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A, Centrality of the Eucharist in Christian life

- 1. While the whole Church is an extension of the Incarnation
(though not in such a sense as to obscure the Lordship of Christ
over His Church), the Eucharist is so in a unique way. Baptism is
our first entrance into a eucharistic community. The sacrifice of
the Holy Eucharist is not just the sacrifice of the cross, but the
sacrifice of Christ's whole life of obedience to the Father which
culminated in his death on the cross and his glorious resurrection.

2., The Eucharit i 4s the pre-eminent public worship given to
the Father by the Church united with Christ.

3, In our union with Christ, the head of the Churck, who is
the source of all grace, the Lord of all creation and the epiphany
of his Father's love, we are one with all men and all creation (ef.
Eph, 1,10; 1 Cor. 10.,17). Therefore the Eucharist is the source of
the building-up of the Church. At the Eucharist the Church becomes
most intensely herself,

4, This building-up is necessary for Christ's mission. Indeed,
" the Church cannot have a mission without a worshipping assembly,
which is the "summit toward which the activity of the Chureh is
directed; at the same time, it is the fountaln from whioh all her
power flows," (Vatican II, Iiturgy, 10). This human koinonia is
given only by God; but the efficacy of Christ's redemptive work,
made present and actualized in the Eucharist, requires the response
in faith of the Church in its members. This response is expressed
by their renewed identification with Christ in his perfect self-
oblation to the Father whioch was consummated upon the cross and of
which the entire incarnate life is the expression.

B, The Eucharist is a Sacrament

The Eucharist must be always seen as a sacrament, i.e.
as both sign and cause of what is signified. It is not, therefore,
a physical re-enactment of an historical event or a merely
commemorative service. It is rather a "memorial" in the biblical
sense of anarmesis (zekkaron). This means that the Eucharist is
at once a 1iving and effeotive image of {hrist and the redemptive
mystery of His Body and Blood. In the cultic rite Christ as Priest
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end Victim offers to the Father the total self-surrender which
inspired his whole life and found consummate expressisn in his death
and resurrection. Through the same rite Christ offers to the men

of a given time in the history of the world the fullness of his Body
and Blood and, therefore, the full efficacy of the life and death
which he gave for them,

Because his Paschal Mystery looks to the full salvation of men
and of the whole world, the Eucharist as the anamnesia of the Paschal
Mystery guarantees and advances, signifies and provides a foretaste
of the consummation of God's purposes.

We should understand the Eucharist in sacramental terms. We must
not limit ourselves to & static view of the sacrament, but see the
risen Lord as present and operating in it in a way that is beyond
human oomprehension. For he is present and operating by the agency of
the Holy Spirit through whom Christ is active in the Church and in
the world, and comsequently in the individual faith-response of the
believer,

The Eucharist is a mysterion, a work of the Holy Spirit, which
we cannot totally comprehend.

¢. The Euqhérist as Sacrifice

Christ is present in his memorial (anamnesis, zekkaron), in
a sacramental, not a natural way. Through a cultic act and through

his minister Christ, already present in other ways, makes himself
present in a unique way in that sacrifice and its efficacy to the
assembled people. He is the Christ, risen in the Spirlt, giving us
under the signs the Body and Blood given for our salvation.

What is new in the Mass is this spirit-filled action of the
Church by which the people of God, on a given day and with its .
given needs, unites itself to the risen Christ to share in the
mystery of his death and resurrection and in his intercéssions.
Consequently by the Church's adoration, intercession, union with
Christ, self-oblation and offering of the memorial in the Eucharist,
what was already present in Christ is actualized here and now for the
Church. _

When we say we offer the sacrifice with special intention for N.
we mean: through an act of the Church united with Christ, he gives
us his Body and Blood to give us fulness of life; this implies
a share in his interceésion, so that we plead: his once~for-all
sacrifice on N's behalf.

Although all the faithful share Christ!s priesthood and offer his
sacrifice in the Eucharist, the ordained minister who presides at the
Bucharist is in a special way the representative of Christ and his




people. Thus the minister reflects Christ!s two~fold role as
mediator, standing both with God over against us, and with us cver
~gainst God. Therefore the priest is both appointed by God and
—ecognised by God's people.

