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I. INTRODUCTION

(1) In spite of occasional contacts and a common awaraness
of great areas of affinity in doctrine, worship and
cihurch life, Anglican and Lutheran Churcnes nave in the
past lived largely in separation and in relative isola-
tion from ona another. One painful manifestation of
their separate existence has been the absence of communio
in sacris between Lutheran and Anglican Churcies (apart
from that enabled by rasgulations concerning different
grades of intercommunion betwaen the Church of England
and various Scandinavian Lutheran Churches).

(2) A new situation has been creatad by mors frequeant en-
counters in recent times, bota between Churches and indi-
vidual membars of the two Communions; the recognition of

.~ new, converging tendencies in their biblical and theo-
logical thinking; the realization of their common task
of mission and service in the modarn world; more frequent
but still responsible acts of intercommunion; and the
encounter of Lutheran and Anglican Churches in union
nagotiations.
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(3) This situation demands not only better mutual knowl-
edge and understanding arnd closer cooperation. It
calls at the same time for a raconsideration of the
official relationships batween Anglican and Lutheran
Churches leading to more appropriate expressions of
our common faith, witness and service.

(4) This new situation, and in particular the involve-
ment of Lutheran and Anglican Churches in union ne-
gotiations, led to the proposal of official conver-
sations between the Lutheran World Federation and
the Anglican Communion. ‘

(5) In 1963 the LWF Commission on World Mission passed a
resolution requesting the setting-up of a study com-
mittee for the preparation of world-wide Anglican-
Lutheran conversations. Tuis proposal received the
endorsement of the LWF Commission on Theology in the
sam2 yeaar. -

(6) After further deliberatioas and following a decision
of the Executive Committee of the LWF in 1967 con-
tacts with the Archbishop of Canierbury weres astab-
lishad wiaich resulted in the appoiniment of an ad hoc
Anglican~Lutheran Committee by iae Archbishop of
Canterbury and the General Secretary of the LWF.
Tiis Committee met in Berlin (November 1967) and
elaborated a '"Memorandum'. This Memorandum proposed

hat the ‘Lambeth Conference and the Executive Com-
mittee of the LWF should authorizz "the appointment
of a representative 'Anglican-Lutheran Commission''.
This recommendation was accepted by the Lambeth Con-
ference 196&. The Exscutivs Committee of the LWT,
meeting shortly after the Lambeth Conference, con-
sidered the Memorandum too and arrived a: the same
decision, '

(7) In the Memorandum of 1967 it was statad that the
"Anglican-Lutheran Commission" should

"(a) conduct a2 world-~wida AnglicanfLutheran dialogue;
(b) comsider other contacts and areas for practical
cooperation; '
(c) report regularly to their respactive appropriate
' authorities". : :

This was accepted by the Lambeth Conferasnce and by
the LWF Executive Committee in 1968."

(8) The Lambeth Cornferance recommended (taking up a sug-
gestion of the Memorandum) that the "conversations
should begin by discussing the general mission of the
Church in the world and only afterwards proceed to
questions of doctrine and order, though major issues
should be faced as soon as possible'. The Lambeth
Conference asked also that these conversations "should
be held on four occasions over a two-yaar period".
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(9)

(10)

(11)

(12)

(12)

(14)
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The LWF Executive Committee concurrad in this re-
commendation. Because of these limitations of time

the conversations had to be concentrated upon some
fundamental docirinal points, but always in the con-
text of the general miscion of the Church in the world.

After four meetings (at oxford, September 1970; Lggum-
kloster, Denmark,.March—Apr11~1971; Lantana, Florida,
January 1972, and Munich, April 1972) our group com-
pleted its work in sco far as it was possible in the
time given to us. We submit our report including its
recommendations to our respective authorities. We are
aware of its limitations. We have not attempted to say
everything that should or could be said in common.

We have attempted to articulate lines of thought which
are already accepted in much of the past and present
thinking of our Churches. This implies that we tried
to be as representative as possible of the traditions
and present davelopments in our Churches. We hope that
the articulation of current tendencies may itself ad-

vance and 2xtend our scumenical unity.

We are aware, that in svery ecumenical conversations
the delegates from both sides. develop an increasingly
friendly ralationship; undarstanding develops, deep
spiritual fellowship grows, and with it a sirong de-
sire to SXprass the maximuin agraement possible. Those
they repressni ars not .going through the same experi-
ences, and there is always a danger that both sides,

or at least on2, will prove to pe so far ahead of their
constituency, that  little goed will come of the en-
counter. .

This is particularly true im the matter of language.
Phrases hnave come into currency and have worked their
way into the life and thought of Lutheran and Anglican
Churches. in some caBSes the words correspond to those
used on the other side and mean much the same thing.
Sometimes the words ~ound similar, but mean something
different. OSometimes the very words are strange and
foreign in the ears of another tradition in the life
of the Church. ‘ '

In conversations like ours sach side becomes familiar
with the language of the other. Sometimes particular
phrases‘become'expressive of particular points of
agreemnent or disagreesment, and thus a special language
makes articulate to the_participants_the spiritual or
intellectual processes in which. they have been engaged.
Their consiituencies have not become familiar with
this language. : ‘

We therefore think that our report needs a positive
effort of understanding on the part of both our Chur-
ches and we have tried to initiate this process by
adding to tha report personal statements written by
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(18)
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the two cheirmen of the deélegaticns. We believe that
all that we are saying afnd recommanding in our report
will only be rzlevant if our Churches make serious
atiempts to grow closer together at «ll levels of
church life.

Our conversations were not held in an ecumenical
vacuum. OCur: Churches are involved in conversations
and negotiations with otner Churches. We trust that
our work will contributé to the compreheunsive move-
ment toward greater unity which is apparent among all
Christian Churches. '

Cur report is now submitted to the authorities which
have appointed us and we hope that those zuthorities
will transmit our report to the individual Churches
for their consideration and action. We ask all who

-receive this report to base their decisions not only

on the human efforts which. we have made but on their
trust in the One, living Lord of the Church, who wills
our unity and who will judge us one day according to
our obedience to His will and command.

