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Purgatory: In Quest of
an Image

A large majority of Catholics
seemn (0 believe in-Purgaltory.
Like our wuthor, they may feel
we must deal with the
consequences of our lives.

THE DISAIPE ARASCE OF A DOCTRINE

Whataver has become of purgatory? The beliel in an intermediate
stic bt sdeath i whieeh those wha were basically just were punified of
renimng semal sin, and made expaton and reparaton for the tem-
poral punshment tor forgiven sins, scems 10 have slipped out of Cath-
olic vonsciousness in the past two decades. A central clement in Cath-
olic picty wis once the regular eclebration of Reguient masses, the en-
rollment o1 the beloved dead in pungaonal svicties, and constant re-
minders 10 pray and carn indulgences tor the dead. Uut all of that now
scemis Lirgely gone. Sermons are rarely preached oo the state of the
“pour souls,” references 10 purgatory are rare even an luneral seraces,
and younger Catholics seem 10 have ouly a dim sensc of what was once
a major preoccupation in the day-to-day prayer life of their elders.

If vne turns to catechetical resources 10 gain some foothold for ap-
proaching the subject, one will generally find rather vague and even
abstract language replacing the more vivid and graphic imagery of a
gencration ago. Theologians devote very little attention to it; indeed
most of what has been appearing on purgatory s of an historical na-
ture. Ina magisterial study ot the deselopment ol the doctrine of pur-
gatory in the Middle Agey, lustonian Jacques Le Gotl wonders wheth-
cr we will be ablc in our own time to find the appropriate imagery to
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susiasn Uhe belief (The Birth of Purgatory, Chicago, 1984, p. 3391.).
And sticmpts 0 gve the dociname a contemporary face hawe been bet-
ser ol raimng guesiions (han pviag answers.

V«hﬂduwwmhulnnombemdisardcdbyme
Chwrch. Pope Paul V1 reaffirmed the traditional doctrine ia his Credo
of the Prapie of God i 1968, as did also the Congregation of the Doc-
rise of the Fasth in its Letler on questions in eschatology in 1979 In 4
1984 survey among readers of U.S. Carholic, a monthly magazinc,
two-thirds of 1hose responding stated that they still heid a beliel in
purgatory. And the conunued practice of giving Mass offerings for
ihe dead shows a coatinued consciousness of (his docinne among sig-
ailicant segments of the Catholic population

Byl one camnot cscape (he conclusion that, whilke the docinne of
pusgaiory s siall alive amoag many Catholics, it enjoys a greatly di-
misushed imporance (rom a mere (wo decades ago. What has hap-
pened in those twenty years (0 cause 50 dramatic & shafi?

CAUSES AND SYMPTOMS

Dufferent reasons can be given for the scenung disappeasance of
comcern abowt purgatory. [n bnaging forth those reasons, d i diffi-
call w0 sort through what maght be causes of the drop in nderest, and
what arc wmply sympioms (hat inderes: has aiready declined. As is of -
ten the case, causes and symploms come (0 foed upon one another
Yet an attemps at such sorling owl 8 necessary if we hope 10 come (0
some posslson on how 10 lalk abow! purgalory loday. Al the same
e, we @ws! remcmber (hal Lhe complexities we find surrounding
our ssempts 1o lalk abow! purgalory are not entirely the product of
the conicmpOrary sene, rather, thes has been 8 hallmark of the cntire
msory of the development of the docinae. Belief 18 purgatory did not
comee sbowut for purdy (heciogical reasons, aor can the belie! be de-
duced disectly from the Scriptures. Purgaiory’s hestory s one of an n-
wrweaving of beie! and pracixe, of theology and devotion, of hope
and of comfon. ik has been pan of Chrisiianity in 0ne way Or anoiher
for some sevemicen buadred years, and has been conmidered doctnne
for the Wesiera Church for seves ceatunes. lis roots reach beyond
Chnstian confesuion im0 1he depihs of owr collective psyche. Thus,
descermung reasons for us curmest echipse and finding ways 10 reap-
propnaic W3 meamng will e more (han 2 theologscal task It 15 a pas-
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toral task as well. For to simply dismiss it as an outmoded bclif_:f i.s a
100 cavalier treatment of the sensibilities of generations of belicving
Christians, and may even be a somewhat foolhardy act of sell-delu-

sion.