D. Real Presence

We agree in accepting Cyril of Jerusalem's words as an apt
account of the eucharistic presence:

We beseech the God of mercy to send the Holy Spirit on the
offerings placed before us to transform the bread into the
body of Christ and the wine into the blaeed of Christ, What
the Holy Spirit has touched is totally sanctified and
transformed.

While Anglicans have always believed in the real, unique and
:bjective presence of the living Christ in the eucharistic elements,
“hey have consistently abstained from attempting to define the manner
of that présence. The passage from St. Cyril of Jerusalem would be
accepted by Anglicans provided that the words "totally sanctified and
transformed" are not understood to imply that the sacramental signs
of bread and wine are so annihilated as to overthrow the nature of
the sacrament,

The faith of the Roman Catholic Church is that the whole reality
of the bread becomes the whole reality of the body of Christ (Trent
and Mysterium Fidei). (This position many believe to be in harmony
with the Anglican understanding.,) We are not commited to the
philosophy in which this truth was articulated, even though it was
through this philosophy in particular historical circumstances that
~nhe Church stated the truth.

E. Practice

"The eucharistic bread and wine remain the Body and Blood of
Our Lord as long as these eucharistic elements exist" (Anglican-
Orthodox Conference at Bucharest, 1935, p.T, n,5).

At the Eucharist the Church offers adoration. ZPrimarily the
Church, united with Christ, adores the Father. It also adores Christ
himself, present in the eucharistic elements, though neither of our
Communions considers it normal to attend the Eucharist in order to
adore without receiving.

Adoration of our Lord present in the Blessed Sacrament is not a
‘haracteristic form of Anglican devotion whether within or outside the
action of the eucharistic rite. Anglican formularies and prayer-books
do not make provision for such acts of devotion for either
congregational or private use. But in practice those who desire to
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cugage in such acts are not discouraged from them, Reservation of

the Blessed Sacrament is provided for in the prayer-books of most
Provinces of the Anglican Communion, but primarily for the purpose r*
the communion of the sick rather than for that of adoration, althowih
in vractice many use it for the latter purpose, particularly in their
private prayers. Reservation is regarded as essentially an extension
of the eucharistic rite itself as the consecrated elements are
accorded due reverence as uniquely indwelt by the living Christ, both
in the immediate context of the Eucharist, where adoration is primarily
directed to God the Father, and where they are reserved in tabarmcle oT
aumbry.

It is cheracteristic of Roman Catholics to express their
sdoration of Christ present in the eucharistic elements, not only
during the Mass but before the Blessed Sacrament reserved. Many find
it a help to prayer if they direct their attention outside the Mass
to the Blessed Sacrament. This is because the Blessed Sacrament
reserved is an extension of the saving work of the Mass, in which
Christ is given mnot simply to be adored but to be offered to the
Father and received by the faithful.

We agree that the positions of our respective Churches show
points of convergence,

P, Fucharist in a divided Church

It is a paradox and a scandal that, while baptism admits us
into the eucharistic community, we are unable fully to share one
another's Eucharist. At one another's celebration we can share in
acts of adoration, intercession, penitencej; God's word calls us
together to hear and proclaim thet word and to desire the fulness °
the Word in the Eucharist. Yet, still divided as we are in our
allegiance and in some of our beliefs, we are unable, to our sorrow,
to come together to the altar to receive the Body and Blood. We may

hope that our willed communion (votum eucharistiae) when present at

the celebration of the Bucharist by our separated brethren, even
though we cannot yet together eat Christ's Body and drink his Blood,
constitutes the disposition sufficient for us to receive Christ's
encharistic gift. The pain of our inability yet to communicate, as
members of our two Churches, at the same altar is a necessary and
creative condition of our being brouglt by the Holy Spirit to full
organic unity according to Christ's will. Major obstacles to this

are the Roman Catholic inability to recognize the validity of Anglican
orders and the ambiguity which attaches to the term "ecclesiastica,
communities" (Vatican II), New ways of solving these problems mus?

be urgently sought. (Many feel however that new ways of solving these
problems through developments in ecclesiology are now within the
horizon of theological thought,)
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However, we share already a fellowship in Christ which we
scognise as a fruit and realization of the eucharistic life, although
cannot yet receive Holy Communion together. This is the fellowship
which shared communion will further deepen and intensify.

