes hold of ther all together

R
iU

e

enclosin~ them in ite unique indivisitle reelity to the Do
where they are only-a single body ir the unique 3047 of Chvist,
a sirrle bread (29). In the 2ody of recorcilia*iosn they

»ecome reconciled Zody. The Lord's Table shus “ecormes the ven

focu‘s ’)f ﬁo(:!l,-. f"_n»nnc_l 1"0 "'L‘-"-Q thy y VCI‘:’ plqce ,,.'.,-e_:e
ik

etrates the enoriesl of the Zord, throughout 211 menerations



Chrigt on the Nross" (. 30) and where the cnirit tuilds the .
Church.
Tife in ¥oironia, seen from the d-ranic viewnoin
t“at T have hroucht out, finds here its full depth. It Is “he
frvit of the Tucharist. 'e should note that Daul in the verses

. . s 2 =)
ve are studying speaks of'"the cud of beredictilon (tes eulocias,

Uhich we bless" . Ir line with Jewish tradition the berediciion

~eferred 4o is the exoression of the worder, filled with gratitude,

f the Peonle of the Cevenant in the face of waat Tod bestows on
tlien. The Clukh is koinonia in the Tord's Tody, made solid 1in
fraterral koironia in the very movement in which i% proclains
‘od's narvels. TIts sniritual pnriesthood and its nature as oinoni:

are inseparable. On the otlher hard - and this is undoubtedly

more important - the Church is not only urder %he "'ord of God, it

is also in the Ziser Fody of the Lord,"who died for sins": it

-

is not orly the sun: total of those justified »y their faith, 1t

is also the ¥oironia of tl.0se who have Yeen sanciified b— erterina-

e - i =
nto the koiroria of the ILord., JHowever suttle, this ruance seeos

to nec%}capital inportance.

Tt follows that the reality of tie koinonia denends on \

the Tucharist, but Just as the menbers of a christian cormunity
are not fully in oiAonia and hence do not fullv nalke up amang
themselves a Church of ~"od except insofar as they are united in
sharing the Tucharist, so Christian comnunities are not fully

ir zoinonie and herce do not fully make up voretaer a “Church ol “od

except Lo the extent that they are united in sharinz tihe Tucharist.
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Tron this viewpoint the whole ecumenical effort should bte

towards a conmon Zucharist. Rut it is clear that this conmon

character in something more profound than community of rites,

or even of doctrines. It is not enough to celebrate together....

2e There is indeed another side to this Pauline view -
the demands made by the Euckarist The next chapter of
Tirst Corinthians reveals a conviction of Paul's that the great

Tradition will make its own. A.certain state of division forbids

the celebration together in truth of the !'emorial of the Lord.

To the Church of Corinth, divided and disunited (31),
Paul writes the the rite it celebrates when it gathers together

"is not the Iord's meal" (I.Cor.
w
he had said earlier you canrnot drink

L
and the cup of demons.,

(eni to auto, in assembly)

rather as the cup of the ITord

Tou cannot partake of the tatle of the ILord
: ; P
nd the table of cemons (1.21)

(I,22).

Civisions, even social, spread

Zating and drinling then in an unwortihy zanner, not
éscerning the body " one becomes guilty of the tody and tlood of

the ILord" ard so "eats and drinks Jjudzenment uvpon

£l

"Thatever the rite observed, Decause there is r

ard the demand for solidarity made by menmbersaipn of the 3ody is

violated, the celebration is a cheat. Tor "it is not enou-

C_J.J.

