J’\‘xnfRnchuc.%/S

ANGLICAN/ROMAN CATHOLIC INTERNATIONAL COMMISSION

Extract_from Chapter 1 'The Spirit and the Institution’

of the doctoral thesis !'The Spirit, The Church, and the

Churches, Vatican II on the Spirit and the Church and
its Ecumenical Consequences

by
the Revd. Dr. Raymond Pelly

5) Further clarification of Vatican II's theology of
the Spirit and the Institution can ve gained from a scrutiny
of the Counecil's teaching on the Ilinistry. (96) There is,

I would say, potential ambiguity in the Conciliar doctrine
of the nministry between whether ministry is to be thought
of as an office or as a charismna, a gift of the Spirit,

The ambivalence declares itself slready in De Tcclesia 4:1 ¢

"Beelesiam, quam in omnem veritatem inducit (cf Jn.

16: 13) ot in communione et ministratione unificat,

diversis donis hierarchicis et charismaticis instruit

ac dirigit, et fructibus suis adonat (cf Eph. 4:11-12;

1 Cor., 12:14; Gal, 5:22),"

‘that is the difference and the relationship between a
"hierarchical gift" and a "charismatic gift" ? Is it true,

as the Theological Coumission's Relatio to De Ecclesia claims,
that Vatiocan II teaches that the Hierarchy represents one

group of gifts of the Spirit in the Church among many others ? (97)
In asking these questions I viant to find out whether Vatican II's
theology of the ndinistry folls into the kind of pattern

discerned in the exauples already given. “hat one would exiect
is an acceptance of the zifts of the Spirit (charismata) only

in so far as they can be fitted into a predetermined office

thus providing further evidence of the theoretical and practical
subordination of the Spirit to the Institution, the latter
thought of as a static, Christ-given, eternal structure,

There are in fact in the Conciliar texte two main doctrines
of the ministry. One works from a spneculative ildea of priest-
hood while the other is based more on the Pauline icea of the
diversity of the gifts of the 3pirit in the Church. The two
docurinez stort Ffrom different prenisses, are thought through
according to different logics, and inevitably give different
results., Some attendt has been nace to harmonize them but
with 1little success. Foor the interpreter of Vatican II, unless
they are kept distinet, an olreacdy highly complicoted problem
ig liable to becore unitanageably so.

The first of the two doctrines occurs at De Ecclesia 10:1,2,
At 10:2 we read:
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nSacerdotium autem commune fidelium et sacerdotium
ministerale seu hierarchicum, licet essentia et non
gradu tantum differant, ad invicem tamen ordinantur;
unum enim et alterum suo peculiari modo de uno Christi
sacerdotis narticipant." '
In support, the utterances of recent Popes are cited. The
Bible is not quoted, which in a document which tried so hard
to be biblical warns us what to expect. (98) Behind sections
10-12 of De Feclesia is the well known idea of the threefold
office of Chriet as prophet, priest and king. (¢9) Each of
the three functions is hypostatised so thet it cen be said that
all or some mnembers of the C rch participate in them, (100)
In spite of a genuine efiort to describe the fundamental equality
of all members of the Church before God, (101) De Ecclesia 10:2
¢till has to naintain that the ceneral of common priesthood
of the faitnful anéd the ninieterial or hierarchical priesthood
differ “"escentia et non gracdu”. The theological reason for
their differins "in essence andé not in degree® is that clergy
and laity share in the nriesthood of Christ in two distinct
ways. Not only cdoes Christ have three offices. One of them,
his »riesthood, is subdivided to orovide a curious kind of
metaphysical justification for the alleged "essential® diifference
between the ministry or hierarchy and the other members of the
Qnurch. (102) As Priederich wulf S.J. has well seen, the
supposed existence of thigs "essgential® difference ig the veritable
root of all clericalism. (103) Be thie as it mayv, Vatican IIte
tescentia et non gradum is the result of a long and deeply
held tradition. It is written into the Canon Law of the
noman Catholic Church. (104) It is also bound up with a certain
way of understonding ordination. (105) But the deep roots of
the phrase ‘essentia et non graéut cre not in a certain
philosophical ontolozy or & seculiar way of understanding
ordinstion or in a certein clericalieil, The real reason for
ite inclusion is explained in the second hallf of 10:2 in wordas
which are sone. hat obscure but nevertheless inportant to
understand., It 1ie explained that the cinigterial nriesthood
offers the eucharistic sacrifice tacting in the erson of
Curist! (in persona Christi). The worce ! in wersona Christi' -
acded only in the final text - take us to the heort of the atter.
"In pergopa Christi® is an ez resgion which occurs coiparat-
ively freruently in De Zcclegia, not alwoys with the saue neaning.
At 5:1 it is uesed of Christ., Otherwise it tends to be used
of the ninistry (106) especially in connection with the
Tucharist. Thus, at De Sacra Liturgia 7:1 the various modes of
Christ's presence in liturgical actions are innumerated. Inter
alia we read: "Proesens adest in lMiesae Sacrificio cum in




