AUTHORITY ND ECCLESIOLOGY -~ 3CiE NOTES ARCIC 92

Thig paper starts from the premiss that any chrizti~-n vnderstonding of

authority muct be founded on a proper understanding of the notlure of the church.

1. Nevolntion

Chriotirnity is a revecled relision. It is not a scheme of life proposed

and exemplified by Jesus of Nazareth and devoutly cdhered to by hig followers,
(thoush the exomple nnd teaching of Jeous ig centrnl o its message). ior is

it a roligion built on gpeculntion about the miverse ond monts nlace and dectiny
in the universe (%hough the rensoned study of the universe and of hunnn ncture

is agnin proper to ary proctise of christianity). .Chrdatianity'is founded on the
yelief thet God, the cource of all truth and suthority, has recvealed Hinmsclf to
men, ond that mom, in his search. for truth 2nd stability, can ond has recponded

to and mderctood this self revelation of his Cre:tore.

mhe %term' of God's revelation of Himself is clwoys orn. Trnuler the Old

Covencnt he rovealed Himsolf to man, yes, but in the events of humon historye
The nrophets, for exnmple, ~re ennbled to say 'Thus caith the Lord' not MS3I=LR

bocruse they received the prophetic message as il were by divine dictation, but
bLecnuse tiroursh their close adherence to God ithey were able to discern the
 hand ond purnose of God in the event ~nd interprot this to His pcople. In the
Yew Tastnment, God gmnin not cimply as the men, Christ Jesus, but in the humen
neture which £ha tord fochionmed for Mimsolf from llnry. Thus Christ ia not
merely the ornclo or routhpiece of the Fathery He iz Him~ll the racinient of
rovelation in hio manhood (théchh the source of revelation too, since Il io
consybstiontinl iith tlue FPather), and Cod ic rewvoaled not enly in the teachings
of Christ but equnlly and perhaps more fundancntally in ibe evento of His life,
posoion nnd resurrnciinn. The "term' of God's revelation, even here, is still
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The samwe holds irue for the primiive church. Reveanled ¥ruth is not simply
delivered from its source in the CGod-man %o the safe keeping of {the apnointed
recorders who in turn will deliver it to posterity. Christ ofter all gave not
ginnly 2 body of teaching, but Himsoelf for ban and to mani in ihe same way, man
did not merely record on ascembly of precepts for his guidance, but he received
Christ, knowing both the benefits of hig Paschal victory and the powor »f his risen
1ifa, Here agnin the medium in which Cod's revelriion of himself tckos ploce is
the huasn community, indwelt both indiwidunlly ~nd collectively by Christ himself.
It ic this conmunity which then articulates its understanding of Christ and his
saving work, oxperiences the saving realities in tﬁe broclamation of the gospel,
as in the sacramenis of baptism and the euckarist, and introduces others to thios

sams saving experience, The commurity then is of the wimoct importionce in God's

purpose to revecl Jimself to manj for as under the 0ld Covennnt, as in the person
of Jesus Christ, so in the church, it is}%he zaw fabric of hutan nature that the

revelation of. God itakes places.

5. The wnity of the churches in the New Testament

Since from the earliost times it was understood thati christianity was ‘not
5f mon's invention®, but a given revelation of the Truth Himself it is wmderstond-
abla thnt fron the very beginning care saould be taken to ensure thet the locel
churches founded by the apostles exhibited a consisteney in the gospel which they
preached. Paul for example is anxious that ke gpspol thnt he had received
tmy gospei) should be at least consonrmt with that taught by Peter and the
other apontles at Jersualem (Galatémns 1.14 £f). Tor St Poul again, not only is
mity and harmony in the local church an essential to authentic chricstian life
whose foundation is not men but Christ (I Cor.3); but for wim (or at least in
his tradition) there is for all the ckurches byt ‘one Lovd, one faith, one
brptism, one God ~nd Father of ns oll! (Cphesions 4.5.). There must too be an
alemental agreeacnt off questions of conduct; there is room for debate snd

reconcilirtion of differences on this (e.g. in the coniroversy on cireuncision and




the admission of the Gentiles); but in making an ethical judgenment (as in I ®or.
7.) Paul can say 'so ordnin I in all the churches'. Though there ic little
svidenco of conscions feder~tion &f local churches in the Hew Testrment period
{(zport perhaps from Poul's ovm concern t0 make a collection for the saimts at
Jorusalem which may, as Professor 'Wiles suggests, hove beon to emphcsise the
mutunl interdependence »f the churches) there is nevertheless a consciousness of
mity in faith and conduct vhich suggests a consciousnezs of identity from the

vory earliest periode.

3. The "mystery of the church! and the umnity of the church in the NT

The term ‘ekklesia® in the New Testament is normally uwred to descrite te
local chureh in any one place. On two occasions; however it has a wider sphere
of reference; in Colossians:fthe church is expressly identified as the "dndy of
Christt, and in Ephasianéiit is similarly designated as the thride of Christ®.
This enables us %o roldata the local christian assembly to the imnges of the
church scottered throughout the NT documents, and to undersiond that God's saving
mystery in Christ, (portircyed in the images of body, bride, vine, temple, orkéf

an tod fe vacesed ol

Noah, New Jerumalem etc.) 1is the living oxparicnce of each local congregotiony

I% is fashionable in current Orthodox theology (and in come commentrries on

the docree Lumen Gentium) to acsert that the whole ecclesial mystery &£s present

and perceptible as much in the locul congregation (particularly when assembled
for worship) as in the %totality of the full assembly of the churches. So thit
the churches are one, not mxmexsx solely on account of the tanyible expressions
of unity on the horizontal level (sharing »f ministries, intercommunion, common
laws, customs, liturgizs), but equally on accoun£ of the fact +that each is
jdentically and recognisably 'the church® i.e. because the wiole nystery of the
church ig present in each.