the communitr

break with feasts of the pagans; even withir the
christian cornunions we can be guilty of that whiciha rules out

real community with the Zord of the feast (37). e do no* celetrate
thig "eal of Urity while we are not truthfullr ercated in that

erity. soinonis in the hody and vlood of Christ (J,ﬂ S 2oes

not produce ive eflect ir a magical or mecianical fashior, 1li-e

7, & true will ta meet the

LT, 20),

hinself"(7I,27-29)

no fraterrnal c¢omounion
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reguirenerts of Sraternal koironia plarted in eac2 veliever arq

eac: communitr by the todry of the Iord. The essential conten

€
e
4

of +aig T have set out ahove. ~Zuch sircerity, suck will are always

S0ssible inthe power of the Spirit; and the lkoinoria siven by th-e
Tord's Jody and "lood is rot a reward, a crommof merit. It
belongs, guite simply, to the context of Covenant (¥I,25) and
the attitude required is nothing other than free readiness before
fod's rift, and owenirg our hearts and directing our intentions
so tkat our eristence may be in harmony with what we are given.
God resjects liverty. The whole drama of the Tall and of Salvatio!.‘
witness to this. obody could be dragged against his or her will
into the unifying force of the Zody of Christ.

In the situation of our divided Churches, this second
1alf of Paul's view = the only time he speaks explicitly of the -

r . . - -

Zucharist anart fronm the account of its irstitution - forces us

facile intercomnunion. To arrive at a comzmon eucharist

ct
ck

o zistrue

ct
w

prie 8
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age3 have to be passed throuzk. These could not be purely
juridical decisions. They touch the life of the communities
+hgselves . Thuc it is crucial to discover what are the »re-
requisites for a truly comaon eucharist, which would create and

authentically sirnify koinonia Ptetween the Churches.

'_l

]
pie

A fundanental -re-recuisilite: p rly what Peul, still

+al1%ins of unitr, expounds in the sane passsge of Corintiians,
ig Bantisn. Inceed, that is the first foundation of toinonia.
“or *h4e latter {g =3t en affair of &ll or nothins. IV adzite of

Aesrees. The “ucharist comes to achieve, to nalle fast in the

o= Cae

retreakadle uritr of itlhe nersonal Zody of the lord a commurior

. i e ke - K C i,
alreeds riven »ut not ret having its seal. Tt nourishes that

it. It does not stop at consolidatir

porsinisn, si~pifies

status (%3). It loeks it in its
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Tucharist is rot in conflict with or = as has “een yri

= B

~]

right slace. If the imape does not sound bizarre here, I night

say that it turns to bone what would otkerwise remain only
cartilage.

Paul writes: "by one CJpiri% we were all bap+tised into
one body - Jews or Creeks, slaves or free, and all were made o
c¢rin¥ of one Spirit. Tor the body does not cnnsist of one merber
but of many (I Cor. ZII,13-14). Thence he deduces the impossibility
of division and tke need "that the menbers may have the sace
care for one another" ((IT,25) It is to this require-ert that,
outside their assermblies, the Corinthiens are not faithful.
Pentisn - Paul emphasises that it is into one Snirit - nalies of all
in their diversity "one sole tody" '"the body of CErigt™ of Which
21l are individuallr members (¥II,27) Undoubtedly it is rot

ginskine invo coricordisn to throw lirkt on thies ixgisterce of

- - —
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from the Acts and the

- e Fad . 5 Y yoin Y de Ve S - W progs Hiex 4 ey
~a onl> nexrt o0f *the U'ew Testanent wkere thzre iz m 0

iszn 3v the "pivit) by recalling the account 62 “entecost,

PO —
Mere the nmultitude of races finds itself unified , the Snirit
of the Iord reversing the dramatic state of tiincs created *y Ta

Taptism, which is for the forgiveress ol si=ng, introduces the

e

hapiticed intn the solidarity of Christ, where the nultitu

ude is
“or~ed into a comunity. The hentisBal recuireent . s thabt tris
eetire of unity and multitude shall not bYe flouted.

iccess to the Tucharist therefore requires not only -

*at for the Tradition 13 quite evident - true Laniis: ( or valid,

lie larruace of the caroristm=) "ni also tlg: ore g \

G.l8 3 YOG

i
<
n
i

live hv the esseri’al denar

o hap*ien ir. the cdonain of co.i
“or bhantisn Is rot reducible to a mere rite. L creates -«

situation, and that s vhal it exisss to do. 7%
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win tepsion" - with vaptisme It does not replace itu, there ig