ministri persona, "idem nunc offerens sacerdotum ministerio,
qui seipsun tunc in cruce obtulit®? (Council of Trent cee)s

tun maxime sub speciebdbus eucharisticis." It is difficult to
escane the conclusion that Chriest is only Hresent fsubd
speciebus eucharisticis? becauge of a prior 'hregsence! 'in
winistri persona®, The priest, because he sharesg in the
priesthoo? of Christ in a way that the layman cannot, repregents
or even is Chriet. This Curiet-fisure repeats the sacrifice
thrist once wace of the Cross (ideu nunc offerens sacerdotum
ministerio, cui seipsum tunc in cruce obtulit). So is Christ's
work repcated and continued in the Church., (107) According

heg an active and

to such a way of U inling, the .iinister
indeed essentinl role To »lay whereas the laynan's part le sone-
vhat peripherel sné passive. IThe priest elone acting 'in
pergona Christi' can offe: the sczerifice. Crivate masges find
here their theolosical justification., It is entirely to be
exnected then that lay varticipation in the eucharistic
offcring is portrayed at the ead of De Zccleeia 10:2 in =
vague a=nd uningoiring wey. Y... fideles vero, vi regalis sui
gacerdotii, in oblationem iucharisticae concurrunt, illudcue
in sacremeéntis susciniendis, in oratione et gratiarum actione,
testimonio vitae sanctme, abnegatione et actuosa caritate
wercent." The cuchrrist hes hecoue a2 cloricel aficir. The
laity hove no definite action to erfornm without which the
eucharist world not be the eucharist. (108)

¥arl Barth has out his fincer on both the underlying
assuwantions oF
to describe, rFlacing it in the context of the tucharist he

the theology oF the winietry I hrve been trving

aeks - in the light of De sacra Liturgia 48: where the
tChristificeles!' are =aid to offer the 'immaculetai hostiam!
with the Pricet (una cum ipso) - whether Christ is present
only in the person of the Priest and the Fuchar stic elements.
(109) To thie the answver :ust be 'yes'!, Llthouch the
foithful assent to what the Jriest does, Christ is not thereby
pregent in themw. Only the Priest acte 'in persona Christi!
because he ;articiﬁates in the ~ricetly office of T rist in g
way the laymnan ¢oes not. Ior the gaie reason the ansver to
Barth's second cuestion et be 'no'. He asks - this time

in the lizht of De icclesia 28:1 and Cha, IV - whether the
laity who are gaid to share in all three offices of Christ
(Prophet, Priest, Xing) as well as in the A ostolate of the
Church do so 'in perscona Christi agcntes! as do Pope, Bishops,
Priests and Dcacons. In tals sense

the hierarchy ? (110)

, ¢o the laity belonz wo




Leaving aside the cuestion of the origin of the wordse
tin -ersona Christit', (III), it ie at any rate clear that in
prowoging the vords lescentia et non ~radu' the Theological
Commission was awarc thot they expressec a weculinrly
Rom~n Catholic doctrine. In the Relatio, the Co.iiveion records
some of the obicchions roisel DY the .others., One wvag, ‘guia
distinetio inter utrwiruc sacerdobium 2 ud orientales non
nabetur'. (112) This objection was not congidered imnartant
enough to warront o ociTirntion of the text. It is worth,
however, seeing ~hat notivotes the Orthiodox refusal to
entertoin the Torous distinetion and in so ¢oing to see whr”
the clergy-laity in De weclegia (in the two phrascs ve have
been congicfering) is theolozically cuegtionable. IHow does
Romon Cetholic thinking here look 1ii one anproaches it froi a
different theology of the Tuchariet and the Holy Spirit ?
Olivier Cléuent writes:

npout bogisé scellé par 1'ilIsirit est roi, prétre et

arophete cans 1'unité v - e Le bvaptéme -

chrigiation et l'eucharistie &tablissent tous les membres

de 1'Zglise dans une dcuivalence sacerdotzle parfoite,

cous la néme gréAce sanctifiante cquil cseule a une portée

ontologicue. Au sein de cette éouivalence guelques-uns

cont mie A part pour la sacerdoce de Ltordre cue Dieu

2 donné & son Eglise pour la gulder dans =a pérégrination,

car PAcues et la Larousie ne coincident pas €ncCOre.

1Ta distinction cet fonctionelle et n'opnére aucune

différence ontologicue', «.o o L€ Peuple dc Dieu, ce

ne sont pas lalce opposés au clergé, c'est le plérdme

du Corpes du Christ ol tous sont lafce et prétres et

ot 1'Eeprit difiérencie les charismes et les ninisteres."(113)
On the basis of this - to me esgentially sound - statement of
principle, 0lément can then go on to give a convincing

theologrical zcecounts of the serticipation of +he whole peonle

of God in liturgical actions, especially the Pucherist,
He continues:
#Dane les actes cultuels, Lt'axios lors d'une ordinztion
ou d'une congécration, les anen dialogaux ou teriinaux
lore des ananndses ou de: dpicldses, expriment la
participction, le signcture indispenschle Ju Corpe gans
aa totalité. DPendant la litursie eucharisticue
& ineruwent, tout laikos ewxdt coliturge, la synergie
doit se rdéaliser enire le célébrant et 1l'assenblée.” (114)
In this —ersonectiive, »privove masg.es ore inpossgible, The
=ycharict connot toke placc vitoout the active particisation

of the wole veople of God, “ricote ondé laity tooether,




I may be wrong, but I sense that the woraé, "Pideles vero, vi

regalis sul sscerdotii, in oblationem Eucharistiae concurrunt”

of De Feclesia 10:2 are not intended to have the seme neaning

as they aight toke on in 0rt odox theology. Here, 28 at nany

ather pointz, the jest is in need of light frou the .ast.