LITURGICAL SHIFTS

If we were Lo suggest one cause above all others which has led to the
decline of interest in purgatory, a prime candidate would be the shifts
in the liturgical practice brought about by the introduction of the re-
formed funeral rites in 1970. Not only were the prayer formularies
thoroughly revised, but basic conceptual shifts in the intent of the rites
also took place. The paschal character of Christian death was firmly
placed at the center of the liturgical activity, with special emphasis on
the resurrection dimension of the paschal mystery. This replaced what
had been a dominant theme: a supplication before God that the de-
parted be spared the just desserts of their sins, The previous ritc made
repeated reference to the deliverance of the soul from the gates of hell
and from the bond of sin; the new rite speaks rather of a share in
Christ’s resurrection and the forgiveness of sins, with very little refer-
ence to the punishments due to sin. While black and violet remain ap-
propriate liturgical colors for funeral rites, they have been almost en-
tirely replaced by the use of the color white.

How has this changed belief in purgatory? It is alwavs somewhat
hazardous to speculate on such matters, but there seemi 1o be some
threads running through these changes that might lead us 10 some con-
clusions. The shift from an emphasis on death and possible perdition
to resurrection and forgiveness, from release from justly deserved
punishment to a share in resurrection, does two important things (o a
belief in purgatory. First of all, it shifts its perceived location from be-
ing closer to hell toward being closer to heaven. Although in the best
of the tradition in the West (and even moye consistently in the East)
purgatory was seen as a kind of antechamber (o heaven where the joy
of future beatitude was tempered by a temporary eclipse of the vision
of God (see for example the Purgatorio in Dante’s Divine Comedy),
late medieval and baroque preaching and iconography made it more
of a scaled-down experience of the pains 6{!'_ hell. This latter view was

.thedominant image in the older liturgy,.best-characterized by the Dies

Irae sequence and the Libera Me of the absolution. In the new rite, the
emphasis on baptism as participation in Christ’s death and resurrec-
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tion shifts the focus of any remaining sinfulness away from hell (o
some purgation in the antechambers of heaven.

The shift from black (o whitc vestments also has more than a merely
visual effect. Black captured the feclings of grief of the mourners, but
it also emphasized the ambiguous statc of the departed: no longer
among the living, but not yet securc with God. White, for better or
worse, relieves that ambiguity. While it is incant 10 emphasize Chris-
tian hope for the resurrection, it also implics that the departed is al-
ready with the risen Christ. Black could help locate the deparied soul
in the ambiguous purgatorial place; white can do that (at least for
Western cultures) only with the utmost difficulty.

In view of these facts — the new prayer formularies, the white vest-
ments, the suggested joyful tone of the funeral service —it is not sur-
pnsing that most homilists find it difficult (0 insert themes of purga-
tion and forgiveness of sin into their sermoans in funeral settings. The
ritual itsell militates against it. While the homily can still speak of the
pain of loss and the grief of saying good-bye, a shilt Lo resurrection is
made almost inevitable. In that shilt, there is very little room for an
intermediate state such as purgatory.

The Roman Missal's discouragement of (requent votive Masses for
the dead —its instructions speak really only of anniversary and funeral
Masses — has further eroded the basis upon which belief in purgatory
more casily rested. The black vestments, the similar formularies to the
funeral service, the possibilities of even repeating the absolution over the
catafalque —all of these had reminded those attending that the departed
soul was probably still in the intermediate state of purgatory. Mass of-
ferings continue 10 be accepted for the dead, but their commemoration
within the context of a liturgical celebration whose focus is elsewhere
obscures any thought of purgatorial sojourn on the part of the dead.

Likewise, the reformed ritual for the anointing of the sick, by re-
emphasizing the support and prayer of the community for those who
are ill, has withdrawn another prop for the doctrine of purgatory.
When that anointing was seen as a sign of imminent death, the sacra-
ment inevitably gave rise (o thoughts about the state immediatcly fol-
lowing that death. In the new ritual, the sacrament has become much
more a support for the living than a grace for the soon to die. The shift
in focus has led (o less attention (o the after-death state. By stressing
support, solace, and healing, the question of sin and punishment is
necessarily played down. The reform of this sacrament has affected
belief in purgatory only indircctly. but nonetheless significantly,
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INDULGENCLS