: ' inc to see in baptisn
no econmonisine. On the contrary, refusing t I ; \

a rite without effect, a prelininary pure and simple, it will
restore the community to its baptisnal situation, but after
having put it into the embrace of the personal body of the
Tord. There is oaly one life in Christo, that whick is received
in baptism and which does not cease to be the baptismal "grace"
of reconciliation. The Tucharist is the moment where that
life meets its source, and seized by it, take its imprint.
4. The eucharistic requirement then points back to the
paptismal requirement, and in the quest forEQSiﬁonia
to be restored between divided Churckes it is there that
effort should be brought to bear. '‘e should eaquire into the
content of wahat is denanded by baptism-this time on the level
not only of what is required between persons but between
onmunities.
Toe first element at stake is unity of faith. The
i"'ew Testament in its entirety witnesses tﬁat “aul's warning to
the Galatians faithfully reflects the thought of the apostolic
Caurch. 'If anyone is preackhing to you a gospel contrary to that
vhich you received, let hin be accu%ed" (Gal. I, 8-9; cf. 2 Cor
I,4). Tere the word anathema has its strong sense (34
line with the Hebrew hérem, of putting to the ban, Indeed
the gratuitousness of “alvation is entirely rivetted on the
"evelation of a truth wiich comues only fronm 3o0d and from which
depernds the 'hole of existence as helievers and tience existence
under grace. -aus anytihing that harms that truth harns the

uthenticity and depth: of the christian experience as such.



Trere is only one Christian truth

Lord Jesus Christ in whom 7od has

(ef. I:6ors TIIT,&; ITI, M)« 2Zut
Christ Jesus to witness. Ve must

and the essential implications of
of the event of his
moreover there were
the means waich God
what lies

belongs to

coming, of his person.

nuts at our disposal to attain it.
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because tiaere is only one
revealed himéelf Ffully.
it is not erough to call
also understand the content
his work, of his message,

In this revelation

included truths about Salvation and about

These

at the heart of faith, the divine design for

a Salvation in which the Tather takes the iritiative and provides

the mears.

Tt is impossible to be in a koinonia

Christ's

noints of fait™ we are separatad.
that, if it is relatively easy
of faith about Zod and Christ -
ard nonophysite questions Lave

welcome and the working of hi

to reach
even thougrh

“een

nased on

1

"f on esgential

craca

rlas, history presves a:ply

a~reenent on article
te .Filioaque
hotly disputed - on

Vs my =
Sa.vacion

everythirz that touchkes the Church and the means of

understanding is less easy. Coonon sense sucrests that in

quest for koinonia ‘amons Churches, noints of divergence which

-

touch on important elemernts about the rature arné -ission of

CThurc: can prevent any unity nore than an unstable aralgacation

i
cae

or a riclzety construction.

I heve spolzen of pluralisnm and diversity and of the
need to cive them in 'oinoria the pnlace that hMelonrs o0 them .

“et this pluralisn carn only te a different

the translation of the

L

in its escentials. Ilence Churches that

==
via

wish to restoreoironia and examine nselves on their fidelit-



+to their taptismal requirements,

(9]
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must ask whether they are »

o :
fundamentally in acreement on id quod requoritar ad unitaten et

et sufficit. TIn other words, they ask whether, beneath the ‘
differences in ther theologies, their traditions, their expressions

. 2 e
of doctrine they confess, at _least on ma;jor noints atout God and

Salvation, the same faith. This is especially necessary with
questions which were originally disputed and led to the rupture.

Tt seems to me more than ever necessary to add that
“he baptismal demands go with an evangelical view of human

behaviour, in other wordsrwith conformity to ethical princinles §

" linked to the biblical conception of man's vocation and digrnity.