| Portunstely there ie, ce I hove alrealy scid, a second

doctrine of the winietry in De Xcclesia anc De Oecumenisno to

which, one houes, the future of Ronan Catholic thinlking on the

subject belon =, Besgides the tevte in De Oecuumenisno alreccy

cited (2:2,4), there cre three poragraphe in De Zcelegia of

particulcr im.ort-nce. They ore T:%, 12:2 and 32:%, all of which

contain a eitation of I Cor. 12:11 as dies De Qecuizcnigno 2:2.

(115) A cenuine atten t to tuke into account Prults theology

(baged on hie ex erience) of the diversity of ~iTte piven to

511 nembers of the vody (Church) cistributed by the “one and the

sane epirit® (I Cor, 12:11) results in a theology of the

ministry much .ore like that expregged by Olivier Clément above.

Naturally there was resigtance fyom the o0ld guard to adauitting

a theology of ninlstry based on a diversity of gifte distributed

throughout the whole Church. Cardinal Ruffini went so far as to

dispute the existence of these gifte at any rote among the

laity. (116) On the other gide, the speeches by lgr. 7iadé

(117) and Cardinal Suenene made a deep inpression. Among other

things, Cardinsl Suenens sald:
"Mhue %o St Paul the Church of the living C.riet does not
appear as soae kind of acministrative or-anization, but
as a living web of gifte, of charisna, of minigtrie=.
The Spirit is given to every indivicduel Christicon,
the Spirit who gives hig [iTTs, hie charisma to each «nd
every one "different as they are alloted to us by God's
grace’ (Rom. 12:6) .. Zach and every Christian, whether
lettered or unlettered, has his charisma in hie daily
life, but .- ag 8t ioul soys = MALL of thege et aim
one thing: to build up the Church'. (I Cor. 14:26,
see 14:3-5." (118)

Mie is extremely vronising. The ruestion ig, how deceply ¢id

it sffect the Council's thinking as it wae finally expressed

.t

[34]

in the conciliar texts ?

There ig first of all a clecor recognition thet the Ioly
Spirit distributes his gifte gdirectly to 211l the foithful
and not necesescorily through the sacraments or the ainisiry.
" ... Spiritus Saptus 2on tantum Der scerciienta et miniesteria
po ulum Dei sanctificat et duclt eumgue virtutibus ornat ..."
(119) The contrast between this and De Zeclegia 21:2 1is
striking. " ... Spiritus Sancti .. guod uscue ad nos in
episcopall consecrationen tranemiccum est." There is a




qonsciousnese of the presence of the gptrit vin the whole
body of the Church and in each of its members™ which is expressed
moat strongly in De Oecunenigmo. "Spiritus Sanctus, ¢ul
credentes inhabitot totancgue renlet atque regit Fccelesiam,
miram illam communionen fidelium effecit et tam intime omnes
in Christo coniungit, ut Zcclesiae unitatie git Principium.”
(120) And yet what is given with one hand ig anparently taken
back with the other. At De 7eelesia T:3 we read: "Inter quae
dona praestet grotia 4 ofoloruil, CuOTWI suctoritati ipeo
Spiritus etian charisnaticos subdit (et I Cor. 1l4: ). ¥
Ie this sentence an accentoble interpretation of I Cor. 14: 7
would it not be necrer the tenching of St Paul to vut the
e.iphasis here on the comon gooc of the Church and not on the
idea of sutirority ? In I Cor. 1l4:, Paul does not appeal
to his authority as an Apostle. nather he says: "Let all
things be done Tor edification.” (121) Hie main eriterion
is whether speaking with tongues or any of the other things
he mentiong serve to build uyp.the Church. Once again one
csuspects that the idea of the oly 3pirit moving through the
hierarchy to the rest of the ¢hurch is influencing the Council's
attempt to expound St Paul's doctrine. (122) The imcression
is confirmed when the Relatio tells us how the Theological
Commission iteelf interpreted the above cuoted sentence from
De Teclesia 7:3. The Relatio says: "dona autem charismatica
auctoritati hierarchicae subnittuntur.™ (123) It ie hard to
seec here how 'the authority of the hierarchy' is esinply one
gift of the Spirit anong many and not something essentially
and qualitatively difrerznt set above the charismatic life
of the Church. (124) Are we once more faced with a case of the
institutional side of the Church being given the final priority
over the Spirit ?