THEOLOGICAL CCHNS IDE:ATICHS

a)
(17)

(18)

Sources of Authority

Scripture

The Anglican and the Lutheran Churches hold thatv it is
Jesus Christ, God and Man, born, crucified, risen and
ascended for the salvation of mankind, in whom all
Scriptures find their focus and fulfilment. They are

at one in accepting the Holy Ccriptures of the Cld and
New Testaments as the sufficient, inspired, and author-
itative record and witness, prophetic and apostolic,

to God's revelntion in Jesus Christ.

Both Churches hold that :chrough the proclamation of
the Gospel and the adminisiration of the sacraments,

‘basad on ‘the same Scriptures and empowerad’ by tae

Hloly Spirit, Christ is speaking tc us and 'is actiive

‘amongst us today, calling us to live and serve in iis

(19)

name.
Both Churches hold that nothing should be preached,

~thught or ordered in the Church which contradicts
“the Word cf God as it is proclaimed in Holy Scripture.

- (20)

Within both Churches different atiitudes exisc con-
cerning the nature of inspiration and i{lLe ways and
means of interpreting the Scriptures, and these atti-
tudes run across the denominacicnal boundaries.
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€(21) Both Churches agree in stressing ithe need and responsi-
bility for a continuing interpretation of the biblical
texts in order to communicate the Gospel of Salvation
to all men in different times and changing circumstan-
ces.

(22) They teach that the whole Church, and especially the
Ministry of the Church, has received the responsibi-
lity for guarding. all proclamaticn and interpretation
from a2rror by guiding, admonishing and Judging and
byeformulating docirinal statements, the biblical wit-
ness always being the final authority and court of
appeal,

b)  Creeds
(23) The Anglican and the Lutheran Churches are at one in
' accepting officially the Apostles' and Nicene Creeds.
These Creeds are used regularly in their worship and
in their teaching. They recognize the Athanasian Creed
as giving a true exposition of the Trinitarian faith.

(24) They believe that these Creeds are authoritative sum-
maries and safeguards of the Christian faith. Their
authority is established in the first place by their
faithful witness and interpretation of the hiblica
message, and in the second place by their acceptance
and use in the Early Ciurch, They, thereforz, hold a
unigue place among all confassional documen:s.

(25) rhe acceptance of thesa Craeds implies agreement be-
twaen both Communions on tha fundamental Trinitarian
and Christological dogmas.

©)  Confessional Formularies

(26) “the Lutheran and the Anglican Churches developed and
accapted a nuimber of confessional documenis at the
time of the Reformation. Thare are a great number of
direct historical and theological ceonnections and si-
milarities batwean these decumen.s.: :

(27) They did not regard. these confessions as "foundation
©documents" of a new Church, but rather as means of
- safeguarding and witnessing to the faith of the Church
of all times.

(28) They regardad these confessions as expositions of
their final authority, namely Holy Scripture. The
confessions were aimed at a renewal and reformation
of the Church making it as inclusive as possible, but
guarding against certain errors and misguided develop-
ments in late medieval Roman Catholicism on the one

- hand, and against "enthusiastic" and extreme reforming
movements on the other. .




(29)

(30)

(31)

d)
(32)

(33)

(34)

(35)

ﬁage 7

On the Lutheran side the confessions of the Reforma-
tion still occupy officially a prominent place in
theclogical thinking and training, in catechetical
teaching, in the constitutions of the individual
Lutheran Churches and at the ordinatiocn of pasitors.
They serve as a link between the Churches of the
Lutheran family.

On the Anglican side the 39 Articles are universally
recognized as expressing a significant phase in a
formative period of Anglican thought and life. The
significance z2ttached o them today in Anglican circles
varies between Anglican Churches and between groups
within Anglican Churches. On the other hand the Boock
of Common Prayer has for a long time served as a ccon-
fessional documaht in a liturgical setting. Though
liturgical revisions vary among Anglican Churches,
the influence of the Prayer Book tradition is still
evident. - ‘ :

Since confessional formularies are not a mark of the
Church their significance lies in their expression

of the living confession to the living Lord. Different
approaches tc the authority cf these formularies are
possible betwsen Commurions so long as they share

a living confession which is a faithful response . to
the living Word of Ged as proclaimed in Holy Scrip-
ture.

Tradition

The Anglican and the Lutheran Churches are at one in
regarding tradition as a normal element in the life
of the Church.

By the word "tradition" is meant the way in which the
apostolic witness (i.e. "Traditicn'") has been trans-
mitted from one generaticn to the next, from one cul-
ture’ to the other. By the word "traditicns" are meant
the ways in which the Churches have developed their
thinking, worship, common life and attitudes to the

.world.

Both Churches agree that all traditions are secondary
to Tradition and that they, therefore, have to be
tested by that Tradition. If they are in accordance
with and expressions of this ultimate standard taey
are to be regarded as important means of continuity.
In order to serve this purpose they should never be-
come peirified, but remain open for change and renew-
al. ' '

The attitude toward the tradition, especially over
against the tradition of the Early Church has found
within both Churches different expressions at different
times and in different schocls of thought.
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(36)

(37)

(38)

(39) ._

(40)

(41)

(42)

(44)

Anglicans do not make frequent use of the word '"tra-
dition" except in a phrase like churches of the Ang-
lican tradition, which is virtually 2 synonym for
the "Anglican Communion'. But during -the Reformation
period (which for .nglicans extend from 1534 to 1662)
they called on the teaching of the Ezrly Fathers in
their apclogies agninst both Romna Catholics and
Puritans. '

A positive appreciation of the Patristic tradition,
already apparent in the sixteenth century, became

more marked in the seventeenth, and made its influence
felt in Anglican spiritualiiy, ecclesiology, and lii-
urgy - the Scottish liturgy of 1837 is an example of
this. The Cxford Movement ci the ninetaznth century
saw a further phase in the appropriation of both
patristic and medieval iraditions, and a new sense

oi the unbroken continuity of the Church's history.

At all times, however, there has been a sharply
critical attitude to tradition if this implied an
additional source for historical data supplementing
the history given in the Gospels, or a source for a
"secret" doctrine additional to that given in the
scriptural witness. ' o

In mocdern times there has appeared a2 desire to sit
lightly to "the traditions of men" if they were Falt
to obscure '"the good news for the new age".

mutheran thecology in the sixteenth century considered
ancient church iradition as a Zind of contemporary
source of Christian truth and as a proof for its own
continuity. At the same time the EHeformation demand
for a scripturally-based critical study of the Fathers
was the starting point for a naissant patroleogy.