We conclude, therefore, that in the present state of affairs
reciprocal intercommunion cannot be the normal practice. Even when
the problems connected with the ministry which we have mentioned above
have been solved, the Churches will not thereby be united. Until
sufficicnt koinonia in the Church is agreed upon and established, the
full koinonia of the Eucharist is impossible, as Eucharlst and Church

are co-extensive. We would nevertheless encourage further research into

the possibility of wider admission to communion between our two
Communions in exceptional pastoral situations.

fal

1., Communion under one kind

This is no longer a major problem between us. The Roman Catholic
Church is now aware of the desirability of Communion in both kinds,
and is adopting it to an increasing extent.

H., Conclusion

A though the inability of the Roman Catholic Church to recognise
the validity of Anglican orders remains an obstacle to unity, we are
agreed that there is not sufficient disagreement between us on
eucheristic doctrine taken by itself to constitute an obstacle to full
communion,

N

Comments made in plenary session

A. Sacrifice
The doctrine expressed represents only one viewpoint among
Anglicans., The agreement reached here goes beyond the Agreement in

Doctrine concerning the sacrificial aspect of Holy Communion set out
by the Anglican~Methodist Unity -- The Scheme (1968 pp. 30-- 38.
It follows only one of the approaches described hnder 'varieties of

conviction'. The other would stress the dyna amic movement of the
Fucharist as a sacrament of grace from God to men, culminating in
reception by faith. Despite the safeguard provided, many would find
no Biblical warrant for understanding 'remembrance' in terms of
presentation anew. They could not accept the developed doctrine
ouilt on the one word anamnesis as the particular imputation given
to Christ's heavenly intercession. Rather they see sacrifice as a
response to Christ's love by thanksgiving and self-surrender, as
they believe to have been intended in the Order of Holy Communion

since 1552. The primary direction of the anamnesis and the
tproclamation' are held to be manward. (1 Cor: 11: 24~26)




Real Presence.
Similarly they would hesitate to be so explicit about the Real
Presence. However, because they see the sacramental action culmina* ‘ng

in reception, they would wish rather to locate that presence in the
congregation than in the elements, in the act of reception rather than
at a moment of consecration. This is a real presence, and not only
virtualism. Consequently they could not accept what is said about
Reservation. (Articles 25 and 28 of the Thirty-nine Articles.)

This different theological approach would affect language employed,
e.g. "The Extension of the Incarnation", "in the cultic rite Christ

and vietim offer.....", "altar"., These are subsidiary details, but
the different emphasis cf movement in the Eucharistic rite so viewed
would lead to greater hesitation than stated in the Conclusion.
(Section H).

The expression "we are one with all men and all creation" seems
highly questionable., Neither of the Scriptures quoted endorse
precisely what is said., This theology of the new age inaugurated by
Christ's coming reguires more precise statement. If it is following
the line of argument in Karl Barth's Christ and Adam, some of the

criticisms of that position should be examined. Similarly the
phrases (in Section B) *All men", "Whole world" aad "guarantees"
require some explanation. It is one thing to express an
eschatological hope for the Church and for the natural order; it is
quite another to suggest what looks like a cryptic form of
Universalism,

B, Section A.

Ecclesiology here expressed would be preferred in this form: "The
Eucharist, Memorial of Christ's Paschal MNystery, has an egssential
and specific link with God's design",

Section E.

The phrasing here is not sufficiently clear. It should express
that when Roman Catholics 'approve! the ‘'adoration after the Mass!
they think:

i) that the thanksgiving, adoration and intercession
of the faithful (or the community) so doing is a
prolongation of the thanksgiving, adoration and
intercession of the Synaxis, (i.e. of the celebration
of the Memorial) when this bread was consecrated for
the life of this community.

ii) the focus and locus of the adoration, thanksgiving
and intercession of the Church is the Celebration of
the Memorial, (i.e. the Celebration of the Mass).




¢. BSection D.

The quotation

“aith in an idiom

Catholics,

though

i)

ii)

from Cyril is not perhaps expressing eucharistic
native or natural to either Anglicans or Roman
we can all accept it of course.

in Anglican would much prefer an eplclesis
invoking the descent of the Spirit on the
congregation in making the offering (as in
Hippolytus).

Some, without instruction, may crudely interpret
Cyril's epiclesis as asking for an invigoration
of the elements, almost in a materialistic sense.

(This document contains the text of the paper on "The Eucharist"
prepared at the first meeting of the Anglican/Roman Catholic
International Commission at Windsor in January 1970 and the
comments made on it at the plenary session there.)