That this is in fret the caze comes out, I think, in
what the conciliar texts eays about the 'discernment of
gnirite'. In maul'e liets of 'gifts of the Spirit' he gives,
among others, 'the ability to c¢istinguish between spirite'.
(125) ~ha ever dietinguishing between gpirite means in Paul'e
vocabulery, there ig no cvidence that it ig & funciion
exerciged exclugively by the opostles or any of the other
ninistries that he entions. (126) Controry to tris,
Vaticen II holde that it ie the erclusive right ol the

3y

Gierarchy to recognise or figscern the gifts of the pirit
among the laity. Thus De celegia 30: declares: " ., sed "'~
praeclarum munug suum Tastors') esce ita pascere fideles
corumcue (of the leity) ninistrationes et cuarisiate ita
recognoscere, ut cuncti guo modo aé comlune opus’ unaniniter
cooperantur.,” (127) The gane thing ie repeated at De Tecelesgia

12:2 in a very interesting vay. t,,, sed iudicium de eorum




(Dona extraordinaria) genuinitate et ordinmatbo exeroitio ad

eog pertinet, cui in Zecclesia Jraesunt, et quibus gpecicatim
QOmpetit, non Spiritum extinguere, sed omnia probaro et bonum
est tenere (ef I Thess, 5:12 et 19-21).% Secriptural support

for identifying competence to judge the genuineness of "dona
wtraordinaria® with the Hierarchy (qui in Zcclesia praesunt)

is found - if that is the right word - in an amazing exegeses

of I These. 5:12, 19-21. ‘e are anparently csked to connect

the phrase “those wio are over Fou in the Tord® (I Thesz. 5:12)

with the wordg #do not cuench the Spirit ..." (I Thess., 5:19-21)
and in so doinz interpret the two together to ean that the

Hierarchy of the Church have pover to judge the genuineness of
certain gifts of the Spirit. Such an interpretation can only

be re-d into the text, not out of it. (128)

Before leaving the theology of the winistry I would like
briefly to draw attention to two other presuppositions which
mey be behind the teadency to sevarate the Hierarchy from the
charisms or gifts of the Spirit, These two pointe are only
put forward in a tentative wey since they may be aistaken.

Pirst the worcds “dona extraordincria® and & whrase froim the
Relatio where a distinction ie drawn betueen hierarchina et
charismata »rivate® (129) lead one to sus~cet that after all
Vetican IT docs not teach that 2ll aembers of the Church nave
2 cift of the Spirit. Nathe it ies = uetter of 2 certoin
group of charismetics within the Church., Thig circle includes
neisbers of both Hierarchy -né laoity who hove “dona extraordinaria”
(130) but ite existence coes not effect the boeic siructure

of the Church. It cuts rcroses this structure but leaves it

in tact., Is not this whet igr. C, Fhilive is gaying when he
writes:

"a doetrine catholicue souligne lo ¢istinction entre

les dons hidrarchicues et les charismes, mails nulle part

elle prétend cue les titulaires ce la: hiérerchie

n'a :partiennent nasz, & couse méme Ce leur vocstion,

en un certain sens su grouve des charisnaticues.

Fe sent-ilg nae a, elés et privilegiés »ar le Saint-

Eeprit 2 La forme institutionelle n'enléve rien auvx

dons de 1'Tewrit. Cette forme est institude par le

Christ et devient effective par la force d'en haut.” (131)

The confusion is perhans thot the Zauline iddea of the gifts of

the Spirit is onlv uncerstool as ~~ferying to o ifte whiceh

cen 7it under the healing of 'enthausiasen'. Is tlids the
meznings of 'dona ertraordinaria' ? Thew ore tcharisiiata
nrivata', i.e. heving » thing to do with the structure of

sy

the Church as a coiywnion. As Alois Cyillmeier says, they are

tyoriibergelitnde’, transitory. (1%32) Consgecguently a Tirn




hierarchical structure is needed to keep the Church zoing (in
being) when the chariens are not forthcoming. There ig no

real grasp of what perha.s “qul and certeinly the Zastern
Fethers toke Tor sranted: thet the Holy S»irit poure out his
zifte incess ntly end -jithout limit and that the wentecostal
wirscle of the Church's existence in all its aepects is entirely
due to thisg. The Church ac a coil union ie the continuous :ork
of the Spirit., Does not Vatilcan TI westerpise this in reducing
it to something which firest of 211 concerns individuals
(charismete privata) and then onl- the spiritual or pesychical
part of them (enthuziasn) ? The Spirit's gracious work halpens
tetaccato' and not continuously. Hence the need for =nother
kind of succession which runs through the part of the Church
which ig stable ond continuous: the Hieraxrchy.

The second ~oint, in many‘Ways connected with the first,
je very likely a distinction consciously or unconsciously made
between cifte of the Spirit vhich are 'exterior' ond those which
are 'interior!. (133%) If I an wrong and Vatican II doee teach
that every meibcr of the Church has a oift of the Spirit,
may not the domincnee of +the “Tierzrchy ve due to uhe guposed
existence of exterior gifte vhich constitute the Hierarchy and
interior gifte which uelong to the laity 7 (134) Such a
distinetion confines the charisiata, the ifus of the $oHirit,
to the interior side of the dichotony. Once again the way
is open for seccing the Foly Sypirit'e work as only concerned
with the inner feelings of indivicduals and not with the exterior,
public organisation of the Church, It is all of a piece with
the tendency to translate the Greek vvord . . by 'spiritual
gifts! rather than 'gifts of the Spirit'.

