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Prerared for ARCIC II, Venice, 1983

ARCIC I recognized that what it had achieved presupposed a large measure
of agreement concerning 'the true nature of the Church'; it was recognised that
a common understanding of 'koinonia' and its place in 'the mystery of the Church'

contributed to this agreement (Final Report, Introd. nn 4,5).

Further, it was agreed that the Church's koinonia is realized, before all

else, through the Word (n.8), and through e sacramental economy (n.7).

It was this common ground, no doubt, which led the second Vatican Council
to speak of the Anglican Church as occupying 'a special place' among those
who have been separated from the Rozan Catholie Church since the 16th csntury

(Decree on Zcumenism, n.l3). It seems only logical therefore that ARCIC II

should explore further this acceord concerning basic principles of ecclesiolozy.
The present paper takes up this question by discussing the probleas which

confront contemporary ecclesiology.

HISTORICAL ANTZCEDZNTS TO TODAY'S PROBLEMS

The Prezface to the Final Report notes that, while what is essential is 'to
discover each other's faith as it is today', that may necessitate an 'appeal
to history...for enlightennent'. This is certainly the case if one is to appre-
ciate the way in which the problems of eccleslology present themselves today
within an ecumenical context. The most basic problem is the integration of
theinsights of different eras of self-awareness in the Church. In particular,
the shared ecclesiological principles which were brought to light by the work
of ARCIC I are characteristic of the awareness of the Patristic era: since the
middle ages, on the other hand, ecclesiological reflection has often been soze-
what narrowly concentrated upon issues of jurisdiction within the econoay of
the koinonia., Today's most basic problem is that of finding a theological
understanding of the manner in which what is valid in these latter reflecticns
is to be integrated into the more comprehensive appreciation of the Church's

aystery which characterized the patristic period.




f the patristic paricd

Tne holictic ecclesiolozical awareness ©

Patristic awareness of the Church's mystery was profoundly holistic. Yve.
Cengar suzs up this outlook: 'at this period in fact the primal reality in
ezzlesiclogy was still the ecclesia itsel{, that is the totality, the contin-
uity, the unity of the faithful... Then, in the ecclesia, come the praepositi
ze, the wesidents or heads of the Christian community'( ). Congar sees
this observation as an insight of.first importance for the eccleszologlst
The contrast with a later ecclesiological perspective is indicated, for
exazple, in Augustine's allegorical interpretation of the incident of the
s sent to zhow themselves to the priests (Lk 17). Having interpreted the

g 'false teaching'. he sees the Jewish priesthood as
stznding, not fer the Church's authoritative ninistry (as a later perspective
~ouldconfidently anticipate) but as 'a figure of the royal priesthood with
to the body of Christ'. It is Christ .
wno heals, through his doctrine, usinz 'the society of the assezbled faithful!

to dispense his healing Word and Sacrament (Quaest. evanz. 2:40 PL 35:1355).

the Church's life is a mystery, & living tradition main-
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nich enbraces many elements, especially the liturgical actions.
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Joseph Ratzinger describes this integrated econoay of the Church's life in the
early patristic period: 'Church is "comauaion". The gathering is a eucharistic
cathering. In sucn a purview there czn bte no distinction between visible and
spiritual Church, bztween Church as organization and as mystery. The concrete
ccmnunio is the Church, and this cozaunio means no only cultus tut also love,
peace, and sharing. If the Church is Eucharist, then Church office is essen-
tially responsibility for the Zucharistic Assezbly, which is identical wi‘th.
the Church. 3But the process of this Assexzbly encompasses the totality of life"(z)
Bernard Dupuy describes the living tradi<ion which is the Church's life as 'the
mystery, th? ?eposit. the Truth left by Christ and his apostles anéhapded on

3

after them! . This aystery is seen as something objective, uhlch Tules tnc

Church by an aithority intrinsic to itsnlf(A). Associated with this understanding

of tradition as the principle of the Church's life is the notion of avostolicity,
—— -

or the mystery has its source in the apostolic witness and ministry(j). Ir

[ o)
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practice, this finds expression in a veneration for the apostoliec Churches )