The Catholic practice of granting and gaining indulgences for the rec-
itation of prayers and the performance of good works has not disap-
peared. But its place in popular piety is not what was once the case.
Paul V1, in his Apostolic Constitution on indulgences in 1967, rightly
corrected the emphasis on indulgences, stating our responsibilities as
members of the larger communion of saints. In reshaping the theolog-
ical statement, the practice of computing indulgences in terms of days
or years of remission of purgatorial punishment was replaced with a
simple distinction between plenary and partial remission. By abolishing
the more exact computation, however, the link between indulgences and
purgatorial punishment was substantially weakened. For what the re-
form of funeral rites had done for changing the spatial imaging of pur-
gatory, the reform of indulgences has done for its temporal imaging.
This dual undermining of both the sense of location and of duration of
purgatory has been the principal contributor (o purgatory now having a
more abstract and vague, and therefore less engaging, character.

THE MERCY OF GOD AND THE AWARENESS OF SIN

In onc kind of way, the renewed emphasis on preaching the love and
mercy of God has probably contributed to the decline of purgatory to
some extent. It is difficult in preaching to hold together the tension be-
tween God's great redemptive love on the one hand, and God’s righteous
Judgment on the other. In atlempts (o correct the effects of a residual
Jansenism in Western Christian picty, there has been a particular stress
in recent years on the unbounded love of God. This by itsclf could lead
1o less attention being directed 1o purgatory, since purgatory bespeaks
punishment and the offense against God caused by our sins. The focus
on the more optimistic dimensions of the Christian experience have thus
contributed in some way (0 the decline of purgatory in Catholic belief.

There has also been a shift in the awareness of sin, a shift which is
operating on a number of different ievels. The very change of the des-
ignation of the Sacrament of Penance to the Sacrament of Reconcil-
iation already indicates the Church's intent to b- .o «00ut one level of
change. The difference in name impli~- *he introduction of a different
image both of sin and of the remission of sin. The older image was
drawn from the same legal metaphors which largely shaped Western
soteriology since Anselm—that of laws being broken, offense being
given, restitution being demanded. Reconciliation evokes rather
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images of relationships between persons being broken and restored,
harmony being reinstated, and healing or restocation taking place. In
the newer rite, confession of sin continues to allow for recounting of
individual acts of sin, but emphasizes at the same time more holistic
concerns about general directions of life.

“Temporal punishment” is a concept fitting more casily into the le-
gal imagery than the personalistic imagery now being favored. No-
uons of expiation and reparation, likewise, are more at home in the
former system than in the latter. Thus on one important ievel, Liturgi-
cal renewal has again had profound repercussions on the doctrine of
purgatory. So much of what has been associated with purgatory in the
Western Church —remission of temporal punishment duc (o sin, ex-
plation and reparation —scems 10 have been swept away.

Al the 1983 Synod of Bishops, much discussion was given 10 wheth-
er the awareness of sin was being changed on another level; namely,
whether a society based on individualism, pluralism, and self-[ulfill-
ment might be eroding any concept of sin at all. Some of the Synod
participants pointed (o the decline in frequency of usc of the Sacra-
ment ol Reconciliauon as evidence of this. It 1s harder 10 discern
whether Lhere 1s some cause and effect relationship betwecen frequency
of confession and sense of sin, bul some case could be made (or such a
relation. Al any rate, if there is indeed a greater insensibihity 10 sin
among Catholics, that would inevitably have an effect on therr under-
standing of purgatory as well.

All of these different factors —changes in [unerary nitual, confession-
al niual and practice, use of indulgences, subject matter for preaching,
awareness of sin — are related somehow (o the decline of interest in pur-

. gatory. One can see how the shifts in ritual focus could have a direct ef-
fect in bringing about this decline, yet it is also difficult 1o assign causes
s0 unlaterally. What can be said, however, is that the factors just de-
scribed have certainly undermined both the spatial and temporal aspects
of the imagery by means of which purgatory has been maintained since
the twelfth century in the West. And by so undercutling the imagery of
a rcality none of us has yet expenenced, they have made the doctrine
more vague and abstract than it has been in the West for centuries,

