CHURCH AND MINISTRY

1. "Christ's Church militant here oﬁ Earth" we believe to
be a unique and visible Communion of men and women,
incorporated sacramentally into Christ, living in the
Spirit, entrusted with the proclamation and ministering
of the Gospel, This Gospel is, ultimately, Christ himself
and the truth about Him; or, more simply, Christ Himself
as the Revelation of God and Saviour, Christ Himself
lives in and with His Church, His Body, as it passes
through time to the End, in such a way‘that He is always both
the Lord of the Church and its Saviour,
2. Tensions vithin the Church in the course of its history
have caused the People of God to find the focus of their
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unity at different points (the apostolic messag il the
episcopate, the papacy etec.), and to stress this or that
point as an indispensable "mark' of fellowship or communion,
We afe not agreed on the precise forms in which such 'marks’
~of the Church are to be understood or received, but we are
ngreed on the necessity of an understanding of the Church
which is centred in Christ Himself, through whose unique
mediation and advocacy all graces come to:the Church,
including the grace of 'ministry'.
2, Sciontific, ecriptural and historical studies have
shown that 'ministry' (diakonia) has taken many forms.
We understand 'ministry' after the pattern of Christ's own
ministry recorded for us in the Gospels, and mediated both
to us and to the world in and through the ongoing corporate
1ife of the Church. The Church witnesses in the world to
the presence within itself, in a unique way, of the Lord
of the world who is also the world's Redeemer. This

witness is made primarily in terms of ministry, or
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diakonia, undertaken by the People of God as they listen
to the world, learn from the world, and make accessible to
the world 'the unsearchable riches of Christ'. Salvation
is not merely proclaimed in words, but effected in liturgy,
pastoral care and the simplicity of service, As the sphere
and instrument of God's Salwvation, thce Church is chosen not
for its own sake alone, but for the ministering of
salvation to the world. Thus its rhythm of life, like that
of its Saviour, is one of death and resurrection. A
guardian of an inheritance but also a pilgrim through
history it must be ready when the Holy Spirit prompts for
the pain of giving up the mere accretions of history if in
that way it may renew itself for the fulfilment of God's
plan and the service of his people. The life by which it
lives and which it shares is the life of Christ, so that
ministry as service to the world is to be understood as the
vocation of all the baptized.
4, The vocation to the Sacred Ministry, or to Holy Orders,
we understand to be a special vocation accompanicd by a
special grace given by Christ Himself, through His Spirit,
for the work of building up His Body from within,
5. The priesthood of Christ is shared in a special way by
those who have rcceived holy orders. This is a gift of
Christ through his Spirit which carries with it the
privilcge and obligation of serving the eucharistic
community in the ministry of Word and Sacrament and by
the witness of a sacrificial life. Priests are men of the
Church, called to a special mission to fulfil the Father's
will of salvation in the continuing work of the Son through

the power of the Holy Spirit., They give = life~-time
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commitment to a sacramental ministry in the community of the
Church and service for all mankind,
6. It is sad that Anglicans and Roman Catholics, whilc
sharing deep understanding of the nature of ministry, differ
on the question of where full and true ministry may be
found.
7. The urgency of the new situation here is that some
Anglicans and Roman Catholics none the less feel impelled

to practice communicatio in sacris, though the prev-lencc of

this wvaries greatly in different parts of the worlid.

8. We wish to emphasize the new character of the present
situation = a situation in which the problem of ccclesial
unity is central. A primary responsibility of ministering
to the people of God is promoting unity. In his grcat
praycer for unity, the Lord prayed firstmfgy_tpp_gpgﬁtlcs.

In the past the fﬁﬁéfigﬁ‘dfrghc ordaincd_&igisff& in thic
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rcspect has often been cpriceived too statically, as tgoﬁéﬁ
the papécy or episcopatc were no morc than a focus or
ra@lying poiﬁﬁ/fbr unity%;ﬁhile those who resgictced its

égnetic¥£efbe werc simply the objectscof condemnation,
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The rcsponsibility of the ordaincd ministry in thce two
Churches for promoting unity can only be fulfilled when
bishops with their clcrgy take the lead in the search for
ways and mcans of healiing the divisions which af{Tlict &he
pcople of God.

The Apostolic Ministry

9. The ordaincd ministry exists and acsts in and for the
Church. Its authority is dcrived, however, roc¢ Zrem the
wholc body of Christians by delcgation, hut from Christ

through the apostles whom he chose and commissioncd. The
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historical relation of the traditional threefold ministry to
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the apostles wannet—bo- traccd in any detailed way, but 1in
both our Churches the scveral orders of that ministry arc
acccpted, as sharing, in varying dcgrces, in the apostolic
commission, and thc cpiscopatc is rccognised as bearing 2
distinctive rcsponsibility and excrcising a distinctive
authority.
10, Diffecrcnces arise at thc point wherc we begin to
consider thc rclation between the cpiscopatec as a whole
and the Bishop of Rome, for whom Roman Catholic dogma clAaims
a uniguc position in the Church ; o position foundecd on
the uniquc rolc of Peter among the apostles. JAnglicans
commonly gqucstion both the historical succession of the
Roman bishops from Pcter and the excreise by the latter of
a distinctive office to which anyone might have succccded.
ey believe that the "Petrinc office," rather than being
1imited to Petcr himseclf, was sharcd by his fellow apostles,
and indeed, in some way, by the whole community, to which
: R