In sumzary, the importcnce of the second doctine of the
ninistry of Vatican II which works mainly from an interpretation
of certain texts from St Taul's epistles - here we look forward
to Part II - is that it mey ~oke it posesible for Roman Catholic
theology to avoid looking on the succession of the Spirit's
work in the Crurch (Anostolic Succession) as being a kind of
relay-race run by a few special memberg of the Church while
the rest look on as spectators who tale no real mart and whose
presence is for the jurposges of meintaining the Succession
dispensable. here oy be a recovery of a way of unlerstanding
the succession of the Church's life in history as being more a
gingle, unbrolken tissue of relationships within the whole Church
throughout ite entvire existence; a seanlegss robe; an orgonism
ivhooe life and coherence ig the grecious )resence of God the
Holy Spirit. Thus, when it coites to estimating the epiritual
efiectiveness (validity ?) of the ninistry of other Churcheg,
it ney be vosgsible to give urinary imvortonce to the context
in which they exist, namely, the presence of the Spirit Christ in
his Church now rather than to narrower riore legal considerations,




(96)

(97)

(98)

(99)

(100)

NOTES

Ministry mere is used in the sense of the ‘'ordained
ministry'. In Roman Catholic Theology that means
the ensemble ef the hiemrchy from Papacy to Diaconate.

"Inter dona Spiritus Sancti enumerantur etiam munera
hierarchica.” Relatio te 1964 Text. p.20. Compare

U R. 2:2: "Ille (Holy Spirit) divisiones gratiarum et
minictrationun operatur (1 Cor, 12: 4-11) variis
muneribus Ecclesiam Iesu Christi ditans ‘'ad censnmmationen
sanctorun in apus ministerii, in aedificationem Corporis
Christi® (Eph. 4: 12)." Camillus Hay O.F.M. comments:
"... the Deécree situates the hierarchical effices among
the many ministries stirred up by the Holy Spirit in

the Church. Emphasis is not placed upon the rights and
powers of bishops (Hay intends a comparison here with

De Ecclesiz Chapter III), but upon their function of
service within the Church and upon their responsibility
to the Risen Lerd and his Spirit." The Ecclesiological
Significance of the Decree on Ecumenism, In: Journal

of Ecumenical Studies. 3/2 1966. p.351.

The Theological Commission seems to have been perfectly
aware that 1ts teaching on Priestheed in the narrew sense
is not to be found in the New Testauent., In the Relatie
to 10:1,2 in the 1964 Text we read: ".., Vex 'sacerdons'
(hierusﬁ in Nove Testamento non adhibetur nisi de ipso
Christo, de sacerdotibus Antique Legis et de Pepule
Christiano aliguands etiam de sacerdotibus paganis

(Act, 14:13)., Sacerdctis est Sacrificia offerre.,.”

pp. 101-102, Hans King's forthright cemment is: "The
speculative linking of ecclesiastical office and
Isacrificium! (and therefore also priesthood) which fellows
can therefore no longer invoke the New Testament in
defining itself." The Church, London., 1967. p,418.

On the origin of the idea of the Threefold Office of

Christ see: Per Brik Perssen (ILutheran). Represeniatie
Chricti, Der Amtsbegriff inu der ncueren romisch-
katholisrhen Theelegie. Gdttingen. pp. 167-8; M. Schmaus,
0. Senmelreth S.J. in Lexikon filr Theologie und Kirche,
Vol. I. col. 458-460. Persson, Schmaus and Semmelreth agree
that the idea as such eccurs nowhere in the New Testament
and . implies a reduction and simplification ef the many
titles given to Christ there, Though it occurs ]
sporadically in the Fathers it 1s never used by then as a
starting point for a systematic exposition of the ninistry.
It entered Roman Catholic Theology from Calvin via the
Lutheran Orthodexy ef the late 17th century. Thus S,Troump,
S5.J., one of the Secretaries of the Theological Commission
can write: "Munus triplex Christi est spina dersalis
ecclesiologiae." Spensa se contemplans in specule, In:
Leta Congressus Internationalls de Theologia Conciliil
Vaticani II. Bd. Dhanis & Sch¥nnmetzer, Rome., 1968, p.57.
Cp. alse Ludwig Hedl., Die Lehre von den drei Antern

Jesu Christi in ader dognatischen Xonstitution des II.
Votikanischen Konzils. !'Uber dieKirche,! In: Wahrheit
und  Verkundigung. Bd. II. Pestschrift fir M. Schmaus.
Hrag. Leo Scheffezyk. Paderborn. 1967. Especially

p. 1804,

Tt is the teaching of Mystici Corporis that only the
hierarchy participates in the Threetold Office of Christ.
Tomnio  utique retinendum est, qul sacra potestate 1n

eius modi Corpere fruantur, prinaria eos ac principalis
nembra existere, cum per eosdem, ex 1pso Divini Redenptoris
nandato, wunere Christi doctoris, regis, sacerdotis
perennia fiat." A.A.S. 35, (1943) p., 200. Virtually the
sane idea is repeated in paragraph 2:1 of the 1962 Draft