Within Lutheran Church and theolczy in later centuries
Early Christianity was not primarily of dogmatic rele-
vance but was studied rather as an important ethical
authority witnessing to the practice of the Christian
life. ' . .

Lutheran theclogy zlways tried to avaluate the patris-
tic itradition in the lighi of the biblical witness as
it was interpreted in different periods and schocls of
thought. ’

In modern times the tradition of the Luthéran Churches
has become subject to a highly critical examination
calling for continuous reformaticn and renawal.

Modern scholarship (lixegesis, Pairistics) has in many
ways served as a means of convergence between different
denominations. {his also applies to and has consequan-

-ces for our evaluation of early tradition. But aven if

there remain a number of different emphases in this
field, they are certainly not of fundamenial impcriance,




e)
(45)

(46)

(47)

(48)

(49)

(50)

(51)
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but rather expressions of different histories, ways
"of thinking and life, which should be a source of

mutual enrichment’ and correcition.

Within the Anglican and the Lutheran Churches the
poesition, function, and character of theology have
developed in a number of different ways.

Both Communions stress the importance of theological
reasoning, and both look back tc a rich tradition of
theclogical work.

The different emphases in Anglican and Lutheran thec-
logical studies arise from different historical situ-
ations, from different backgrounds in philosophy and
general thinking, and from different forms of theolo-
gical training, church order, and church life. The
lack of closer contacts between the two Communions in
the past may alsc have contributeJ to these different
developments

The stronger lines of communication within the field
of theology, which have developed during the last de-~
cades, have led to increasing ccntacts and mutual
sharing between theologians all over .the world. The
result is a convergence of theologzcal thinking which
is marked by mutual enrichment, as well as by a wide-
spread development of similar new theclogical schools
very often cr0851ng all denominational barriers.

Both Communions, therefore are much more closely
connected in the field of theology today than ever be-~
fore. Part of this closer relation grows out of the
fact that they face the same problems and tensions
within their theological thinking.

Thus, remaining marked differences in the function
and emphasis of theology should be welcomed as an ex-
pression and sign of ‘a legitimate variety within the
one People of God.

The Church

The Anglican and fhe Lutheran Churches adhere to the
traditional Hicene characterization of the Church as
one, holy, catholic, and apostolic, and they believe

that they are expresclons of this Church This posi-
tion was reaffirmed by each Church at the Reformaticn
and been continucusly maintained as a specific defini-
tlon of what the Church is called to be in the world.
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Because of different historical circumstances after
the Reformation theologians within the two Churches
have formulated their teachings about the Church dif-
ferently. Mevertheless, there have been distinctive
ecclesiological attitudes in each Church that were
presant also in the cther Church and there have always
been areas of agreement or approximaticn in their
ecclesiological thinking. .

Both traditicns agree that the unity éf the Church,
God's gift and our task, must be manifested in a
visible way. This unity can be expressed in different

forms depending upon the particular situation. Accord-

‘ingly there can be variocus stages in the mutual re-

cognition of Churches, in the practice of intercom-
munion and in the reciprocal acceptance cf ministries,
The goal should be full "altar and pulpit fellowship"
(full communicn), inciuding its accéptance by tha

- individual members of the Churchés, and Structures

(54)

that will encourage suchffellowship anc its acceptance.

The two traditions confess with cne accord the hcli-
ness of the Church:as a gift of God's grace separating
thé Church to Himself as a beloved and forgiven pecple,
which by the power of His Spirit. is inspired and called
tc arlife and missiocn which reflecis among men God's
own holiness. Within each traditicr and between the
traditions there have been and are differences of
emphasis and interpretation concerning the practical

.expression of this holinéss in the Church's'life and

(55)

s

missicn. Juch differences are not mutually éxclusive
and need not prove divisive in the life of the Church.

In maintaining the catholicitiy:of the Churdh Anglicans
and Lutherans confess together, that the fullness of
the: truth of the Gospel is committed "to the Church.

- Further they recognize together the universal outreach

and inclusiveness of the Church, extending to every
ration, race and social group. Finally they seek to
comprehend the whclengss of human life in all its as-
pects under the dominion of, Christ. Both Churches,

" however, are aware of the danger ¢f particularist

(56)

claims within their denominations. "Catholic fullness"
and "the pure docirine of the Gospel" may be misinter-
preted to represent the exclusive privilege of parti-
cular groups or parties. Fullness, uuniversality and
wholeness belong only to the one body of Christ.

in the concept of apostelicity there is common ground
in so far as all teaching, life and ministry of the
Church heve to be in continuity with the fundamental
apostolic witness and commission to go ‘out intc the
world. It is the role which the suceceszion ¢f bishops
plays within this wider concept of apostolicity which
is cne of the main controversial points beiween the
two traditions. Consequently, section D. in this re-
port will consider the aposiolic nature of the Church
and its ministry.
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Today, there is a growing agreement about the way we
speak of the Church. This is based on a renewed in-
terest in Biblical theclogy and ecclesiology and this
has coincided with a new awareness on pari cof the
Church of its situation and task in. the contemporary
world. Particular emphasis has fallen on a dynamic

~concept of the Church as the People of God. This im-
..plies that all thinking about the Church must start

from and find its criteria in the enabllng presence
and action of the triune God.

As the People of God growing out of the 0ld Covenant
the Church lives in the New Covenant and is sent by
Christ tc serve mankind. As the Body. of Christ, the
Church lives in an intimate relationship with Him,

the Head of the Body. Despite its fraiity and failures,
it is sustained by the faithfulness of its Lord. At
the same time, the Church is ccnstantly built up, re-
newed and strengthened by Christ's actual presence

and action, through Vord and Sacrament, in the iloly
Cpirit.” ' : '

The Church, therefore, is the recipient of grace, a
community and royal priesthood cf the People of God
responding to this gift in corporate praise and thanks-
giving to God, and responding simultaneously as an
instrument for proclaiming and manifesting God's sov-
ereign rule and saving grace. 3ecause the Church is
sent . into the world to continue Christ's service and
tc witness to His presence aomong all mankind in 1ib-
erating men from fear and false idols, in meeting
human need, znd in figating against injustice and dis-
crimination, the nature and missieon of the Church be-
long inseparably together. Missicon and service pre-
suppose an authentic fellowsikip of the reconciled. A
fellowship without missicn is dl obedient to, the com-
mnandment ¢if its Lord.