THE BASiC DOCTRINE

A was noled above, a sense ol purgatory has been present in Chns-
namity, both East and Weslt, since the third century. It has been de-
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fined as doctrine, however, only in the Wcst, at the Sccond Council of
Lyons (1274), the Council of Florence (1439), and the Council of
Trent (1563). The first two instances of definition were occasioned by
discussions with the Eastern Church; the last occasion arose in re-
sponse to the Reformers. What has been defined about purgatory is
qQuite minimal, something which must be kept in mind as we try (o
come (0 more contemporary language (or it: (1) that purgatory exists
as a state (2) where such temporal punishment from forgiven sin as
still remains at the time of death is cleansed before admission of the
dead person to the direct vision of God, and (3) these dead may be
helped by the prayers and good works of those still alive. The nature
and duration of the purification which takes place is left undefined. as
is whether purgatory is a placc. Whether lesser, venial sins are forgiv-
en in purgatorial purification (graver, mortal sins are clearly not for-
given) is also left undcfined. Hence, that purgatory is punishment by
fire, as is most often prescnted in popular iconography, is not part of
the necessary belief. Nor giving it particular location or duration s re-
quired 1o be in any given form. In vicw of this, the reforms that have
eclipsed purgatory in recent years are well within the realm of Catholic
belief; they have, for the most part, simply removed the legitimacy of
some of the spatial and temporal imagery.

But what then of a more contemporary expression of purgatory? By
looking at some of the problems which the doctrine has faced in the
past two decades, we have already uncovered some of the histonical
forms which had shaped Catholic awareness during the past several
centuries. By looking naw more closely at significant moments in its
historical development, we might be able 10 uncover sigmficant as-
pects of why the doctrine came (0 take shape in the first place. If we
can get hold of what problems those developments were responding
to, we can also gather for oursclves the issucs which any contemporary
expression of the doctrine will have to address. In doing so, we will be
in a better position to formulate a way of speaking about purgatory
that does justice to the range of human concerns about death and our
relation to God.

BisLicAL EviDUNCE

Contemporary excgeles agree that there is no clear and unequivocal
biblical warrant for the doctrine of purgatory. At the same time, the
Scriptures do not rule out the possibility. There are three passages -
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pecially which have traditionally been called upon to contribute some
indirect support to purgatory, although even together they could not
be said to provide a biblical foundation. Yet the issues cach passage
raises reveal something of importance for formulating a contempo-
rary expression of purgatory.

2 Maccabees 12, 4346 is a passage often associated with the doc-
trine of purgatory. Here Judas Maccabeus makes an atonement offer-
ing for soldiers who have been slain, an offering intended to expiale
the sin of wearing pagan amulets at the time of their death. The author
of the text clearly believes that such an atonement offering could (ree
the dead from their sin.

While this passage may not be the biblical warrant for the existence
of purgatory it was once thought to be, it does substantiale a by
that the living are in a position to help the dead, and that the dead may
be relcased from their sins, even though they are no longer alive and so
able 10 make normal repentance. These are two aspects of any integral
doctrine of purgatory, it would seem: a Telation of the living to the
dead which allows the living to be of assistance to those who have
died, and that sin can be remitted by God, even after the normal op-
portunities for conversion have passed.

A second passage often adduced for the existence of purgatory is
Matthew 12, 32: “Whoever says anything against the Son of Man will be
forgiven, but whoever says anything agaimst the Holy Spirit will not be
forgiven, either in this age or the age to come.™ Important here are the
final words of the passage. They imply that certain sins can be forgiven
in the age 10 come, while others cannot. This has been brought forward
to show the distinction between those who have excluded themselves
from salvation, and those who, though essentially embracing God's of-
fer of salvation, are not entirely just and are still in need of forgiveness.

In light of this, a doctrine of purgatory in whatever form has 1o take
human action in this life seriously. Human [reedom means nothing 4
the possibility of rejecting God is not possible. Not every and any sm
is automatically forgiven. Again, evidence herc is at best indirect, but
it brings up the point that purgatory as a doctrine is related directly 10
an understanding of human action. Purgalory recognizes the grayiy
of sin, but also the possibility of forgiveness. It recognizes, 100, that it
1s not a kind of second chance to rectify what had happeney during
life. One’s status in purgatory is directly consequent upon how o has
lived and can only deal with the aftermath of that lite — cannoy :

i Cre-
ale a ncw possibility,
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A third passage is | Corinthians 3, 10-15, in which Paul m.”“ of
how each individual's building (i.c., life) will be tested according !o
its quality, on the judgment day. Because of the refcrence lr:l firc in
the passage, this was seen as warrant for understanding punishment
as firc. More central to the concerns here is that cach will be tested,
and if found wanling, there is a purifying agent by which onc can be
saved.