(101)

(102)

(103)

(104)
(105)

(106)

(107)
(108)
(109)

(110)

(111)

- -

of De Ecclesia. The attempts of the later drafts te see
how the whole people of God participate .in the Threefold
Office of Christ can be seen as an improvement - so long
as the whole guasi-scholastic framework is accepted in
the first place,

Cf. L.G. 32:3, "Distinctio enim quan Dominus pesuit
inter sacros ministros et religquum Populun Dei,
secunfert coniunctioner, cum Pastores et alii fideles
inter se communi necessitudine devineianturj;..."

Mgr, G. Philips writes: '"Nous devons donc conclure

gque le sacerdoce du Christ se communique de deux
manidres différentes, émancnt directement de lui et se
comruniguant soit & toute la communaute, scit A la
hidrarchie des ministres."  Philips. I. p.l48.
§Tmilarly, Alois Grillmaier S.J. Cormentary. I. p.157-8.

",,.die fast physisch verstandene Umwandlung und
seinsmissige Brh#hung des Geweihten, ... Der
metaphysische Klerikalismus war der tiefe Grund fiur

den praktischen Klerikalismus." Der Aufbruch der Kirche
in Glauben. Eine Deutung des Zweiten Vatikanischen
Konzils. In: Geist und Leben. 39. 1966. p. 90.

c.I.¢. 1073 948,

As the Theological Commission puts it: Distinctie enin
inter Hierarchiam et Plebenm oritur ex institutione divina
suctoricatis ecclesiasticae, et fundetur in es quod
guidan praeter characteren baptisni insvper. charaeteren
Ondinis suscipiunt.!' Relatie Adiuncta vo 1964 Text of
Section VI. De Religiosis. p. 178.

Gf, 21:2 (in Eius persona agent); 21:l gIn Episcopis...
ndest...Dominus Iesus Christus); :1 (in persona Chrigti
agentes); 3731 (...sul nuneris personan Christi gerunt).
Compare the 1062 Draft, paragraph 21:2: "In ipsi soll in
saorificio eucharistice verba consecrationis in persona
Christi proferunt, el in co cfferando totam Feclesian
representant,..."

In this way the "Opere auten consurmato.." of L.G. 4:1
is seriously weakened.

Cp, The Encyclical Mediator Dei ef 1947, especially the
paragraphs given as 5849-53 in D.S.

TIst Christus in der Messe nur in persona ministri und in
den beiden eucharistischen Elementen gegenwiirtig (ILL)"

da doch nach 48 die Christen die immaculata hostia mit

der Priester zusammen (una cun ipse) darbringen?" Ad
Limina Apostolorum. Zirich. 1967. ».25.

ngind nur Papst — Bischife - Priester — Diakone 'in persona
Christi agentest! (22)7 Wenn ja, gehSren dann die 'laici!
(ch. 4) nicht zur Hierarchie? Warum nicht, da sie @oCH
an.allen drei Intern Christi und an Apostolat der Kirche
Anteil hoben?" ibid. p.26. : '

B.D. Marliangeas 0.P. points out that it is based on a

Tistronslatien from Greek to Latin. He writess

W, ..o Cor, 2:10...,0% les versions latines (dont la

Vulgate est un téroin) ont traduit littéralenment le
T grec par 'in persona', changeant ainsi




(112)

(113)

(114)

(115)

(116)
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conpldterient le sens de ltaffirmation de S. Paul qui

y parle de ce qu'il a donné ....'en présence du Christ!,
alors que la version latine dit: 'donari (...) in persona
Christi'...." !'In Persona Christit!. 'In Persona
Ecclesine!. Note sur les origines et le Développenent

de l'usage de ces Expressions dans la Théologie Latine.
In: Vatican II. Ia Liturgie Aprés Vatican II. 7Paris,
1967. p.284. Another possible explanation is to try

and connect the phrase 'in persona Christi' with the
words - in 2 Cor._5:20. Does not Luther
translate 'an Christi Statt! here? A possible objection
to the attempt to justify Vatican II's use of 'in persona

Christi' on the basis of 2 Cor., 5:20 is the fact that
~the text refers to Ereaching rother than the Bucharist.

On the other hand, it nust be odded that Paul scens to
understand the eucharistic actions of eating bread and
drinking wine as a way of 'proclaining the Lord's death
until he cones!. Can one do this -+, o ..% For
sore judicious remarks on the exegesis of 2 Cor. 5:20

ef, G. Bornkamn. Art, T . In:

G, Kittel's Theologisches Worterbuch zum Neuen Testanent.
Stuttgart. 1933 f. Bd. VI. pp. 680-682.