‘The liowsbin of'tue Church calls for a deep muiual
Snaring of the spiritual and material gifts of God.
Being a fellowship of those who are at once sinful in

_themselves but made righteocus in Chrlsu, the Church

is, navertheless, a flrst fruit of the Hingdom and,
therefore, it prophetically witnesses tc the final

Jjoy of mankind which is to lose itself in wonder, love
and prdise ¢f the Creator, Redeemér and Sanctifier. So
the Church is a pilgrim people, exposed to God's judg-
ment and nourished on its way by His grace which ex-
ceeds both our achievements and our desires or deserts.
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C.  The VWord and the Sacraments

2)  Relation of Vord and Sacrament
(61) Both our Communiocns affirm in virtually the same
- words .(Conf. Aug. VII; Art. XIX) that the right pro-
clamaticn of the Word and tine ‘proper administration
of the Sacraments are essential and constitutive to
the ongeing life cf the Church. Where these things
happen, there we s2eé the Church.

(62) To be obedient to the will of Christ the Church must
honour both Word and Sacrament and must avcid emphasiz-
ing one ic the neglect of the-other.

(€3) While there is scme diifference in the mode of Christ's
action in VWord and Sacrament, both Werd and Sacrament
are occasions of His comiag in anamnesis of his first
advent and in anticipation of his parousia. The Word
imparts significance to the Sacrament and the Sacra-
ment gives visible embodiment to the Word.

b)  Baptism

(84) Baptism, administered with water and the threefold
Home, is the effective means by which God brings a
person into the covenant of salvation wrougit by Christ
and transiates him from darkness and bondage into the
light and freedom of the Kingdom of God. The baptized
are grafted into the Church, ‘adopted as children of
God, brought into a relation with Him which means
Jjustification, the forgiveness of ginSan: exposure
to the sanciifying power of ‘the Hely Spirit in the
believing, witnessing and Serving community.

(65) Faith is necessary for the right receiving of the
Sacrament. Infant baptism, though not certainly at-
cvested in the llew Testament, is conformable to its
doctrine and in particular to the emphasis on the di-
yine initiative in man's'redemption. The faith of the
parenis, sponsors and tihe whole community, is a pledge
that the baptized infant will be brought to respcnd
in faith tc what God did for him in baptisn.

“ T (BE)  The practice of infant baptism necessitates the pro-
.7 vision of opportunity for. perscnal profession of faith
" before the congregotion, In both our traditicns this
“has been associated with confirmation in whica the
bishop (in finglicanism) lays hands upcn the candidate
or the parish pastor (in Lutheranism) lays hands upcn
the candidate or ctherwise blesses him. Ve note the
debate within each communion about precise aspects of
the theclogy and practice of coniirmaticn, including
1ts relation te admission to communion. Since the
points so debated cui across denominational lines,
they ocught noi be barriers to communicn between us.

RSN e e gt
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) The Lord's Supper

L4
________ —

(67) Ia the Lord's Supper ithe Church obadiently performs
the scts commanied by Christ in the New Testament,
whe took bread and wine, gave thanks, broke the bread
2nd distributed the bread and wine. The Church re-
ceives in this way the body and blcod of Carist,
crucified ans risen, and in Him the forgiveness of
sins and all other benefits of his passicn.

(62) Both Communions affirm the real presence of Christ
in this sacrament, but neither sezsks tc define pre-
cisely how this happens. In the eucharistic action,
including consecration™ and reception thhe bread and
wine, while remaining bread and wine, become the
means whereby Christ is truly present and gives him~
seli to the communicants. '

(69) Both traditions affirm that Christ's sacrifiice was
offered once and for all for the sin of the whole
world. Yet without denying this fundamental truth
both would recognize that the Eucharist in scme sense
involves sacrifice. In it we offer our praise and
thanksgiving, ourselves and all that we are, and make
pefore God the memorial oif Christ's sacrifice. Christ's
redempiive act becomes present for cur participatiocn.
Many Anglicans znd scome Lutherans balieve tirat in the
Fucherist the Church's offering of herself igc caught
up intc his one offering. Other Anglicans and many
Tutherans <o not employ the ccncept of sacrifice in
this way.
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(70) Both our tfraditions recognize the unigquenesy of the
two gospel secroments. Cf thece alone is there in
the Hew Testament a recorded command of Christ to per-
fiorm specific actions with materiai things, and to
these alcne is attached = specific promise cof his own
nction and cift annexed thereto.

(71) in both Communions there arz turose who would extend
the term sacrament te cother rites (e.g., abksolution
and ordination among Lutherans, and the other five
of the tracditional "sacraments' by ﬁnglicans). This

)i.e., the setting apart of the elements, the recitation
of the thankogiving with the werds of institution and
the invocaticn of the iHoly OSpirit, whether explicit in
the liturgical words or not. '

b
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is largely a matter of nomenclature. Under the stric-
ter definition there can cnly be two sacraments; under

.o wider definition there can be others, but when the

(72)

a)

(73)

(74)

B) ..

(75)

(76)

wicder definition is used the preeminence of Baptism
and the Lord's Supper is still maintained.

Within both Communicns some provision is made for the
cther "five commcnly called sacraments' according to
nead ond local variaticn., Whers unction is practised
it is not undergtood as extreme unction but as a means
to healing. '

Lpostolic Ministry

The apostolicity of the Church is God's gift in Christ
to the Church through the apostles' preaching, their
celebration of the Gospel sacraments, and their fellow-
ship and oversight. It is also God's sending of the
Church intc a2il the world to make discipies oi all
nations in and through the aposiolic Gospel. Thus
apostolicity pertains first to the Gospel and then to
the ministry of Word and Sacraments, 211 given by the
risen Lord to the apostles and thrcugh them to the
Church. Apostolicity requires cbadience tc the original
and fundamental npostolic witness by rzinterpretation
to meet the needs of each new situation. '

The succession oi apostolicity through time is gzuarded
and siven contemporary expression in and thrcugh a

wide variety of means, activities and institutions:

the canon of scriptures, creecs, confessional writings,
liturgies, the activities of preaching, teaching, ce-
lebrating the sacraments aud ordaining and using a
ministry of Word and Sacrament, the exercising of pas-
tocral cars and ovarsight, the common life of the Church,
and the engagement in misBion <o and for the world.