Within this perspective, however, ecclesiological analysis remained rudinmen-
n — : :
tary( ). Zven in the 4th century, the mystery of the Church remains a reality
. i il 8 (8)
which is 'more lived than thought about! . J.H1.D.Kelly considers that ecchkesi-

logical reflection in the East 'redained inmature, not to say archaic' even
fter the Council of Nicaea(9). Little theological reflection was given



for instance, to the nature of the bishops' collegial authority, sveryuhere

(10)

exercised in practice from the third century Kretschmar writes of the

3rd century, 'neither Cyprian, nor Rome, nor Origen has what could be called

(11)

a theology of the synod! The ecumnenical synod which became possible in

the 4th century was little reflected upon(lz). If the authority of the synod
was not the object of theological analysis, however, it was clearly taken for
granted; it was seen as inextricably associated with the authority of the living
_tradition itself(lj). In the judgment of Bernard Dupuy, critical reflection
was not given to the Church as possessing infallible authority during the first
eight centuries(IL); rather, the patristic concept of the ecclesial mystery
tended to identify the indefectibility found in the Church's mystery with that
of God himself, the author of the Church;s living tradition(lS). Dupuy con-
siders that critical reflection is occasioned especielly by developzents within

(18)

the Latin Church which we are to consider presently.

For the believer of the patristic period, therefore, the ecclesioloziceal
problem was not one deriving from theological speculation, but rather iae
A ' oo ; B s - 17
practical problem of maintaining commounion with the ‘cat.ol;:a'( ). ™

(18)

with it was a 'rigorous unifoeraity in faith'

po |

overriding concern was given constant practical expression. Associated
1
K

(19)_

thought pattern we have been emphasising, union in feith and union in love were

so closely associated that we oust wait until Augustine and Jercze for a clear

(20).
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tinction between heresy and schism

It seems true to say that the Eastern Churches have maintained an ecclesio-
logical awareness which has much in comzon with that of the patristic peried
21
which we have been describing( ). One may ask whether the same =may not be

said of the Anglicen Church.

A preoccupation with powers of jurisdiction characterizing theologzical reflection

since the mniddle ages

The emphasis upon the Church authorities' jurisdiction which we must now
consider developed in response to practical problems, rather than as a fruit
of theological speculation. According to the historian A.Landgraf, during
the medieval period the Church and her organization are a fact of experience
rather than an object of study(zz). The inmportant part played by the canon-
ists in the Church's intellectual life, after the struggles of the Gregorian
reform in the last decades of the 1lth century, is of great significance in
medieval doctrinal development - this crisis of authority shook the institutional

structure of medieval Christendom to its foundations, and gave a new izportance
to canonical jurisdiction in the Western Church. According to Congar, this
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development profoundly affected the ecclzsiological awareness of nedieval
thought(“B). N

It would be an oversimplification, however, to see this developnent as an

unqualified transition from awareness of the ecclesial mystery to a juridicised
ecclesiology. Innocent III (330-11£3) whose pontificate was a highpoint in

the exercise of jurisdiction by the Roman See during the middle
expression to the Church essentially sacrazental character in the following

+

terzs: 'The visible aspect of the sacraments is established in the Church of

es, can give

ae
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Ged, that through the external realities which we perceive, we may pass to

the hidden things which we understand (in them)!' (Rezister 1,519). Aquinas

represents the best ecclesiological thought of the period when he brings

together both sacramental and juridical realities, for instance in his dis-

CEsion of schism (S.theol. 2-2, 39, 1). George H. Tavard's investigation of

the manner in which the thought of the 15th century took for granted the Q

mutual coinherence' of the Scriptures and the Churcn( 4)
ges transmitted to the early zodern period rich ecclesiological

hatever shortcomings there zay have been in medieval attempt

give then a theological elaboration.

it can not be denied that ecclesiological developments increesingly lost
sight of these resources and their essentizl place in the theology of the Church!
aystery. Jogsph Ratzinger, whose description of the patristic outlook hav

we
nge which caze about during the

ziddle ages: 'Aow did the middle ages alter this situation? The guestion is

extremely involved. The most decisive elsoent in the Latin Yest seezs to be

the ever zreater sundering of sacrament from jurisdiction, of cultus and 1it
5 . ., (25) Q
urgy froo adoinistration . 7

The first ex orofesso ecclesiological treatises were written in the 14th

century (by James of Viterbo and Giles of Roze); and they concerned themselves

with a clarification of the Church's jurisdictional powers vis-h-vis the
autonomy being claimed by civil institutions disenga

consecrational society of the middle ages.

ging themselves from the

The Great “estern Schism and the associated theological disputes concerning
the demarcation of papal and conciliar jurisdiction, carried forward this
preoccupation with the juridical structures of the Church.