Relatio to 1964 Text. de n. 10. p.42. Paradoxically 1t
wag o uniat Bishop, Mgr. Ignazio Pietro Batanian, a
Patriareh of the Armenian cormunity in Lebanon, who
spoke most forcefully in favour of the distinction.
30.9.63. 37th G.C. 3rd Orator. cf. Caprile IV. p.29.

L'Bcclésiologie Orthedoxe comme Ecclésiologie de
Corrmunion. Ins Contacts. XXe Annde. n.6l. ler trimestre.
1968, p.13., In view of what Clément says about Baptisn,
Confirnction and Eucharist, iT is worth quoting the above-
quoted Relatio (p.43) oun the relation between Baptisn
and Ordination, "Dicatur inchoativunm, quia datur per
baptisnum quo inchoatur, dun per Ordinem perficitur."
Baptism can only be fully rcalised through Ordination.
This opinion is doubtless connected with the idea of the
Holy Spirit being given to the fLpostles at Pentecost

e2nd pnosed on in its fullness only through Jrdination.
The full gift of the Spirit comes "usque ad nos" in

this way and not through Baptisn. Cf. L.G. 21:2,

Ivid. p.30. Conpare the words of another Orthodox,

N.A, Nissiotis: "...because of the act of God and his
Trinitarian revelation all nen in the Church are equal,
both qualitntively and ontologically. The disgtinctions
are given ag charisnatic functions for the edifying of
the House of God, for the naintaining of its unity, and
in order to-lead it to mission and action in the world."
Sonie Thoughts on Orthodoxy. Lambeth Essays on Unity.

Ed. Archbishop of Cantérbury. ZLondon. 1969. p.63, Also,
at greater length, Die Ekklesiologie des Zweiten
Vatikanischen Konzils in orthodoxer Sicht und ihre
tkurenische Bedeutung. In: Kerygna und Dogna X. 1964.
pp. 161-162,

Other citations of 1 Cor. 12:11 occur at De Apostalata
Loici 5:4 and De Activitote Missionali Ecclesilae 23:1.

"Man darf nicht von 'Gunadengaben' sprechen, die den
Laien gegeben seien, denn weder die Geschichte noch
die Lehre der Kirche beweisen, dass es sie gibt...Das
Schera gpricht von den Chaorismen, als handele es sich
noch uri eine {lbliche und allgemein verbreitete Sache
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unaerer Toage. Dag 1otk ot Deotmad +an, ].R-}.Oo6.j- 4—9‘&:}1
G.0. 1ot Orator. Text: Hampe, II. p.26., One gathers
from histories of dogna that Orthodox Luferanisn taught
that the Charismoto died out after the first three
centuries; while the corresponding Catholic opinion
was that the only pessessors of Charisnmata in eur day
were the Saints. '

(117) "Les mots égalité eu indgalité au paragraphe 23 (1963
Text = 32:1 Final Text) sont ambigus et ne concordent
pas, senble-t-il, avec 1l'Ecriture qui parle plutét
d'une diversité de ‘charismes, de nministéres et
dtopérations en un seul Bsprit! (L Cor. 12:4-6)."
12,10.63., 53rd G.C. 14th Orator., Text: Y. Congar et
alia. Bd. Discours cu Concile Vatican II. Paris. 1264,
pp. 37-42.

(118)  COouncil Specches of Vatican II. Ed. Y. Congar et

alia. London. 1964, p.1l9. Cp. the comnents of Hans
Kin in a recent article: "To rediscover the charismata
is to rediscover the real ecdlesiology of St. Paul,
The inportance of this for specifically Catholic as well
as ecurenical problems can hardly be overrzted.! The

_ Charisnatic Structure of the Chureh. Ins: Concilium,
1965, Vol. 4/1. p.26.

(119) L.G. 12:2.

(120) U.R. 2:2.

(121) 1 Cor. 14:26. cp. 1 Cor, 14:3-4, 12, 17, 19.

(122) Dr. N.A. Nissiotis' report of a conversation with Hans
King on this peint is extremely enlightening: "Though
this mind (Cardinal Ruffini's speech quoted above) is so
stronge, I an afraid it is naintained by many here.

For the Orthodox this point is very inmportant because

the socranents that they have in coumon with the Rouan
Church were never thought out in the eastern tradition....
as including the whele of the charismatic life, but as the
indispensable beginning....in view of sharing afterwards
in the wholeness in the charismatic life of the Spirit.

It was a&...disappointnent...when.,.King in one of our
discussions naintained... the distinction between
Sacrancntun and Sacramentalisn ... I naintained that ...
both =re ... the same ... deriving from ... the One
‘Spirit in virture of the sacrifice of Christ and that
ordin~tion can be czlled a chorisma and belongs to the

one chorisnatic life of the whole Church, whose essence

is charisnatic." Report to the Gemeral Secretary of the
W.C.C. dated 26.10.63.

(123) Relatio to 1964 Text. de n. 7. p.22.