They bear on Jjustice, the rise of power, the control of sexuality,
the domination of creation, the relation to life. A unity

constructed without regard to this field of practical daily life

[

would be nothing but ritual or juridical. Tt would no%t reach

the connective tissue of ecclesial reality. Mo be sure this

bl

dimersion of taptismal fidelity is rot to be

J

ut on the sare
footinz as confession of the great dogmatic truths 2bout Zod,
Christ and the means of Calvation. one the less to nerglect it
would be an irreparahle fault.

5. The Tradition of the first centuries,most especially

the handful of anostolic traditions, states in e thousand wars
that +he kxoirnnia of +the Thurches is under the care, the enis'-oné
of an inter-related zroun of nministers, who talize charre hoth

of the in+ermal cohesion of each groun and of that of all the
coouns with each other. ™ut irn thus servings conmuricn

T &
s, G28F Tush



E
-

1inlks for

241
b

)
-

each local Tkurch a2nd for t

Churches as a whole with the apostolic communiiy. Tor this is
not only the point of desaerture of the christian experierce in
ho+k its ty aspects, but also a constant

personal and community
point of

willed by God,

reference, tke normative way of

Le urique witness So tte

realisirg the *oizoria

of Tod in Jesus GCarist. The whole life of the Churc’., since it is
founded on the Vord of God and on feith in that ‘ord, carnot be
lived excepnt in apostolic witness and in absolute fidelity to

its conteant. This goes too for confornity of baptismal life o
the authentic design of God for his Church, under pain of "running

in vain". Tne apostolic Church

o =T e

“eon binuity™ is

at ecrins with the world's prohble
They must also be in apostolic ¢

these Churches, in their partic

situatioén, remairn in the "aposto

"apostolic succession" but set w

- -
mreh

-

must be founc In every

ainistry Lo watch ard to oa%e
L - -5 : i
no way broen. t is not

Zewelatiozn

s to have devoted and Food niristers
mg and the nesds of huzaritr.
on%i»uity ix such & way that
lar setting and tkeir own zistorical

i

ithin a larger whol

M

in the teaching of the faith, "contizuity" In sacrazental 1life,
"eontinuity of inspiration and zission, "contiauifz"™ in teeping
+t:e community favouring the poor ( astessed by all the -zEgition)
"continuity" of solidarity with all the Churches, "conti-uits"
ir failt:ful trazszission of wiat ":as Leer received foo- tre
agost les™. In short, it is up to z2inisters “o watch {enisgleveir)
that their local Churech and otker local Churches are in "o 'nonia
(in the stronp sermse of the word) with the anostolie conmunity:

e - L
g xoinonia wzich stretches across history ané Hinéds hic et run

8t nun

tie various regions. The truth or *a__-_;i;:::: 0f their ordi-atiors
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is regulated by these criteria which neasure up to features

P 06 : itv. 1t is a
identifying the primitive apostolic PN

. : A h .;iS‘ N
cuarantee in mspect of this continuity. and the whole nzstory
of the Church, to say nothing of the strange situation of

(35)

episcopi vagantes, shows that the 'validity' of an ordinat-ox

can be nothing but a 'vestigial organ' (?) where there Is not
integration into the contiﬁuity of apostolic life.

Eucharistic koinonia between communities could not ©Te
genuine, from this point of view unless in each of them there
existed a ministry connecting‘them with tkhe apostolic ministry.
Otherwise the gathering of these communities could have n

guaranteed anchorzace in the apostolic assembly around the Lord

and in the Spirit of Pentecost. Their. unity and internal cohresicn -

which xight be real and sometiaes stronger in mro

e not endowed

with a ministry in apostolic continuity than in some that are

-
v

would not be fully attached to the «woironia of tiie apostles ir

faith, mission ané service nf the poor, the praise of the living
- " : <. h P
od. They would lack that tie withlaBostolic group waickh

ersures in all ages and througzout history, what the Catholic

traditbns call "collegiality" of mini
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association with what the apostles estal

b
’J
@]
&g
[¢]
n
o
4]
o
&
O
'—'
[
b
]
D
D
e

not as a simple addition of individualc acting each according to

_— vlao

bis own Jjudgcement. Tais koironia 'with tho I« insnig ¢f the

= . B T e 4 ~g £ .
anos*les =means on tie ore hand tha 1Q03%0lic Tureh can e
r each Jhurch ard on the other thet sacl

pecornise”" the anostolic “hurech ir eac™ ather ™ius ThWav
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the presence in each of