To ecclesiologists who overlooked the challenge to renewal in the Gospel
inherent in the developments which took place in the 16th century, the

Reformation crisis seemed one of Church authority. Counter-reformation

ecclesiology concentrated its energies upon an apologia for the Church's

authoritative structures.

With the first Vatican Council this tendency to reduce ecclesiology to a

study of the Church's authoritative structures reached the limit of its devel-
opment. ' Father Tillard has discussed the significance of this Council's
teaching in the 1light of conciliar debates(26). He notes the manner in which
"jurisdiction' (the term is not defined by the Council, although it raises
complex issues calling for precise definition(27)) is given 'pride of place!

in the Council's teaching, giving rise to uneasiness on the part of aﬂhistoric-
ally aware conciliar minority and provoking the essential debate of the Council.
According to Tillard, these discussions clarified the following points: 1)

that the primatial authority must, by divine ordinance, build up rather than
undermine the episcopal authority; 2) thzt this authority is essentially
episcopal, though essentially different from that of the other nenbers of the
episcopate; and 3) that this difference, coming frea the very 'officium' of

the pope, is given for the maintaining of unity in the Church.

-

Father Tillard sees the second Vaticen Courcil as having given back to the

spiscopate 'its traditional form' - though he adds 'we may regret its timiai-

(28)_

papal office but from that of'the bishops: 'we have the Church presented in

ity on this point' This vas done, he notes, by cozmencing not from the

its "apostolic" origin and nature, with the bishop of Rome's function placed
within that apostolicity which guarantees but at the same time limits itl(29).
The 'emergence of an ecclesiology of comaunion is the great new departure of
Vatican II compared with Vatican I - more than the rediscovery of episcopal

(30).

collegiality which at bottom depends on it' 'Ecclesiology of communion,

sacramentality of episcopal munus resendi, collegiality - these dominant features

(31)

of Lumen rentium condition one another' . These elements, set as they are

within the Council's teaching on the mystery of the Church, bring us close once

more to the patristic awareness of the integral economy of the Church's life.

The central problem confronted by the second Vatican Council was practical
and pastoral: how the Church codd undertak¢its mission in our times. It was
this concern which threw the central questions of ecclesiblogy into relief:
if the Church was to understand its task it must reflect more deeply upon its

deepest identity, as a mystery of God.




CONTEMPORARY ECCLESIOLOGICAL PROBLEMS

: sreak [irs A
Following the lead of the second Vatican Council, we may Sped- first of

problems concerning the mystery of the Church, and then of problsas concerning

the Church's mission.

The Church's mvstery

The most basic problem facing ecclesiology today, as we have said, is that
of integrating the insights available to us as we review the Church's self-
awareness Outlined in the previous section. Roman Catholic teaching sees the
developments which have taken place since the middle ages - wnatever one may
cay concerning the shortcomings of theological reflection upon these devealop-
zents - as being the expression of the Church's nature as intended by our Lord.
In an ecumenical context, this gives rise to two orders of problez:

1) on the theoretical level:

a) in what terms is the Church's nature intended by our Lord?

e

b) can these developments be shown to 22, not only coz
the deepest reality of the Church's mystery, but also
foster this reality?

2) on the practical level:

Descending to details, one may identify the aspects of our moblesnmatic
no

Wwithin the framework of the sacramental eco

aystery takes place through a God-given economy which is esseantially ‘'sac-

(32)

remental! .
The constituent elements of this sacramental econozy may be identifi=d as

follows: 1) the divine saving mystery which is nanifested and wmediated; and

2) the elements within the world of human experience which nanifes' and pediate

the presence of God's saving action.

The savine mysterv which is sacramentalized

What is the divine mystery which is manifested and mediated throush the
Church's koinonia? In other words, what is 'the Christian mystery! :hich
is the achievement of God's final interventlon on man's behalf in Jesus Christ?
Clearly, we have here the basic point of contact between the ecclesiological

question and the question of 'justification'.