What this passage adds by way of clements to an understanding of
purgatory builds upon the previous concerns: human action is taken
scriously, and what needs to be set aright is done s by a purifying
force. Thus there is not only a need for forgivencss, but also a kind of
purification attendant upon that act of forgivencss. Human action is
such that its effects cannol be restricted 10 the individual who has ini-
tiated the action; the effects fan out and linger long after the action is
completed. These, 100, must be dealt with, In the legal imagery of a
Pauline and an Anselmian soteriology, these are the punishments re-
sulting from sin. The sin may be forgiven, bul its consequences con-
linue.

To draw out these clements from these three biblical texts does not
do justice to the integrity of those texts; it was done because these are
the three traditional sources for the doctrine of purgatory. Modern
critical exegesis may not support such a use of thesc texts, but they do
echo concerns about death, salvation, and purgation which are still
very much with us: the seriousness of human action, the possibility of
forgiveness and purification even after death, and the ability ot the
living (o intercede on behalfl of the dead.

ELLEMENTS FROM THL TRADITION

Some elements from the post-biblical tradition of Christianity can
also be lined up which help complete the picture. Again, this is not in-
tended as a complete history of the development of the doctrine: we
are only concerned with locating key elements.

An important part of the development of the doctrine was the recur-
rent visions of purgatory, cither in sleep or in prayer. Apart from
whatever veracily one might wish 10 accord (o those visions, their im-
pact played a crucial role in purgatory's history.

An carly and influential vision was that recorded in the Pussion of
Perpetua and Felicitas, in which Perpetua saw her dead brother Dino-
cratus in torment. Upon awaking, she prayed daily tor him. A few
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days later, she had another vision in which Dinocratus was now freed
of the frustration. In the account, Perpetua knew that her prayer
could be of help to her brother, and that proved to be the case. What
this points 10 is an apparently established practice of prayer for the
dead in the early third century.

Other visions could also be brought forward here. Those recorded
in the writings of Gregory the Great (accounts of visions Gregory had
heard from others) tend to be didactic in tone, admonitions to repen-
tance among the living. Those found in Bede's Ecclesiastical History
of England begin 10 show purgarorial purification as happening in a
special location in the afterlife (whereas some of Gregory's accounts
have individuals returning to earth for purification), with differentiat-
ed areas for certain people and certain punishments. These differen-
liations reach their height, of course, in Dante’s great poem. What
these kinds of visions add to our issues aboul purgatory is how much
the images of location and differentiation will probably mirror our
understandings of ourselves in the here and now: the visionary config-
urations of purgatory arc not without their analogue in waking life.
This does not make purgatory merely a projection of human fears and
yearnings, but it does help us trace back the dominant imagery that
will shapc the picture of purgatory.

A final element may be added here. This is from Augustine, a major
[igure in the shaping of the doctrine of purgatory. What is of interest
1o us here is a passage from the Confessions (9, 13, 34-37) where, in
his gricf, he refleets on the life of his mother Monica. Though an up-
right and just woman, she (00 was subject to human frailty and could
profit from prayers for the dead. The passage weaves together Augus-
tine's grief at the loss of his mother, with all the ambivalence which
comes 10 us in the moment of grief, and the need (o be able to help her
in some way now cven though she is beyond his reach. The deep hu-
man need to aid those whom we have loved and cannot now touch
comes through strongly in this passage of the Confessions, and repre-
sents anot her issue aboul purgatory: the need of the living to deal with
their grief and even ambivalence loward the dead. The long tradition
of suffrages for the dead, and cven the excesses in those suffrages, be-
speak the intensity of this human emotion.

Thesc issues, then, necd to be added to the foregoing ones echoed in
the search for biblical warrant: language about purgatory as admoni-
tory to the living; purgatory as a mirrar of carth; and the need to aid
the dead and so communicate with them, however indirectly.
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PURGATORY: SOMLE CONTLEMIMORARY APPPROACHLS

In the long and complex history of purgatory, of discussions be-
tween East and West, between Catholics and Reformers, the impact of
governing imagery and metaphors stands out. We are, after all, talk-
ing about a reality not yet experienced, and so imagery often fills out
more of the picture than might be warranted. Yet as Yves Congar has
pointed out in his own reflections on purgatory, we cannot get along
with no imagery at all, cven though we may have (o curb some of our
more unruly ones from time to time (Vaste monde, ma paroisse, Parnis,
1966, p. 76). When onec looks at the differences between East and
West on purgatory, it has been the controlling images or metaphors
which have been the sources of the differences as much as anything.
As McBrien has aptly summarized it, the medicval West emphasized
the penal and expiatory nature of purgatory which grows out of un-
derstanding salvation with legal metaphors. The East preferred to sec
purgatory as a place of purification in the sense of maturation and
spiritual growth in the contemplation of God (Catholicisin, Minneap-
olis, 1981, p. 1143(.). The West found the East's imagery too vague;
the Cast found the West's penchant for physicalist imagery too crude.