A8 7]

amonz themselves a koinonia based on

and order which united the apostolic community in

-he koinonia of Christ Jesus. The ministry has - justifyinc 5

—instrunental function in the service of the gift of

grace to the community, its function of steward - a symbolic

function ( in the sense contemporary philosonhy gives to this

tern (3%) with regard to the apostolic groups. It has a

vicarious relationship to the ministry of the Twelve on which

the Church is forever fourded (37). In and through it is that
. . apostolic nirnistry now eluding our experience, .-which is rendered

nresent and active: the one cannot dispense with the other,

eq

ret it transcends it.
The Churches of tre Orthodox east richtly imsist

on this "symbolic essence" of the pinistry. A ninister cannot

preside in the Church unless he is seen as vicer of the collece
of the Twelve. 'hat the reformed Churches say of the ecclesial
word, that it should always bringz with it the apostolic word
the Catholic traditions say of ecclesial ministry, that it

should always be bearer of the apostolic ministry. Tence then

insistence on apostolic "succession" as a major condition of

roinonia if the latter wishes to be in Xoinoria with what has

been done "from the earliest tines"
~rafted on to this question, and radically deverdent

on it, is the problem of the "ministry of unity" charged with

teing care ( e are still tal%in~ about eniskoné) th;

responsitle for =inistry are theoselves arn authentic" eslle~e

keening “hexmselves faithful to the anostolic witress., Tu+t

is clear that this "recruirerent" cannot be considered excent

' where everything I have set out arove is assured. Tor the
Tatholic traditions, tke ministry of a universal ®rigma*e is
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at the service of an "episcopal" ministry which does not
have its source at “ome but is born of the Toly Spirit.
The bishop of the local Church is not a representative of
delegate of the bishop of 2ome. In the strong words of

Lumen Gentium about bishops (par. 27)

"The pastoral office or the habitual and daily
care of their sheep is entrusted to them completely.
Yor are they to be resarded as vicars of the Toman
e Pontiff, for ther exercise an authority which is
proper to them and are quite correctly called prelates’.

Communion with the bishop of Iome is to bind the ministry of

(0]

12
o}
o'
1)
N
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o
e}
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ot
o

all biskops not in obedience to a morarch hut ir
the apostelic faith and in conformity with the nission
trancmitted by the Anostles.. The Toman Catholic tradition
savc that this communion is necescary not for reacsons of
corvenience “ut because it is the ;uaranteé‘of €ristence in
%oinonia and the sizn that the local Clurch, hewever pa

its custors and prover traits, stands wit':iz tke "ecatlholic"

s7aohony ( catholic in the arcient sense of the term).
Tr. the presern™ situation, officially the “orar

~ “

Ta%5olie Twurch is the only one to see in this ar wnavoidahle )
requirenert for Xoinonia hetweer Churches, although others -

aiong them the inzlican communion - are challenzed by the
noved
conclugsions of certain dialogue cormissions whiich have”™ irs tlhat

direction (38)., It is clear that in any project for oiro=ia

j» whieh the Toman Cetholic Church Is involved this elemer!

ol 2 10
ecclesial co wurion cannot be left aside.
7 These are - thin't, for an ecclesiolocy which refuses .

c

to he Tuilt : on a purely Juridical rasis but aius o

"

e ‘o mded on *he ngy nature of bein -in-grace, the

srerequisites for any authentic and enduring lioinonia Ubetween
~hurches. Iz i5 necessary to insist that they areheadirgs for
the arencda of +tle journey towards unity?

ditstsnillang O«De



4

(7)

I
\N
\

I

U'OTES

1s 1s well stressed by Taymond ZRC'T", The Churches
e

Th
the Apostles left Rehind. "ew York 1984, 84-35.