What is mediated to the world is the Christ-event in all its significance
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for man's destiny in God's saving plan. BPut the life, Jeath and resurrectinn
of Jesus Christ belong themselves to God's plan in a manner which could be
described as 'sacramental': they point to the deeper mystery of God's self-
ziving which they make effectively present. When Paul (cf. Rom 5:5,7; 8:38-39)
and John (ef. 3:16; 1 Jn 4:9-10) seek to sum up the ultimate significance of
the Christian mystery they do so in terms of God's love. Can one, therefore,
agree with Hans Urs von Balthasar when he says that what distinguished those
who belonged to the Church of the beginnings was 'their faith that God has
given all in Jesus (Rom 8:32)'; that the Church of every age is 'those who
accept God as love manifestin Jesus'?(33) If I understand the words of
Tather Tillard rightly, he adopts a similar point of view when he writes of
the Eucharist: ‘'strictly speaking...it 'is not so much a question of the gift

of a presence as of a presence which fulfils the gift of God'(BL).

It is of fundamental importance for an undsrstanding of the place of the
confessing Church in God's saving plan to ask what divine love is manifested
in the Christ-svent, and therefore in the sacrazmental econoazy through wnhich
it is expressed in every age: is it the love of God for those who are elected
to share in the koinonia - as most Christians seen to have uncritically pre-
suzed - or is it the saving love which God has for all zenkind? This is a

guestion to which we must return below.

The 2lezents naking up the sacranental econozv

We note that theologians discuss the precise manner in which the Church

(35)

may be called 'sacrament'

What elements belong to the conplets economy of the koinonie? It seenms
that this question can only be answered through reference to the two divine
'missions'; the exterrnalized mission of the Son, and the interior mission
of the Spirit(Bé). Can it not be said that the historical economy associated
with the life, death and resurrection of the Saviour sacramentalize s the in-

terior economy realized through the nission of the Spirit?

The incarnational economy is centred in the anamnecis

of God's definitive saving act in the LIFE, DEATH AND RESURRECTION OF J=SUS

CHRTST: through this anamnesis, he who is the eternal Word expresses hinself
through the WORD OF SCRIPTURE and its proclamation by the Church; he in whon

God's saving love is expressed in the world continues to act as the world's
Saviour in the SACRAMENTS; COMMUNION in this saving mystery is found within

a CHURCH ORDER maintained through the MINISTRY OF PASTORAL OVERSIGHT: this

connunion endures as a TRADITION and finds expression in DISCIPLESHIP and
MISSION.
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PESSONAL PRESEIUCE of the Trinity, TRANSCEIDENT LOVE, PROPHETIOC 3IFTS . . .

A frazework such as this - which no doubt calls for nuch discussion - pro-
vides a context for the more problematic areas in the Anglican/Foman Catholic

dialogue: the individual sacraments and the Church order willzd by the Lord.

As far as the first is concerned, ARCIC I has already made 2 significant

contribution. As far as Church order is_concerned, discussion has already

been fruitful. Moreover, discussion is taking place within Rozan Catholic

theology. Joseph Ratzinger has pointed out, for instance, that Roze's func

ction
as & principle of unity in the Church has had very different expression in

that Western theologians
the peculiar function of
that of

the Roman See within the Western Patriarcaate {ron
2 . . o . . 37
the Peirine office within the universal Church(j ).

ocut, in the article already cited, Vatic

|-

ion upon the collegial function of the

a catholic diversity within the Church's uri

The problea of forzulating an edeguate under

belongs to this context, related as it is to

escsential to the Church's mystery snd to an understanding

Various elements essential to this forzulation are enxer
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discussion: 1) apostolicity touches the wheol
to its beginning on the 'foundation' of the apostolic oinistry; 2)
dation involves the rule cf faith, the proclanation of the Word and the adnin-
istration of the sacraments, within a Church order presided over by episcopal
oversight - so that the authenticity of the charisms of proclarzation and
service constantly raised up by the Spirit withim the Church is recognized
with reference to these enduring realities; 3) it follows that the charism

of episcopal office, and historical succession in that office is only a sign
and not the essence of apostolicity(Bg).

The essential question for our discussions is the identification of

those
elements in the sacramental economy of the Church's mystery which have been
established by the Lord himself and are beyond the discretion of human authoy V.

This question gives rise to two problems.
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How can an understanding of this question te clarified whicn is sensitive
to the framework provided by recent scriptural and historical scholarship?
Until fairly recently Catholic apologetics envisaged divine institution too
narrowly, in terms of initiatives taken by Jesus during his earthly life.
Today it would be generally recognized that this perspective was inadequate,
and that whatever initiatives Jesus may have taken during his earthly life,
by way of anticipation of the coming into existence of a new Isrzel, the
mystery of the Church has its source in the Saviour's Passover liysiery as
articulated through the apostolic ministry.

