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1. #ll christians wouv 1d agree thet the decth of Christ is a unigue
event, neve r» to be ropeated or even imitated, At a certoin morment

in history, Christ, the ord of Cod, bscame incarncte, lived as man
amon~s ut, woas crucified, died, was buried and rose again, This is the
event which forms the b!olo, Wnl alwsys has forned the basis, of all
chrigticn life and hOy T'or it 1s this act of Cod in Christ which
has won salvation for dll men; hy the Christ event, man is ransomed
and m.de fre=, (fron sin, from the law), pronounced righteous (i.e.
justified), sanctified (scxe theolorlians would say 'deified'; or arain
'Justified'; cf, Lons wung, 'Lechtferticung' who notes that when God
by his ord pronounces, tuon what he Pronoun:cs cones to passy hence
when o man 1s pronounced r1uut“nuag the work of moking him rishteous
begins.) oy Christ, men is 'illuminoted', mizen an exomple to follow
asnd the strength to follow i,

2. tiost chrictinns would asgree thot Our Lord Jesus Christ not only
was , but is today, the PeruonLL saviour of all wlo accept Iiim as

Lord and to whem it is ~iven to have fuith in iim., The event in the
past scrmehow has o present effect; Our Lord's saving work moy be

appropriated now; ond even novw we may knew the t our sins are forgiven,
thaet we have psace with Tod, the assurance of s.lvation and a sense

of nevness of life - all thivo ~h the free gift of God in Christ and
his savins worl, :

3. and yet the Chri:t event is unigue; it hoppoened once, at a moment
in history. “oes this therefore mean thot qt the moment when it took
ploce; there wos o chense in the cosmic order, affter which Cod enters
upon o new relaticonship vith men, and mon with God? In one senss of
course, the comin: of Christ did cpen the wuy to a new relaotionsihip

of God with mon. The Geod, who had called Isrsel inte Tellowship with
him, in Christ called all men to know iim wund to serve Lim; but on the
0 ther hand this unique event which huppned 'ephhap-x' i.es. once has
still te be cppropristed by the individual christi.n today, if he is
to be saved. The quegstion is, how?

L, Oscar Cullmon in his book ‘Chrlst cnd Time! notes that there are
two possible interpretations of 'ephhapax'; it can either meon ‘once,
at o moment in history'! but it con also mozn 'decisively unique for
the solvotion of ¢11 men and all times', It is this second meaning,
he notes, which p:rvaides the ‘ew Toestanent writings. The coning of
Christ is an esch tolosical 'hapuening'; in the lisht of this event
the - hole of pust bistory is to be interpreted aos lecding up to ity
and similavly the whole of history yet to ¢ me is to be seen in this
1i~ht, ¢ live Dbetween the first end he scenond comings of Christg
and yaot it is the same Christ who wjll Judze us in the Last Lay as
Judres us now and indeed Judged christisns and all men in the time
when the Fourth Gospel was written, Christ therefore (Cullman would
ssert) stands at the mid-point, illuminating all thet went before and
all thot is now and all that is to come,.

5e Liost christians would agree that we encounter Christ now, in the
present and wo not olmnlj look back to a historical person (thou~h We
do this as well)., I don't suppose many w0ula limit the presence of God
in tre world today to the activity of the Loly ogl'lt though I suspect
thot the mode of Cod's presence in the world may be & subguct on which
there can be disapreement. .ot many weculd hold thet God is wholly
trenscendent, wult.int to rescue man out of his involvement in matter
ost would agrec thoat Gud is,by virtue of his being the Creator, both
immanent in his creation and ot the same time tronscends it., If then
o further step 7wy be taken to supgmest thot God monifests himself to
man now throush the tonrible and the visible (as e did in Christ)
then it wolld seum ressonchble to sugrest that since Christ's redeeming
activity is 'once, decisively unicue for the salvation of all men at
all times', then there is today some visible and tangible manifestotinn
of Christ at work amongst us today. If on the other hand it is felt
that God's activity omons us is zssentiolly invisible and intangible,
11ke tho W Jnd which '"bloweth where it llsteth', then the notion of

a 'si-n' or 'sacroment'! nust be dismissed,
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6., Let us just suppose that the idea of a 'sipn' or 'sacrament' is
admitted; whot signs do we lo k for., The universe itself is of course
a sign in the brocder sense; the believinz chrisciosn is also a sign,
and in the more theclowicul sense, the christian community g.thering
for worship is also a sisn of God amongst us., The theology of F.i.
paurice may help here. TFor ilaurice, the Jingdom w as already a reality
and the sacraments were not dgvices to bring God down or to lift man
‘up, but simply signs that God wes always and eternally present and
active, and God's way of helping man both to perceive and to enter
into the constent redeeming activity that was roing on all the time
in the world, In this sense, we can call the Ducharist a sign or a
sacrament or the 'actualisation' of God's redeeming activity. The
Jucharist is o sinn of Christ, eternslly present, eternally active,
though perceived through the euchuristic action of the whele congre-
gation %not conjured up by tie priest). l.ence (with ishop Lutler)

I would sugmest that at the Ducharist we encounter Christ, not static
(like heing received in audience), but dynamic and active. ile mect
Christ living, crucified, risen ond ascended - the whole Christ,

Te Our Lord left to the apostles the task of performing his
memorial (onomnesis) - 'Do this in rembnbronce of me', God's signs
or sacrrments require the involvem:nt ecnd c.opsretion of man (though
God is their authcr snd tokes the initiative in all thinqs). 2y the
grace of CGod, snd undsr the suidance of the :.oly Spirit, christians
todey assewble and ensct whoet the Lord commanded them to do, st ids
comrand they brins brecsd and wine and in an action commemorate the
Lord's owvn actiun; so in Juctin lartyr's words, 'we make (posin) the
memoricl (sn.wnesis)...' Christions therefore have a purt to play in
the sacramental activity of God in the universe, That in deing this
they encounter the ever present Christ in his redceenming activity (as
God made man, @8 the obedient Son, riving himself in perfect scerifice)
has led perhaps to the notion that ths priest 'has power'! to turn
bread snd wine into the body and bloo# of Christ, or 'the power' to
offer his sacrifice. £ll that this meuns, I feel, (and I mayr be
judsed hereticnl by 2ll psrtiss) is that the priest as duly appointed
menber of the community asscibles the community in the performance of
ﬁg;ig%tion God has commonded trem to cerform, and through the action

Tomonifests himself as present and life siving in the sacrament of
bread and wine, and as eternslly redecming by his secrifice, e
perceive at this scerament that we live'in the redeeming Christ' and
we experience his redeenin~ a ctivity amonz us,. e don't bring God
dovn, we don't offer him up; we enter into Christ, the mid-point of
all time, the omega point if you like of the universe; and we are
lifted up in him as he enters into us,

8, I feel aolso thot the devotional attitudes of offering ourselves
souls snd budies, are in fact just thot - attitudes of response and
not the sacrificéal life itself which we encounter in the Duchorist.
The same would apply to tie sacrifice of praise and thanksgiving; this
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is our 'bounden duty and service', hich is why in the new snglican
rite it is so correct (it secns to ne) to remove the expression of
this kind of off:ring to the postcommunion prayer,

I must acimowlcdge a dcebt to some of the points made by ..ishop
sutler in his peper. So t .0 toe Cullman's theolosy (Christ snd Tite)
#s to slexender Schmemann (Introduction to Liturgical Theolgay)e I
trust thwt this may provide some points for discussion.




