Fapcr b, sucharistic Sacrifice
(The Rewv. Julirn Charley)

Significantly the Jfew Testamont nsver uszd the languure of sacrifice
to describe the Nucherist nor priestly terms Tor the Church's ministers,
whsn the oppovtunity was certeinly not lackine, <“et the Church is a
holy priesthood (I Pet. 2.5,) and offers spiritual sacrifices - praise
snd thankscivinr, a shorine with others cte, (c.7. lLeb. 13, 15-16). Low
then did this use of 'eucheri .tic sacrifice' originate historically?

The sceeond century wiriters who employ the luanpuare of sacriiice in

rel bion o the o) enuriut all draw  upon tal, 1,11, “...in every place
ineense is offueved to my nome, ond & pure ofivring" (i idache 1L, Justin
ial, with Trypho L1, Irenscus adv. lLoor. LV 17.5.). Irenacus cxplicit-
1y associotes & with the cereal ofioring, which was not cxpistory but

a thenk-offerinn. In none of these contexts docs it rolute specifically
to the sserifice of Christ, ot most to the bresd and wine. ..o duuvt
such linguc~e hod ovccurrsd earlicr than these writers, similarly with-
out any perticulor thoeological overi.ones. haot does not ssem to have
been adesuut ly noted is thot the writers werc historically conditicned.
They used this lunguocse in the contoxt of an anti-Jdewish polcemic, for
which ti:e¢ uotation from ialeochi is prorticulory eppropriate.  This may
aven be refleocted in ceortoin festures retoined in the Cunon of the i.ass
to this day, if G.u. iichell and T.C. Lateliff ore corrcect in tracing
the anommesis and Sunra guog book to a date in the second century (vid.
Woew Tuolirl tic Prov.orst IIl). For instance, 'oblutions' is the torm
used throu-hout the canon, b forc as well as ofter the consecration,
Similorly the Suprs cuwe contsins reference to the offerinss of sbel,
“ielechisedec sna .henom, none of whom wos of the Levitical line. Christ-
isn offerines were pure, waich the official Juwish were not, That is to
say, the secund century is not a legivimote source for the mediasval

concapt of cucheristie sacrifice, which Berins rether with Cyprion,

The loneuo~e of cuch ri tic seserifice is too of'ten ambiguous and the
possinhilities nced to be spelt cut. hat does it mzan 'to be united
with tho sacpifice of Christ'? Uni.n must be with (i) the offerer ar
(11) the thine offered or (iii) the bencfits derived,

(i) meuvns repetition snd denies the once-for-all noture of Chhist's
sacrifice (ep. the phraseolosy of Lanbeth 1958 2,84 "and so present
amain',

(1i) mesns addition and denics the completonenss of Chriust's
gsucrifice,

Loth sovour of Pelocisnksm, ub the imarery of the lLebrews doos not
envisurce an altor in beoven, Christ's I.irh Pricstly work is to guaran-
tee for ever our uccuptonce by his preconee thoers, becau e his satoning
work has boeen comploted. (Leb 7. 2b-25, 0:1), ilather, ow union with
hig sacrifice is as beneficinries, Yet th:olovically it is true that
w e recoive both the benefits snd the chollonse of Christ's fresh
claims over us simultanzously, however we may SXpress it liturgicolly.
In thoe saeroment Ced is both conveving cemfort and re-apprehending us
for his service, kniuvtine us together afresh as menbers of his Lody
(vid."Growing int . tmien", pp 59-60)

If soerificisl loneuo~e is to be used in the Duchorist, then there
should bz three saferucrds clearly written into the liturgy. (1) It is
in the act of communicating, the Church, reintepgrated and reappropriated
By the cne m cans of groce, is made a living sacrifice to God Growing
intc Union' p, 191) This is the vital issue, (ii) The retention o1 the
gphhopax  emphosis of lebrews, as in the Crammorian Lituirgy. (iii) The
losirability oi retoining the 1552 position of the 'praycr of oblaticn',
as odvoeoted cven by Lix ("Shape of the Litursy", p. 666), It prevents
misunderstancins and prserves the logical dependence of our sacrifice
upon Christ's,

Slese Low mony of the crossed lines on Duchuristic Sacrifice stem from

divergent interpretotions of the noture of sacrifice — wes the deuth

of the vietim es.enticl or incidentsl? Is thie emphasis in the Luchorist
the dentlh of Christ or bhis life of obedience culmin. ting in death? i.c.

hy do we vesord the sucrifice of Christ as unique?