The Ministry

In confessing the apostolic fzith as a community, all
baptized and believing Chrisiians are the zpostclic
Church z2nd stand in the succession of apoestolic faith.
The apostolic ministry which was instituted by God
through Jesus Christ in the sending of the apostles
is shared in varying ways by the members c¢f the whole
body. C -

The ordained ministry of Word and Sacrament is esseh-
tially ona, though it assumes 2 diversity oi Iforms
which have variced from New Testament times, and whizh
still vary acccrding to lccal conditions and higtoric
influences down to the present.
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(77) Ve feel ocurselves called to recognize that all who
have been called and ordained to the ministry of Word
and Sacrament in obedience to the apostolic faith
stand: together in the apostolic succession of office.

(72) 1t is God who calls, ordains and sérnds the ministers
of Word and Sacrament in the Church. He deces this
through the whole pecple, acting by means of those
who have been given authority so< to aci in the name
of God. aind of the whole Church. Ordination io the
ministry gives authoriity to preach the Gospel and
sdminhicter the Dacraments according .to Christ's com-
mand and oromige, for the purpose of the continuance
of the apostolic life and mission ci the Church.
Oordination includes the prayer of 211 the people and
the laying on of hands oi other ministers, especial-
ly of those who occupy =2 minisiry of oversight and
unity in the Church. o -

c)  Episcopacy

(79) "Episcope" or oversight concerning the purity of
apostolic doctrine, the ordination of minisiries,
and pastoral care of the Church is inherent in the
apostolic character of the Church's life, missicn
and ministry. This has been embodizsd and exercised
in the Church in a wide variety of forms, epizcepal
and n@nuepisqual. 3oth Communions have contipuocusly
held and exércised oversight in accordance witi their
respective undersiandings of Chunch.crder.

(€C) iIn the Lutheran Communion e2piscopacy has been preserv-
ed in some paris in unbroken histeric suceession, in
other parts in succession oI office, while in other
parts oversight has been exerciged in‘ non-episcopal
forms. In all forms it has experienced the blessings
of the ministry in the Church. -

(81) In the Anglicaon Communicn @piscopacy has heen preserv-
ed in o succession unbroken at the Time of the Reiorma-
ticn and, rightly or wrongly, impcrtant deductions
hove been drawn frem this in relation 4o the crganic

continuity and unity of the Church.

(£2) Poth Communiong are cpen Lo nev Jorme in which epis-
cope may find expressions appropriate tc the neeas
and conditicng ¢i the situation and tTime.
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a)

(24)

(C7)

Ccmmunloﬁ

s ———

Statement of the uﬂgllc n participanis:

Anglicans treasure the historic episcopate as part of
their own history and because of their belief in the
incarvaticnal and sacrawmental charactar of God's in-
velvemant with the world and His pecpls. As God actis
now in znd througn words spoken, in and through bread
and wine, and in and tarougi Lh reality of human ccni-
munity, so too He acts in the laying On of hands in
historic succession, providing for the ministry of
Word and Sacrament in the oue Church

They believe that the episcopacy in hlucorlc continuity
and succession is a gift of God tc the Church. It is

an cutward and visible sign of the Church's continuing
unity ond apostolic life, mission and ministry. They
hold this belief while recogrnizing that episcopacy naas
been and may be abused in the life of the Church, as
have bezn the other media oi apostolic succession.

‘Anglicans do not believe that the episcopate in hisio-

ri¢c successiocon alcne constitutes the apostolic suc-
cession of the Church cr iis minisctry. The participants
wish to declare thalt they gee in the Lutheran Communion
true proclamstion of the Word and celebraticon cof the
Sacraments. iow we are able tc make this statement
while mﬂ1utb ning our acherence tc the importance of
the historic episcopate we hcpe the Anglican perscnal
ncte (see p.28fL) will make clear. The hnglican Com-
munion has been much influenced and blessed by God
through the Lutheran Communicn's faithfulness to the
apostclic Gospel. We, therefore, gladly reccgnize in
the Lutheran Churchos a tiue comnunion of Christ's
BOdy p0¢seu51n' a truly aspostelic mindistry.

Such recognition, if reciprocated Ly the Lutheran
Churches, inplieu, accorcding o the mind of the parti-
cipants, official encouragement of intercommunion in
forms opprcpriante to leeal condlblhhu.

The jnglican participants connot foresee full inte-
graticn cf ministries (Full Communiocn) apart from the
historic episcopate, but this should in no sense pre-
clude increaping intercommunicn betwean us, which

would give fuller and more joyful expressicn to our
unity in Christ, recognize and deepen the similarities
which bind us together, and provide the most appropria-
te centext for cuxr common service of the Onea Lord.




(88)

(89)

Statementc of ‘he Lutseran parcicipants:

‘e Luchzran Chuire. 2s have praccisad full fellowsuaip
with enca oiuer razardless of .a2 forms cof espiscope
(or. a2ven oi i@ episcopate). ¥i-n ecumenical develcp-
menis ihis freedom for followshaip aas allowed Lutheran
Caurches oo eater invo falluwseip wite non-Lut.aeran
Churcihes witih various forms of churcii governmant.