the power ef—the—keys was cntrusted by the Lord (in Matt.18),
and that this office is inheritcd in a gencral sense by the

whole Church, and in a particular sensc by &€ cvery bishop

of the ecclesia catholica. In their view, the Petrinc

duty of shepherding the flock ia fulfillcd by every act of
the tcaching ministry of the Church, whether excrcised by
individual bishops in thcir own dioccses or by bishops in
council. As a bishop of the universal Church, the Bishop
of Romc certainly inherits thc Potrine office, though not
in such an cxclusive scnsc that he possesses it as no othcr
bishop or council of bishops can &, 1t mny indecd be

possible to envisage a papal primacy of honour and scrvicc,
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put such a primacy can ultimately be justificd only as 2
uscful historical development within the life of the Church.
11. It can hardly be doubtcd that the view Just outlined
expressce the broadest Anglican CONSCNsUS. Nonethecless, at
the present time some Anglicans would raigse such qucstions as
the following, with some oxpectation of an affirmative
answer,

(2) In the 1light of modern scholarly cxcgesis must we
not rceconsider the traditional Anglican refusal to sec in
the New Tcstament texts a primacy of rcsponsibility and
serviee entrusted to Peter? To put the point more strongly,
is there not a basis in the New Testament for speaking of 2
Petrine office, pceuliar tn Pcoter himsclf, within the
apostolic collcge and community?

(b) While the claim thnt the Petrine office has becn
transmitted to the Roman bishops prescnts historical
difficultics which to Anglicans may see€m insuperablc, can
we not recognize that, in the age of thec fathcrs, the
" Roman primacy, cxerciscd as a primacy of responsibility
and scrvice, played a providential rolc in the Church's
1ife, and that it may well be eallcd to play a similar
rolc in the new and critieal situation of our own time -
and indeed in the futurc? Furthcrmorc, in so far as this
primacy rcflecets the model of the original Pcotrine office,
may it not be acknowledged as (by imitation, if not by
dircet succession) truly "Potrind®
12. Whatcver answer is given to such questions as thcse,
there would secm in any cese to be me basis for dialoguc
between Anglicans and Roman Catholics on the existcnce of

a special papal ministry within the Church, Furthcr
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cxploration of this issue should, in our view, DC treated as
urgent.

1%, In the closcst conjunction with such a stady, atteniion
should also be given to thosc disputed questions which bear
on the naturc of the papal ninigtry. e refer here to such
points aos the "infallible nmagisteriun’ and ‘universal
jurisdiction” claimed for the Bighop of Romc bty the Xonan
Catholic Church,

1<, In urging immediate and scrious study of thic variors
nroblems connccbed ~ith the pana L ministey in the Church. 7S
recall the vords quoted in the Jeint Teclaratica of Fope
Paul VI and the Archbishop of Canterbury: ", . .Torgetiting
those things which are bchind and reaching Torth to thesoe
things which are beforc..."

The Problen ot Orders

1H. As we grow in awarcness of the Toly Spirit abiding ia

the Church and moving merbers of both our Communions

towards Shat unity o? which hc is the source, wce also

beeome incrcasingly awarc of the problems raiscd by the

b1l Aposteclienc Curne. Tnis doebrinsl pronouncenent dcnends
upon a theological judgment which is cxpresscd in the teshniceal
languege of Roman canoin 1ow. ~nd ghizh rests unon cortain

theological principles. .
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15, The oucstion here is whother tie @g@;situntion.vﬁr%wrrr~idgﬁaj
_deseripot=—n pastoral situctlion - cmlls for a new policy in

+he Roman Chuech, o eshow this; wve shouwd have to show That

~ deveiopment of doetrine has occurved wi bl regoard o the
theologicnl presuppoctions of che Buil., This develonmend.

1ike thns of the doctrine of roligicus libertv by Vatiean

TT wouid have 4n be shown Ho be consistent witlhh She princip.cs
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which had supported a quite differcnt @féétice in the past,
could

Change of practice of such magnitudc/occur in the Roman

Church if it werc shown clearly thet doctrinsl development

had taken placc and that a new pastoral situation rcguircA

that practice be changcd to make it consistent with doctrinc.
But Roman Catholic doctrine only develops properly if it
remeins consistent with the dogma of the Catholic Church.

If a consistent development of dcetrine is to be demonstrated,
we must show that nn dogma has been denied, but thot
theological presuppostions have heen changed.

17. Thc naturc of the study we would rccommend here would e

] .

circunscribed historieally and theologically: Tistoricalll.

it would involve tracing which of the arguments from the ﬂLﬂmﬂ*
Y 189
Commissionbfound their way into the bull /Apostolicee Curac.

Theologically it would involve

(a) analysing the arguments to scc what tho
thenlogical sssumptions hehind them werc,
(b) examining whether Roman Catholic theology
can show a genuine and consistent
devclomment of doctrine with regard to
those assumptions from 1896 to the prescni.,
This etudy would be o contribution to that wider judgement
which we hone will cventually be mnde - whether there is
sufficicnt doctrinal convergence between the Roman Catholice
Church and the Anglican Communion to permit them So scc one

another as sharing fully in the recality of the onc Church.