Paper 6, Some notes on r Chorley's paper

1. 411 christions wov 1d agree that the deoth of Christ is a uniqus
event, neve r to be repeoted or even imitoted., 4t a certain moment

in history, Christ, the ord of Cod, became incarnate, lived as man
amongs ut, woas crucified, died, was buried and rouse again, This is the
event which forms the basis, ond always has formed the basis, of all
chrigtian life and hope. Tor it is this act of Cod in Christ which
has won salvation for all men; by the Christ event, mon is ransomed
ond m.de frea, (from sin, from the law), pronounced righteous (i.e.
justified), sanctified (some theologians would soy 'deified'; or apain
'justified'; ef. Lans Lung, 'Leehtfertigung' who notes that when God
by his ord pronounces, then what he pronounces comes to pass; hence
when a man is pronounced righteous, the work of making him righteous
bemins,) oy Christ, mon is 'iliuminoted', gimen an example to follow
and the strength to follow it,

2. [Tost christians would agree that Our Lord Jesus Christ not only
was , but is today, the personal saviowr of all who accept liim as
Lord and to wiiom it is mgiven to have faith in L.im. The event in the
past somehow has a present effect; Our Lord's saving work muy be
appropriated now; ond even now we may know thot our sins are forgiven,
that we have peace with God, the assurance of sulvation and a sense .
of newness of life - all thro:zh the free gift of God in Christ and
his savin~ worlk,

3. nnd yet the Christ event is unique; it hsppened once, at a moment
in history., Does this therefore mean thut at the moment when it took
place, there was a chenye in the cosmic order, after which God enters
upor. a new relationship with man, and man with God? In one sense of
course, the comins of Christ did open the way to a new relationship
of God with men. The God, who had called Israel into fellowship with
him, in Christ called all men to know i.im and to serve l:im; but on the
o ther hand this unique event which huppned 'ephhapsx' i.e. once has
still to be appropriated by the individual christicn today, if he is
to be saved., The question is, how?

L, Oscar Cullman in his book 'Christ and Time' notes that tlisre are
two possible interpretations of ‘'ephhapax'; it can either mean 'once,
at a moment in history' but it can also mean 'decisively unique for
the salvation of ©ll men and all times', It is this second meaning,
he notes, which pazrvaides the lew Tostament writings. The coming of
Christ is an eschutological 'happening'; in the light of this event
the whole of post history is to be interpreted as lecding up to it;
and similorly the whole of history yet to ¢ me is to be seen in this
lisht, e live Dbetween the first and the scenond comings of Christ;
and yet it is the same Christ who will judge us in the Last Lay as
judges us now and indeed Judged christians and all men in the time
when the Fourth Gospel was written., Christ therefore (Cullman would
assert) stands at the mid-point, illuminsting all thot went before and
all that 1s now and all that is to conme,

5. llost ehristians would agree that we encounter Christ now, in the
present and do not simply look back to a historical person (thouzh we
do this as well). I don't suppose many would limit the presence of God
in the world today to the activity of the Loly Spirit though I suspect
that the mode of God's presence in the world may be a subject on which
there can be disagrecment. .ot many would hold that God is wholly
tronscendent, wuit'.ing to rescue man out of his involvement in matter
liost would agree that God is,by virtue of his being the Creator, both
immanent in his creation and at the same time truonscends it., If then
a further step nuy be taken to suggest that God manifests himself to
man now through the tanpgible and the visible (as e did in Christ)
then it wolld secm reasonable to sugrmest that since Christ's redeeming
activity is 'once, decisively unicue for the salvation of all men at
all times', then there is today some visible and tangible manifestatinn
of Christ at work amongst us today. If on the other hand it is felt
that God's activity among us is essentially invisible and intangible,
like the w ind which 'bloweth where it listeth', then the notion of

a 'sion' or 'sacroment' must be dismissed,

.