Since full fellowsnip unus peen retained beiween some
Lutheran Churches wihicn have not. preservad ta2 office
anc. name of & bishop and otner Lucheran Caurches whica
nave retained che nistoric episcopacs in a form similar
co the Anglican and siuce the parcicular forwu of epis-—
cope is not a confessional quesiéion for Lutaerans, the
historic episcopate saould not become a nacessary con-
dition for interchurchﬂrelations or church union. Ou
the ocher hand, those Lutheran Churches which have not

- yetained the historic episcopate are free o accept it

(90)

(91)

o™

LV

- (92)

where it serves che growing uaity of the Church 1o
ohedience to tne Gospel. : :

The Lutheran participants in these conversatiocons re-
cognize the Churches of the Anglican Communion as tru2
spostoiic churches and tneir niuistry as ad apustolic
mnipistry in unbroken succession, hacause they see in
them true proclamation of tae Gosnel aad right ad-
ministration of tne sacraments. ;& woeuld be true for
any Ciaurcih waich proclaims che Gospel in its puriiy and
A lpinisiers tae Sacramencs sroperly tae participants

~d fne nisooric 2piscopacy af it has ba2n re.nined
in the Anglican Communicn 2s an imperiand instrumenc

of the unity of the Churca. '

The Luthersn participanis in these ccenversations re-
command tc the menper Churcues of the Luvneran World
Federation that they work for a gvill closer fzllow-
ship with the Churches of the Anglican Communion,. in-
cluding at the present time iuntercommunion. There it
is expedient for furthering the mission of the Church
aud where it car happen without disidrbing already
existing relatvions with other Churc:es, Lutheran Chur-
ches must be free io manifesc a mutual recoznition of
miniscries through the exchanse of ministers or through
full church union. :

Worship

Our coanversaticas have .iven the participants renewad
opperiunities to enter into each ntner's traditicus of
worship and spiritunlity. Both sides nave been impressed
witi the similarity between their respective heritages

of liturgical worship and ~lso wite tne close similarity

ki




between the mevements for liturgical réform in both
Communicns, The deep reverence and liturgical care
with whiclki their common services ¢f tine Bucharist have
been conducted remain among the most cherished memcries
of the experiencés which the delsgoties

together.

have gone tnrough

(92) Both traditicns emerged after the Reformaticn from tiae
same matrix of medieval Cachclic worship. In boih a
similar course of evanis imfluenced the development
of liturgical tradition. In lacer Lutheran developmenis
the main Bunday service becama frequently a purely
preaching sarvice while in Anglicanism a separaticn be-
tween eucaaristic and non-eucharistic worship services

took place.

(94) Wow, in both Churches, the Hcly Communicn is coming
back into the centre c¢f the piciure as the principal
worship service of each Sunday. In the Lutheran Chur-
ches there is a marked re-appropriation of traditional
liturgicnal forms of worship and in Anglicanism ithere
is a noticeable tendency: to re-integrate word and

sacrament, particularly by the use of

tiae sermcn in

.many more celebrations of the Holy Communion., Both
traditions use increasingly spontaneous and informal
modes of prayer and praise in the setting of traditional

7 liturgical frameworks,
(85) 1s it fanciful to sea
& siirring of tha Gpirit, whereby cur
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meuiis?
II1i. RECOKKMENDATIONS
i Intércommunion and Fellowship

a) Intercommunion

in these CcoutempPorary novame 1is

twoe Communicns

(86} The degree of mutual recogniticon of the apostclicity
and catholicity of cur ¢wo Churches indicacad in the
report justifies a greatly increased wmeasure of inter-

communion between taem. Both Anglican

andg Lucdcneran

Churches should welcome communicants from fae other

Churci and should encourage tiaeir cwn

_receive holy communion ip Churches of
tion where appropriate and subject to
individual conscience and respect for
of =2ach Church,

communicants to
the other tradi-

the claims of

the discipline




(27)

b)

(98)

c)
(99)

a)
(100)
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fn ancmalous situation exists in Eurcpe. fhe Caurch
¢f Zngland should no longer make @ distinction in :cine
jatercommunion arrangements made for various Lutheran
Churches, but should sxtend tae arrangements for
Sweden and Finland to include all Lutheran Churches
in ‘Aurope. The many years of contact witiz Sweden and
Finlanc have made a useful introduciicn to the com-
munion and fellowship which wculd thus be extended
and which should be reciprocal.

Joint Worsuip

In places where local conditicns make ihis desirable,
there should be mutual participation from time o

time by entire congregations ip the worship and euchar-
istic celebrations of the cther Church. Anniversaries
and other special occasicns provide cpporiunity for
members of the two traditions tou share symbolic and
ccumenical worship together. :

e s o e 1 b o o v S — S ——— f— T o

In those countries wiere Anglican and Lutnerasn Churches
are working side by side fcxr tae spread of the Gospel,
or where there are Churches with close relationships
with our two Communions (we have Afrvica and Asia es-
pecially in mind) there2 is felt a aeed for more rapid
movement towards crganic union. We encors? this. It

is our hope that our report, with its encouragement

of intercommuniocn aad its reccgniticn of tae aposicli-
city of boin Churcnes and thelr miniscries, might
farilitate orofrass towards o true iutegration of
miristries. Jaatever steps may b2 taken towards suci
integration, nctiing should call in question the status
of existing ministries as true ministries of word and
sacrament. ‘

Organizaticnal Contacts

Continuation Committee

Our -authorizing bodies should appcint a small continua-
+ion committee to follow up our conversations by making
regular reports tc them on reacticons to our present re-

pert and ¢n implementation of 1its proposals; by stimulat-

ing further developmentis; and by preparing a full re-
port for the pareut bodies after not mere than four
years on possibilities for further siteps towards closer
unity.

B

B
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(1C1)

a)

(102)

b)
(103)

c)
(104)

The Lutheran World Federation and the Anglican Coansul-~
tative Ccuncil should encourage regular contacis ba-
twzen their staff members, and arrange atteadance of
observers at each cther's assemblies, liturgical com-
missions, and conferences whera apprepriate.

e

Ministries and Exchanges Abroad

Chaplains
Clergy serving their own naticnals abroad should
realize their importance as ecumenical ambassadors
and do their best o make contact with Churches and
Christians of other traditions among whom they are
living. The local Churches should welcome such clergy
into their fellowship. While the existence of Churches
for the benefit of ethnic and linguistic groups is
fully understood, the development of Churches within
foreign populations by proselytization should be dis-
couraged. '

fourists and Travellers

The vast increase in tourism and all kinds of inter-
nationui trovel, and the probable aniry of Great
Britain intc the Buropean dconcmic Community, provide
an cpportunity for greatly increasad fellowship betwaen
Christians of cur two traditions. Special pastoral
provisicn should be made and zn aducational Programma
embarked upcn to prapare Church pecple o avail taem-
selves cf cpportunities for spiritual fellowsnip with
Christians ¢f cther ccuntrics. Lpecializad chaplain-
cies (e.g. Ceamen's missicns) dlso provide cccasions
for international spiritual Tellowship.