Thigs theolozy doomds some gualification waich a glance at ihe patristtc church

will "rovide.




A. Unitvy in the natristic church

Similer understandings of ecclesial wnity may be found in the writings of
the Fathers. 9% Trenaceus, for example, in a much quoted nassage, writes that
*The Church vhich fills the whole world and which guards securcly the traditions
of the apostles, offers %o all dbut a single fuith. All confess their faith in the
gape God, all belisve in the ssme economy of salvation by the Incarnntion of the
3on of God, and in recogmistion of the identical gifts they have received from
the one Spirit, endeavour to {ollow the same procepts. The ceme form of organis—
ation is presorved among them and all ore looking for the same Coming of the Lord
ond earning a salvation which is the same for 211 men' (Adv. Haer. IIT.2.1.) That
is to say, wherever the church is encountered, it will bo rocogniced to be the
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true church on acccuntﬁcf the identity of the loeal churches in faith, conduct

and in form of orgonisation. This lasé emphasis on 'form of orgonisntion? seems

to suggest that for a church to be *church! smeerkimtzxfrrxx it must be structured
ag the other lncal churches 1i.e. one wonld expect to find, for example, in the
e SCﬂphh"M Prm&y:.d an~d COCh.
patristic churches, the s me bantismal discipline, a ministry duly authori:ed,
a euncharictic assembly etcs This is the qualification we were looking for at
the end of the lnaot sectione. Nevertheless, we con still assert, the churches

are one because they are identicel, not solely because they hhve tongible

ezorecsion of faderation.

Thore is more. The churches are identical now because they were idantical
at their origin. Irenaeus states that they 'guard securely ti? teaching of the
Apostles'; the true church is that which has apostolic pedigree, which is one
way of distinguishing it from the Gnostic conventicle. So too for 5t Cyprian,
the Church is one because it was foumded on one man (St Peter) which not only
gymbolises but effects its unity. Wity that is to say, ig ot scource, ond it is
a quality which spreads out irnto the -mrld like the rays of the sun; its bishops
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ape one because cach possesses the episcopel authority, in totality. Agd it is

en cccount of this unity at cource thnt the bishops now enjoy and express tae

collegiality snd adhere to one znother in muturl concord.
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5, Unitv at source in the continuing church

Mo fectures of ecclesial life would scem to contribuie to this cense of
identity ot origin. The first i? the churches' care of and anpeal to the Scripi-
ures. Tness are rend daily in ;;iiZssemblies , proclaimed ond expounded in the
precching of the word ond studied and nedit~taed upon by the individenl christian.
There iz a "primo®dinl? guality about the Scripturesjy through their study and
reoing, ond throvgh the church's reliance on them an recommition of their
authorrtative strtus, christicns are comirbaatly broucht close to the primitive
church's expericnce of redcemed life. On the other hand, the reading snd
expositinon of the scriptures in the christian assenbly (ond outside it) ensures
a certnin "someness? of christien understnnding end erxperience in different pericde

of the church's life. Tor it is the come Lerd ond the same Spirit who speaks

through the pages of Scripture;

The othew faonture which preserves this sense of identity at origin and with
the past is the cucharist. A% the encharict, throuszh the memorial made of the
Pnschal-victary of Christ, christions are not only aware of the presencae of Christ
but of the pressnce of the redeeming Christ, since the entire Paschal event is
not simply called to mind but made effectually and éffectively'present. In every
age therefore the church i s weekly and sometimes dnaily conccious of the historicel
event of the pession and resurrection of Christ which iz as much a presont reality
as it is rooted in time. It is the event which gave birth to Xiw and ic mnde
menifest in the mystery of the church; it is the Event cowmon to the whole church

and madae effectively present in erch local churche It unites the loc:l churches

voth with one snnthor and with their common origins; hence it is rightly called

tha gacrrment of the Church’s ond the churches® wnity.




5, Our nrenent divicicn ia the 1i-hi of this theology

Tor the reconciliatinn of our two communions, it wmuld seem that the following

requirenents have to be fulfilled.

(a) We must recogniccobly confecs the sanme faith
(b) e must recognicably profess the same basic standards of chrictiarw conduct

Cc) Jo must be seen to preserve the same form of church order in the local
church

Thua each local church of our resnective communions mey be recoganiced to be
truly *ecclesiall.

(@) We must recognisably have the same’ pedigree’, i.e. be seen to stand in
succession to the churches founded by the apostlese In this the apostolio

pinistry would seem to be as basic an essential as our common confecsion & the

So Yo, wt manl reedand ercpeund B samn Semplures by Ld mant TecojrareaX &L““;'_‘z’ ’L‘_’m. acnt,

apostolic faithe. The faith after all is given ~nd is not of men's inventimng and
this adherence to the revelation of God in Christ must be a visible feature of

both conmunionSe

(¢) Though both of our churches have orgenisational structures higher thaon the
local church (diocesan, provincial aqd in tke Roman Church, papal) thece sims
of mity would seem to follow after the essentials of unity we have outlined

:’-b ove.

(£) The anthority to which wo both owe allegiance is God Himself as reveadd iﬁ
Chriszt. Our obediance to this authority iz witnessed to bé’the identities we
hove sought io draw out in this paper; our disobedience end unfaithfulness is
rovealed in the differences in faith,eadduct and order which have yet %o be

resolved.
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