The most pressing problem, however, is that of a theological interpretation
of what the 'divine institution' of the économy implies. What are the linmits
of the Church's power to reconstruct itself? Recent d;jscussion of this ques-
tion?%c%iéa%ag%tgg %ﬁn&gaokﬁgiiniredecessors of the early 20th century(40).
Avery Dulles sumnmarizes positicns which have replaced the 'non-historical

orthodoxy' of earlier thought.

'According to Rahner, the notion of ius divinum should not be restricted
to a structure "imposed upon the apostolic Church by Christ himself"; it may
be extended to free decisicns made by the Church in =postolic times, provided
that these decisions were consonant with the basic nature of the Church and,
having been made, were irrever:ible'(il).

Schillebeeckx speaks of 'structures of the Church which are essential and
"dogmatically inviolate"'. These zay be adapted but only according to principles
beyond the discretion of.the Church, such as the following: 'that office in
the Church be “"serving leadership" according to the model of the apostolic
leadership in the N.T.; that ecclesiastical office represent Christ to the
community and the community to the world; that the universal Church be nade
present in each place by a local Church; that the local Church, as a realization
of the total Church, have a right o order itself according to its own needs;
that =zvery local Church maintain communion with the c¢her local Churches and

with the Church in which he who bears the function of Peter resides'(Az).

Dulles himself takes a far more flexible position: 'what is unchangeable
about the Church, therefore, would seem to be best described in relational
rather than essential terms. The Church is constituted on the one hand by its
relationship to Jesus Christ, and on the other by its relationship to those to

whom it mediates the presence of Christ'(AB).
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i+s precant state, as reflected in the passages cite d, one iz xzuck by the
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e=phasis upon the juridical structures of the Church. The sazce principle

2zply ‘o +he cancnical Scriptures and to the sz craments in the abiding reality
of “he Church's life. One is also surprised that distinctions have not been

PR +
=ore clearly, teiween the intention of Jesus within the context of the
1i%e, on the one hznd, and his intentions, on the other,

- T T s & 3 ~m +ha Snirit!
ie risen Lord of the zpostolic cozzunity, expressad througa ile Spirit's

K]
giidance as ihe living Gospel became a living Tradition. And a2a30ng these
intentions, one may distinguish intentions which were reversible

and those which were the expression of the very nature of the Church's abiding

2s 40 sacre—entalize the Christian nystery in every age.

accocunt for this re’atiOﬂsnip( ).
Tne =ission of t== zonfessing Church

The quesiion wnich has just been raised.is izaediaiely related to that of
& .

fessing Church's mission within the broader human comnounity.

0 understznd the Church's amission we nust understand the zeaning of

'electicon' in the saving plan of God. Joseph Ratzinger writes: 'election is
privilege of the elected but the call to live for others... EBeing a
essentially changing over from being for oneself... This also
s what is really meant by the often odd-seeming concept of election

('predestination'). It does not mean a preference that leaves the individual

inself and divides him froz others, but entrance into a comzon

Wnen the Church's nission is reflected upon in this light, the question is

aised of the presence of God's saving action and grace outside the confines

of the confessing Church. This new concern is reflected in recent theological
di::us:ion(46). Perneps, in the end, Christian theology must have a certain
agno

sticism concerning the manner in which the mystery of salvation is realized
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in the broader human community.

On the one hand, the Church nust deepen its sense of mission as a 'servant'
presence in a broader humanity which is not abandoned by the God who gave
his Son for their sake. On the other hand, must one not agree with Hans Urs
von Balthasar when he writes: 'But is the problem about the borders of the
Church solved by.:}analysis of the N.T.? Yes and No. Yes, insofar as by
grace the Church can give a Yes of faith and life to this Love. No, insofar

as the Church can never control the principle which establishes it‘(d7).

The confessing Church is called to be a 'sacrament' to the broader world
'of intimate union with God, and of the unity of all mankind' (Lurcen =ntium,n.1);
it is to be a 'sort of first-fruits of all that he created' (Jazmes 1:18),
This deepened sense of the confessing Church's mission to the broader comzunity
of mankind mnakes more urgent the ecumenical task of removing the divisions

which so greatly impede this task.