Lote that here the image is different from that of the

Temple as given in I Cor. 3:16
Cn this "holy community of God" see especially J.lI.ZLLICTT,

The elect and the holy, an exegetical examination of

I.P 2:4-10 and the phrase basileion hierateuma Ceyden 1968

X.R.SIODGRASS, "I Peter 2: 1-10: its TFormation and
Literary Affinities in ITS 24, 1977-1978, 97-106
J.COPPEI’, "Le sacerdoce royal des fidéles; un commentaire
de la Pet. II, 4-10" in Au service de la “amle cde Tieu,

-rrT

melanres Charue, Gembloux 1969, 61-75; 2.SATIZVCIZ,

"Un royaume de prétres? in Itudes sur la nremiere lettre
de Pierre, coll. Lectio divina 102, Teris 1982, 65-96.
See J.TUPCNT, "L'Union entre les premiers chrétiens dans

dans les Actes des ApdOtres", in louvelles etudes sur les
Actes des Apotres, coll. lLectio divina 118, lari=z 77

2”;_74n (306-309)
fumma Theologica IITa 62.

“ote that “he term Tklklesia is not fourd in +he Jorannine
tredition.

See Z.'.FCEBITH0N, "The Hebrew Conception.of ‘Corporate
Personality", in Zeitschrift fur AMktestarentliche ‘'issenschaf*
65,1936, 49-61; J. Te TRAIT'E, Adam et son li-nace,

etude sur la nersormelité cornorative dans la Tible, rures-

~aris 185¢,

—— e e

See Taymond TFONI, od.cit especially 27-22, 175-1183

It seems to me, indeed, that this is atout Jews and
not about Thristians as a whole.

On the meaning of this verse see especlally T, FOTar~ T~ n
The Gospel accordirz to Tt John. vol. 2 Tew York 40fQ,
356-357:

"The childrer of fod who are scattered atout the world,
whome tke exalted one draws to himself by 2is death on the
eross (1“-99) are rathered into one, the one flock = e

Christ which includes sheen from the -Hrevious fold and otker
sheep not from that fold (70-1€). "'e berin 4o ses the shape
of the orne Church nade up of Jews and Gentiles, which :
ecbraces all the 'children of Cod' who have followed the

call of the redeezer ard bHrin~er of salvation. The old
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-»p-age of +‘he -'aU¢;ermE

taken up

chosen by God, particularly the

far stood at a distvance;
does not reject then.
fruit of his saving

Cee the pacssare

This is very well cone into-in ilar¥us BARTH
coll. The Anchor Riblellew Y,.rk, 1974, 307-311

On the dis
P.AEARPISTILLE,
Testament" in J2L, 74, 1
The concent of Tevmess

(cf.
death (cf. 12:2%,

T quote in J."
Fieu dans le dessein de Dieuw" in Ireni%on 53, 1085,

tinction between neos and kainos

in the "ew Testarent.

-8
of the scattered Israelites ig

- .
into the universal nersnectlve of all those

Gentiles, wko have so
they now come to Jesus and h
12-20ff) and this is one

3?) "

.R.TILLADD,

Lol d,

-

ewv

065, 69-79, develoned in IT.,

The final report of the
Tecenber 1985 introduces

between vluralism and pluriformity.

-

at all hapny i

I follow here the Jjudgzement of Taymond =rowr
little book The Comnurity of the Reloved

Synod of Cathclic

in
a rather strance distinction
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Clearly this usage has n thing to do wish the sense of
L Y . w w
unclean" which the word sometimes has with Tuke.
7 & :
(se. 10345 11.7; 10:28;
~€e J. PUZCTT. "La conunauté des biens...." 502-5710

Cn the Yahad and its conrectior with the ZTumran literature
see ".Z.3CISART, "The Tirst Epistle of John and

the writings of Qumrinin James Z.CHANLESVORTH, Johr and
Oumrén London 1972, 155-165; F.UIICOX, Tne Semitisas

of Acts. Oxford 1965, 93-100.