(124) ©Protests cgainst the continued upholding of the distinction
between the charismatic and the structural or governnental
in the Church in the Council's interpretation ef St. Paul
have cone from Reformed and Roman Catholic theologians.
See: J.K.S. Reid. Vatican Council II. and the People of
God. 1In: Reforned and Presbyterian World., Vol. XXIX/1.
1966, p.20: Edrnund Schlink, Zehn Benerkungen zun
Text. In: Hofipe 1. p,323; Lucien Cerfaux. Les Images
Symboliques de 1'Eglise dans le ~Nouveau Tegstament.
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In: Barauna (FPrench Ed.) II., p.258. Mgr. Cerfaux
writes: "L'Lglise possdde une structure visible, mais
realisée par la volonté divine, Ses ninistéres sont
des dons accordés par le Christ regssuscité: 1l ne faut
pes distinguer en cela des dons de gouvernenents et
charisnes."

512 3 e.g.1.Cor, 12:10
12 gf. I"CoFr, 12:28-30.

(127) Conpare LG.45:1

(128) An cxanple of this kind of unquestioned presupposition
which would lead a Roman Catholic to make such an
exegesis comes in an otherwise 'up to date' seunding
essay by John Dalrymple. He writes: n,..authority in
the Church hns the duty to discern and control
the workings of charisns,® The Holy Spirit and
Personal Responsibility. In Authority in a Changing
Church, J. Dalrymple et alia. Iondon. 1968, p.203.
The beginnings of a different approach can perhaps be
discerncd in L.G. 45:1 when the Hierarchy are described
as !'Spiritus Sancti impulsus docIliter sequens.' Cp.
the speech by Cardinnl Suenens where he alnost goes sc
far as to say That the Hicrarchy must be as sensitive
and subnissive to the gifts of laity as the laity uust
be obedient to those of the Hierarchy. "It is clear
that a2ll the faithful, even those endowed with the
greatest gifts, give reverence and obedience to their
pastors, But it is also true... that similar attention
and revercnce is @ue to those charisms and iupulses ef
the Holy Snpirit, who frequently breathes through
Christian laynen who have no pesition of authority "
mext: Council Specches of Vatican II. Ed. Y, Cengar et
alia., London, 1964. ©p, 20.

(129) Relatio to 1964 Text; de n,12. p.47.

(130) It is difficult to see what exactly this expression
corresponds to in the N.T., Cp. 1 Cor, 12:31.

(131) Philivs. I. p.389. A clear case of what T am suggesting
is provided by Michael Schucus: "...die Propheten ...die
von: Geiste Gottes erfullen und getriebenen Angehdrigen
der neutcstanentlichen Kirche. Sie finden sich sewohl
unter den Amstrigern als auch in jener Gruppe des
Gottesvolkes, welcher kein Amt Ubertragen ist, alse
untcr den Laien. Es sind die Charisnatikcr in der Kirche."
Uber die Struktur des Volk Gottes, der Kirche., Radie
Broadenst. 10.4.63. Reprinted in Muller. II. p.35.

Cp. Klaus Morddrf. Uber die Zuordnung des
Koleginlithitsprinzips zu den Prinzip der Einheit von
Houpt und Leib in der hierarchischen Struktur der
Kirchenverfassung. In: Wahrheit und. Verkiindigung.

Bd., IT. Irsg. Leo Scheffezyk. Paderborn. 1967. p. 1436;
~1lso Kerl Rehner., Selbstbestinnung der Kirche, In:

T.C. honpe. Ende der Gegenreformation? Suttgart. 1964,
p.149. Comnpare also the Kelatie to the 1964 Text: de

n, 12: "Charisna apud Paulun est appellatie latissina,
quae etidil, vel irmo praccipue ninisteria stabilia
corprehendit..." p. 47.
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(133)
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Does he not also assune that not all the menbers of the
Church nre Chorisnatics in the Pauline sense when he

writes: "Such gilits are not confined to laypeople

s distinet from the clergy, nor to religious in contrast
to those in the world. Both the pernanent appointnent
to an office and the transitory bestowal of & charisn are

for service to the body of Christ." Cornmentary. I.

p. 166, Philips, Rahner and Grillneier were members of
the Theological Cormlssion.

Cp. U.R. 3:2 ",..aliaque interiora Spiritus Sancti dona
ac visibilia elementa.”

For an attenpt to work out and give & biblical basis for
o distinction between "fonctions et les ninistéres
extériecurs" and "les grices intérieures", sge Heinz
Sehiirmann. Baratna, (French ed.) II. p., 545=T7. OD.
Wilholn Bertrams S.J. "...S50 wirkt der Herr in der Xirche
duroh seinen Geist uniocht nur unsichtbar in den den
@l¥ubigen verlichenen charisnatischen Gaben, sondern
auch sichtbar durch das hicrarchische Priestertun,
dessen heiligendes, lehrendes, leitendes Wirken fir

ce Volk Gottes in objektiver Weise, eben durch die
Auslbung des "ittes', Werkzeug des Heiligen Geistes ist."
Die Einheit von Papst und Bischofskellegiun in der
Lusllbung der Hirteagewnlt durch den Triger des
Pricstertuns. In: iActa Congressus Internationalis de
Theologia Coneilii Vaticani II, T.P.V. 1968. p. 64.

—