We meet again the question raised already: what love of God is shown forth
by the confessing Church? Is it God's merciful love for the whole of humaniiy
that is proclaimed, or is it God's love for the people who are the object of
nis election, a love which invites the broader coazmurity of mankind to be con-
fident that God will have the same love for them? How are the love which *he
Father has for Christ, the love he has for his elect of the confessing Church,
and his love for mankind,related to each other?. This may seem an overly subtle
question; but it may be argued that the. answer.will profoundly affect the

Church's understanding of its mission to the broader world.

"JUSTIFICATION" AND THE MYSTZRY OF THE CHURCH

If we are “to appeal to history only for enlightenment, not as a way of
perpetuating past controversy' (Preface to Final Revort, ARCIC I), is there
not a danger ina too narrow concentration upon the term 'justification' in
discussing the issue it raises? J.Jeremias concludes that in Paul's thought
'justification' is but one of a manifold of 'illustrations' to describe the
receiving of God's grace, having mual importance with them; he suzmarizes
this manifold: 'you are washed; you are cleansed; you are sanctified; you are
buried in the water and by this burial you get a share in Christ's death and
resurrection; you are putting on Christ like a garment; you are incorporated

into his body; you are adopted and become sons of God; you are circumcised with

the circumcision made without hands, that is, you are made members of God's




(48)
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peopls, in short, you are included in tie xingdoa . Jerezlas se
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ication' as inseparable from ths ritual of baptism in Paulls thought - an
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inportant link with the sacramental dimension of. the Cnurch's life we have

been discussing.

daving nade this observation concerning terminology, we must say that it
is clear that the whole economy of the Church's mystery is concerned with
'justification': the 'sacramental' econony as a wnole points to the generous
initiative of Godis love which calls the whole of huaanity to share in the

passover destiny of the Saviour; the koinoaia of the confessing Church is

- -

tefore all else a sharing in awareness of this passover destiny.

Leaving aside the problems of the 16th century controversy conc

na
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n tnder the grace of God, we may poinl Lo the ecclesiclogical ;

nenbership in tlie Church on the part of those whose lives

accept Ged's grace, The second Vatican Council nmade only
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to this complex problem, relying upon the authority of Augustine:

saved, however, who, though he is part of

7
persevere in chariiy. He remains indeed in the bosoa of the Church,

as it were, only in & "bodily" manner, and not "in his heart"'(lusen genti

n.1l4). The footnote to this passage cites zcr
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core fully ths text of Augustine

which has been referred to: 'It is certainly

"within" and "without" with regard to the Church, our consi
t,

directed to what is in the hear not what is in the b

But this passage leaves much to be further clarified. In the judgzent

of Joseph Ratzinger, Augustine's thought was not the {inal word
difficult subject, and it was to give rise to developzents he di
He writes that, challenged by the disunity coaing froz the

"Augustine felt misgivings about the visibility of the Chur
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consist in that frail group of men who went to Mass today but by tczorrow =i

nave gone over to the Donatists? What is really meant by Church =ust, then,

be the "elect" to be gathered eventually and definitively under Cod's call,
Augustine's speculative amalgam of ecclesiology with predestination gzave rice
to an eventual, though unforeseen sundering of the concrete cultic followship-
phenonenon from the invisible reality. The clect are the true Church; the

assembled community is only an "appearance" in comparison to the being of the
true Church'(49).

Perhaps the problem, of how the Church can e the sign and effective ’

principle of the 'justification' which cozes frou God's grace, and at the
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sane vime oear the marks of man's sinfulness, the very negation of that
R ik 3 " ,
Justification', can only be solved by recognizing the dynamic nature of the

Church as a community sharing in Christ's passover destiny.

The Church will find her true lineaments in the mystery of Christ, in
which she is a communion. Now although it is impossible that there should
have been any sin"in Christ, as the N.T. declares, in his state of xenosis
Christ took upon himself a solidarity with us in the consequences and narks
of sin, first and foremost the condition of our mortality (Rom 5:12; 8:2).
Through his passover mystery, he shares with us the achievement of the final

kingdom. But the pilgrim Church's existential state is one of transition

-and conversion, in which the modality of the saving realities is different from

what it will be in their final fulfilment - for when the perfect cozes the
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ioperfect will pass away =
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