"Trom the Acts of the Apostles (2:44; 4:32) we learn that
at least in Jerusalem the first Christian community held
all their possession in common and endeavoured to achieve a
heart-felt unity in the service of God. Ilany conmentators

see here an influence of the Essene ideal upon primitive
Christianity in Jerusalem. Elsewhere, the Gospel of John
insists in a characteristic manner on the unity which Joins
together all Christians (10:16; 11.:52) and especially
17:11, 20-22). This being so, it is probably not by chance
trhat the First Epistle of John employs four times in three
verses (1:3; 2,56, ) the word "community" or "fellowship"
(xoinonial), which corresponds exactly To the Jetrew word
yahad, which was used to designate the "community formed

by the people of Cumran. This word, koinonias sicnifies

not only the "fellowship" of Christians- anong themselves
(1:3&,7{ but also the "fellowship" of Christians with-the
Tather and with his Son Jesus Christ (1:%b,€). Tronm she
opening of his Zpistle, John wishes to recall discreestly the
ideal of "fellowship" among all who are in God's service.
This enmphasis brings to mind the ideal of the Zssenes"

‘e« BCISMARD, loc. cit 160-161.

On the nuance between metchd and ltoindned see the few lines
by C SPICC; L'Tpitre aux :edreux, coll. .‘tudes 3itliques,

o - . - -y
Paris Bibliques, raris 1955, lT.c2.43.

J.DUPCI'T "La conzunauté des biens..." 513,

Uewvivi 4

See especially I.7.BRUCZ, COnmentary on Calatians,

fran' Taie, 1992, 126-128.

Paul does not‘draw ou’ here this conrection with the whole
“edy of Chrigt; see I Cor. 12:26.

On this questiorn see J.'ATTATY, The Tirst Tiistle to the
Copinthisns Tondon 047, 8-13: J., TID27YM MMaelaxigne Ade
saint Teul dl'sdresse d'ure Trlise divisée

in L. Te :F“E"TI’ ~aolo e nra "hiesga divisa, oo 4000’
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See J.UCFTATT on.cit 234-142; J.ZIPING, La premiere :?‘ltre.ﬂ
. . “ o - s - ? - alile =]

de saint Paul aux Corinthiens, “euchdtel Taris 1949, 25

who sucgests translating (on the same lines as MOTTATT)

"we are one bread, one body, though we mae up a multitude".
According to TT.SCTLIE" op.cit 202-293 On this question

see the study by X. LEON-DUTOUT, "Corps du Christ et
Fucharistie" according to saint Paul"”, in Le corpns et

TLe Corns du Christ, coll. Lectio divina 114, Paris 1983,

225-255 (224-235)

This context of disunion seems essential for understanding
the passage.
I OFZATT, op.cit.161



(33) This is why in the tradition of the Eastern Churches,

as in that of the Catholic Churches of the East, christian
initiation culminates in the eucharistic celebration, as their

ritual for adult baptism demonstrates.

(34) cf F.F. Bruce, Commentary on Galatians, 83-84

(35) On this question of episcopi vagantes, read especially

P.F. ANSON, Bishops at Large, London 1964; A.J. MACDONALD,

Episcopi Vagantes in Church History, Oxford 1945; for the

Anglican Communion, H.R.T. Brandreth, Episcopi Vagantes and

the Anglican Church, London 1961.

(36) cf especially G. DURAND, L'imagination symbolique,

Parish 1976; E. ORTIGUES, Le disiowrs et le symbo%e, Parish 1962.

(.37) I went into this matter on J.M.R. TILLARD, The Bishop of Rome

(SPCK 1983).

(38) Read on this subject W.A. VISSER'T HOOFT "Le Conseil
cecuménique et 1'Eglise Catholique, ultimes réflexions du-pasteur

W.A. Visser't Hooft" in D C 83, 1986, 125-129.