Theclogical Exchanges

More frequent exchanges of theclogians and scholars
should be much encouraged. Theolecgical students and
younger clergy can learn much and give much by spending
a period of their early ministry and study in the con-
iext of a Church other than their own.




b)

(106)

c)
(107)

(158)

—
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Joint Local mission and Sociel Witness

In arcas where the presence of one or morz2 Churches '
is very small one ministry might serve more than one .
communion by incorporating smaller groups into the i
parish life of larger, althougii in varicus ways allow=
inz the smaller groups to remain in tcuch with their
own Commurions. Iscolated clergy of ony Communion should
e welcomed into meetings wf clergy of larger Churches i
sc that the clergy of many Churches aight meet as one
pody. Eharing of buildings and pastcral services may
provide good opportunities ior mutual service zand fel-
lowship.

Joint action for mission, social witness, and education
is recommended wherever relevant and possible. This
might include the inter-confassicnal running of edu-
caticnal instituticons such as colleges or schocls fcr
the nandicapped, and cooperation wheraver possible;
joint work for the alleviation of illiteracy; joint
preparation and publication of Chriscian literature;
and the sharing of facilities on university campuses,
for youth centres, and in aew industrial arzas and
housing escates.

Thore should be in all regions some form of concinuing
intaprchurca discussicns by cificial joint delegacions
and iccal groups on the various ways in which our iwoO
craditicns may move closer together and on the forms

of unity intoc whicih God may. be calling us,.These should
incluse consideratica ci the checlegical ccénviciions
waich may still tend ©o separate us (e.z. the procla-
maticn of the Gospel, the historic eniscopate) .

it is our hope that our present diScussions will have
elupidatpd'many cf the issues relevant to our relation-
ships. We submit our repcrt in the hope that it may be
made available to all our member Churches and contribute
to cleser fellowship among us 1in Christ cur Lord.

e .
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IV. PERSCHAL WCTES BY .THE IWO CHAIRMEN

A. Personal Note by the Anglican Chairman

However closa and intimate has been the fellowship in 2
Joint consultation such as ours - and it has indeed peen
close - .the time comes when the joint réeport has to be
submitted to each constituency separately. In order that
its message may be clearly understcood and fairly con-~
sidered the highlights of the repori can be pointed cut,
and in this note I 2m trying to dc that for hnglicans,
using the language aud idioms to which they have become
accustcmed.

In the report, an attempt is made to widen the scepe of
the phrase, and nence of the meauning of "apostolic suc-
cession'. Anglicans would not, if asked, have imagined
that the only meaning of that phrase was successicn of
‘ministers by ordination of bishops in the "successicn'.
They wculd have wanted to include faith in the apostclic
gospel (expressed in the Creeds), acc¢eptance of the
scriptures.. (which anchored the patristic church to the
apostolic church) and the acceptance of the gospel sacra-
ments. But as a fact of history these other forms of coin-
tinuity (focussed in the Lambeth Quadrilateral) have been

taken as marks of '"cathclicity" rather than of Tapestoli-
city'". The adjective "apustolic" uappens to have been

atiached to the continuity of the miniscry. It can only

be widened in iis application by a conscious affort to
merge apostoclicity intc cathclicity, znd vice varsa.

In Anglican relaticns with Luthersns sbhecial. importance
has been placed cn the presence or abzence of episcopal
succession in various bDranches of Lutharanism. Much common
ground in other matters has always been recognisad. But
since 1862 at least the Anglican Churches have normally
insisterd on episcopal ordination as 2 necessary basis for
ccmmunio in sacris. See e.g. the Preface t¢ the OCrdinal,
1662: "No man shall be accounted or taken to be a lawful
Bishop, Priesi, cor Deacon in the Church of fngland, or
sufiered to exescute any of the said functicns, except he
be called, tried; eéxamined, and admitted thereuntc, accord-
ing to the form hereafter-following, or natlh had formerly
Episcopal Consecration or Ordination." There have been all
kinds of exceptions and variations, but tha basic ncrm

has not been in doubi. So it has happened that the Church
of England (for instaunce) eradually 2ntered intc full
communion with tiue Church ¢f Oweden in the sense that from
1888 to 1954 guccessive steps were taken until, in the
latter year, communicants of the Swedish Church were given
an ungqualified right of entry to Anplican communions in
England. Members of the Church of Finland receivad virtual-
ly the same permission in 1935 (with some limitstions in
the decisicns of the Locwer House of the Canterbury Con-
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vocau10n°) Denmark, EorWay and Ic2land (not having '"the
succession') were given in 1954 what may be called "hos-
pitality rights" - rather different in kind from rights

springing out of the status of tie home church concerned.

The theclopgy and ecclesiology underlying Anglican thought
and practice in these matters has become the subject of
many inevitable questions. 4 few.can be mentioned.

(a) It is seen more and more’ to bea an accideént of history
(i.e. something that depended upon the availability or
otherwise cf Refcrmed Bishops in good standing wich their
mcnarcas in the sixteanth century)uthat in modern times
Swaden and Finland fiud themselves con cne side in the
matter of the successicn, and tae‘otner'Lutheran Churches
cn the cther. Neithar the Churbaes of Bweden and Finland,
ncr those of the other countries conceraned, wish this one
matter tc be decisive in their relaticns with us. They
rother stress their common obedience to the Gospel as they
saw it in the sixteenth century, which led %o them all
having a keformed minisiry, whether episcopal or otherwise.

(b) The extent of "thne spread" of the succsssion in Lutheran
Churches is very difficult toc define. It is fairly casy

to assert which Churches possess it. It is not nearly so
easy to assert which Churches do not possess -it. '

(c) it is clear that owing tc the size and theclogical
salf-confidence of the Lutheran Churches any kiand of "bar-
gaining"” on behalf of fAnglican views of episccpacy is in-
appropriatc and would cht¢1n1y be unfruitful, Oecumenical
relations have to be settled between tine churcnea as they
ara2. This does noi orﬁrlude cither church from obsdrving
Tendencies already at work in the other, which may indicate
a likely growing together and mutual sharing of theological
insights and historical benefits. '

(d) A clearer understanding of the pluralist nature of Hew
Testament Christianity (especially in relation to the
ministry) makes all claims to exclusiveness embarrassing
tc maintaim. Hooker's OOJuC tion tc presbyterian @xclusive-
ness in the sixteenth century can easily be turned on fLing-
licans, if they press their views of episcopacy with the
like rigidity.