Seen in this way, the current crisis of purgatory can be scen as one
of a reality in search of an image. What has happened in Western soci-
cties is that the traditional images used (0 express salvation have bro-
ken down. The legal imagery, rooted in Paul’s theology of salvation as
redemption and refined 1n Anselm’s sotcriology, is simply no longer
persuasive. That these images do not figure largely in the liturgical re-
form of the sacraments 1s perhaps merely reflective of this, acknowl-
edging rather than causing the current situation. Models used in the hi-
turgical reform tended 1o be high patristic ones, or new ones more re-
Mective of a scriptural base. No consistent and persuasive soteriologi-
cal imagery is emerging in Western societies. Liberation theology has
captured one set of images for the soteriology of those societies where
social oppression is the overwhelming fact of the majority of the pop-
ulation's existence.

Thus, without an ¢ffcctive set of images (0 express our saving rela-
tionship with God, the purification of that relationship becomes hard
to express. This would explain the current eclipse of purgatory as
much as anything.

Where, then, ought we 1o look? Drawing upon the imagery of inti-
macy and covenant, as expressed in the Sacrament of Reconciliation,
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some authors are mining the metaphars of personalism and existen-
tialism for new possibilities. This would be consistent with the individ-
ualism of Western societies (and with the culture of those who had the
main hand in the reform of the sacramental rites). In his reflect ions on
purgatory, Robert Ombres suggests that, instead of 1alking about do-
ing penance, we might speak of healing and restoration (Theology of
Purgatory, Dublin, 1978, p. 68). Others, such as the Austrian Gisbert
Greshake, see the encounter with God as the mement ol purifitation
(Stdrker als der Tod, Mainz, 1976, p. 92). Karl Rahner uses similar
language.

All of these suggestions at imagery work in once way or another
from a fulfillment model of the human person. If we were to trace that
model out in regard to purgatory, it might look somcthing like this:

The call to salvation is a call to growth, to become who we really
are, to grow fully into the life we have received. In the ordering of our
growth, we encounter sin—the disordcr in our own hife, the lailure to
respond authentically, the refusal to enter into commumon. Even
when we are able to order what has been unordered, or to undo what
has been done, our actions are not mcre concepts. Since we live as
communal beings, our actions have implications, repercussions, “va-
por trails” in the trajectory of our existence. These 100 must be dealt
with.

That dealing with the consequences of our actions is part ol coming
into the perfect communion with God after death. And just as we were
interdependent beings in life, so the common stream ol lile we partic-
ipate in allows interdependence even in death. Intercession on behalf
of the dead is effective because of our mutual intcrconnectedness in
that God of life. By praying for the dead, we can help the dead who
cannot now help themselves as they did while alive. By praying for the
dead, the living also help themselves, not only in being reminded of
the consequences of their own actions, but also in strengthening the
bonds of life by participating more intensely in them. For it is ulij.
mately God, the source of life, who purifies the dead of the conse.
quences they have created. That purification is done through an mlL-n-
sification of communion. To think of that intensification as tempaora)
as enduring over time, is legit'mate since it expresses best our uw';
sensc and experience both of human growth and human repair

This way of talking about purgatory trics 1o respect the grcal. -
of the tradition within the controlling imagery ot a stream ol life ﬂn\:s
ing from God which 1s punfied and strengthened withan ys througn
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communion and authenticity. It is culture-bound, but also knows the
limits of its applicability. It borrows from Western existentialism, bul
also from more communal concepts of lifc. It trics to find a place for
the residual consequences of human sin, and through its image of con-
nectedness, show the interaction of the living, the dead and God.

This is not presented as in any way definitive. But by combining the
clements for talking about purgatory effectively as evidenced in the
tradition, with a search for imagery for salvation within a culture, one
can construct a new and cffective way of talking about an old, and still
quite necessary, dimension of Catholic belief.
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