There is a nreﬂb difference between setting up "2 united
church" and setting up new relations with exisiing. chur-
ches’, which in many parts of the world (act in all) are
geographically and nationally separated. Thé rules. for
ccurteous and Christian relationships arce not ide nt] ral
with those which must goveérn organic unicn. A greacer
flexibility is poszible in the former situation ihan in
the latter. ‘ |

The acceptance of tne pessibility of full inter-communion t“
(a2 phrase which itself is capable of many gradations of I
meaning) wiivh churches which have varying degrees of at- i
tachment to the apostolic successicn in the traditional |4




Cathclic or Anglican understanding of tuose words, need
nct imply the slightest retirzat on the Anglican side from
a firm attachment to it. Among Anglicans there-are, and
will be, variations in the theological understanding of
"the succession”, bLui as an agreed rule of practice it is
still universal in the Anglican world. Anglicans will re-
tain i¢, in the hope that cone day it will be acceptable
to ali Christians, and as 2 means of grace which they,
for their part, intend, with God's heln, never to lousae.
They need nct, however, make it the scle touchstone of
vecunenicali fellowship with churches holding a different
set <1 pricrities. Detailed guestions as tce the exact
implicaticns of inter-communicn will demand different

answers in different circumstances. Conscience must al-

ways be respected, and by both sides. But our delegaticn
was clear that we cught now to grevt ithe Lutheran churches
as real sister-churches in the family-life of Christ's
universal Church. This is the call and challenge of our
ageport.

Pl

April, 1972, o - Ronald Leicaster.

Personal ilote by the Lutheran Chairman

In conversaticns Letween separated Churches statements
about points of agresment and points of disagrecmenc have
often played an important role.

This comparative method m2y help the participants in such
conversations to a Latter undersitanding of the historie
backgrouad. and pariticular tradition of other Churches. But
this method is not sufficient in any genuine ecumenical con-
versation. For in order to bhe mroperly evaluated on both
sides all points of agreement and disagreement must be
examined and judged in the light of a suprene autherity
accepted by hoth parties. Cnly if the points of agreement
are examined ard judged in the:light of such a commnon,
supréeme authority will the twc:Churches be able to decide
whether those agreements manifest their common faith in
the same Lord or oaly cconceal a basic disunity. And only
if the points of disagreement are examined and Judged in
the light of that same supreme authority may the twe Chur-
ches decide whether those disagreemenis are only "adia-

‘phora" which do not preclude a2 growing uaity between them,

or whether they are manifestations of an essential dis-
unity which presentsc a parmanent obstacle to any complete
unity between the two Churches. Expressed in the traditional
Lutheran language: The oniy necessary condition to full
?hurch fellowship is agreement on the truth Of the Gospel

Ci Vi), '
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in this report Lutherans and Anglicans have together
stated that both Churches are 4t one in accepting the

Holy Scripturces of the 011 and flew Testaments as the
sufficient, iaspired and authoritative record and witness,
prophetic and apostolic, to God's revelation in Jesus
Christ, and that Jesus Christ, God and man, born, cruci-
fied, risen and ascended for the salvation cf mankind is
the living Word of God in whom all Scriptures find their
focus and fulfilment. +his statement is noct tc be under-
stocod as expressing only one point of agreemeunt among
many others, but it Jdescribes that hasic criterion, ac-—
cepied by both Churcies, which alone makes their conver-
sation possible and meaninziul, not only when "agreements”
sr2 stated, but also when remaining '"disagreements”, e.g.
concerning ithe historic episcopate, are axpressed.

To Lutherans this fundamental unity albout the "sources of
authority", expressed in the use of the same Scriptures
and Creeds and in the recognition by both sides of the
heritage from the sixteenth century Reformation, nct only

in theology, but above all in worship, is ©f decisive
impcriance.

mhe fact that points of disagreement as to the meaning and
importance of the historic episcopate still persist cannot
dinminish the value of that fundamental unity, but it may
jead the Lutheran Churches to recomnsider their traditional
conviction that all questions of Church order, including
the historic episcopate, are "adiaphora', of secondary
importance. If this is so, doeg it necessarily mean, that
211 forms of Church order equally serve the Church's wit-
ness to the truth of the Gospel? Is the absance of the
historic episcopate in scme Lutheran Churches cnly moti-
vated by faithfulnesc tc the Gospel, or have other motives
heen at work? In consideriug such questicns the Lutheran
Churches do not abanden their convicticn that the irue
preaching of the gospel and the right administraticn of
the sacraments cannot be linked up with one specific type
of Church order, but they gubmit the conviction tc a re-
examination in the light of the Gouspel, expecting that

the Anglican Churches will do the same with regard to
their traditional conception of the historic episcopate.

fimong various possible ways in which the distiunctive doc-
trines of the two Churches may be reexamined, Lutherans
should be committed to continuing cocnversations with Ang-
licans as one way. In guch cconversations the commitment
to the Gospel alsc needs further explcraticn. Although
the present convercations affirm the importance of justi-
fication and forgiveaess of sius, future conversations
should say more clearly and fully that tae Gospe. pro-
claims the unmerited grace, wherehy God dJdeclares men
rightecus through faith in Jesus Christ. By elucidating
the doctrine of the Gospel the authority of the Scriptures
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will Dbecome understood more specifically and differences

v

in teaching will bhe judged more accuraiely.

If bothh Churches maintaim their fundoamental wunity in the
recognition of the same supreme authority, then all un-
settlied disagreements remain only to be overcome through
fresh obedience to ithat supreme zauthority. By no means
should they bz allowed to remain, unchalléenged and un-
disputed, as permanent cbstacles to that growing unity
which both Churches recogniz: as the will and command

of their one Lord.

ipril, 1372, Gunnar Hultzraen,




