I.

CHURCH AND EUCHARIST

CHU:CH

1. God calls all men to knowledge of His love which is revealed

2

in creation and redemwtion. He calls His Church into being,
and He calls men into His Church. The Church is ecclesia

It is to membership of a community that God calls men to
respond by faith and commitment. In His Church they are
intimately united with Him and one another in Christ through

the Holy Spirit. Fhe Church is communion,

While it is agreed that Church is communion, it is asparent
that Church and communion are not identical, Consideration
must be given to the relationship between Church and
communion,

Experience of rclationships and work shared by members of
different churches engaged in ecumenical activities makes

it clcar that communion cannot be confined within the limits
of any particular denomination. There are degrees of
communion. The measure of communion shared by members of
different Christian churches is demonstrated by such a
variety of facts as : a common faith in Christ based both

on experience of His life and love, and on mutual acceptance
of the Scriptures and the Creeds; on the assurance that only
in Christ can salvation be found; upon agreement that all
baptized into Christ share His priestly ministry; by
participation in prayer and worship; and by the assurance

that they are united in Him in faith, hope and charity.

* 1In this paper the word communion is used as a synonym for koinonia
unless otherwise statecd. Koinonia is created not by men but by God
Yhose gift it is. It denotes both the common life itself, and the
fellowship with God and one another which is shared by those who
participate in it.
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Z, In spite of the considerable measure of communion experienced
by those who belong to different churches,(}hey have to
recognize tb&Dtﬁmy are not fully united in the Church. This
is due to matters which remain at issue between them:

For example:
Roman Catholiecs and Anglicans agree that Christ lives in

the Church, and that He acts through the Holy Spirit with

fz authority, through itsﬁéagisterium. bngtivans—kewever—cannot—

y

& 5 i i 7 ion)o ris
Uiheny doo st 2gane
of—the instituticnel—Churchti— MNer is—there—apgrecmenrt hetween
themas to the locus of the magisterium or to the mode in which
it is excrcised., Anglicans believe that it is schism within
the Church as well as separation from the Church which impairs
communion - that the Church exists in the world in a divided
state. Roman Catholics believe that the Church subsists in
~its essentials in the Roman Catholic Church, and dwsss that
| ecks some A

any other communion possesewesgii the elements necessary to

the c¢xistence of the Church.

4, God calls men into the Church to scrve Him, one another and
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HE EUCHARIST

Tt is through the 1life, death and resaw oif Jeoual
Christ that God reconciled men to Himself ard, in uim, coficrs

unity to a2ll mankind. Qur relationship with ore anctias» os

1

ehildren of God is inougurated by beaptiszm into Chvrisc Lorcovme
2 J P

the Holy Spirit, and is expressed ard deenpennd threoagh the

Iucharist.

The Fucharist is central L1n the cuedicncs 204 worant oo

the peotle of CGed, It wes instituted by our Lord the compoext
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of th: Tascover., Thc Pagsover wos Lo coelohraticn of .orscllbE

dzliverence from slavery ang of their constisueion oz Codr e

people sealed by the Covenant of Sinai. it fore«

universal deliverance from sin offered ror ‘no venonas Lant o

»f 2ll men by Christ through thc New Jryenart seols witn Tl

s !

Chyist meas unon the Cross the ore truc nerfoot

oy

N

sufficicut sacrifice feor the cirs ol vhe ol world., He won

 raised from the dead and cntered ivco His slory e is the

head of His bedy, the Chursh. who throuvgh tae Holy Spiris on
the Fuckarist deepens the unicn of [iis membors Wi
iﬁ‘Hia death and resurrcecction.

God so loved the world that He
Sor to the end thot 211 who belicve in Him shoul” ot pevis .
but have everlastirng life. It is God the Jafher “ho in Cheid
is reconciling 2all men to Hiwsell.

“hen the Church gathcrs for the Lucharist it ods Lkrlo

and redemption.
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Himself to all His peoplec.

#I aopeal to you therefore, brethren, by the mercies
of God, tc present your bodies as a living sacrifice, holy
and acceptable to God, which is your spiritual worshin".
(Rom. 12:1.)

Tn the Sucharist we vproclaim the Lord's death until He
comes. Recciving a foretaste of the kingdom to come, we are
spurred to hasten its present rzalization on carth. We look
back with thanksgiving to what Christ hns done for us: we
greet Him present among us: we look forward to His final
coming in the fullness of His kingdom when "the Son Himself
will also be subjected to Him who put all things under Him,

that God may be cverything to everyone”. (1 Cor. 15:23)

In the course of the Church's history several traditions
have developed in ororessing Onristian undcrstanding of the
Tucharist: for examole, various names have become customary
as descriptions of the “ucharist,: - Lord's Supper, Liturgy,
Holy Mysteries, Synaxis, Mnss, Holy Communion. Some of these
have acquired emotive content afioer divisicns have arisen, and
have been taken as slogans. lerhaps the Cucharist has beccme

the most universally acceptablc terme since ali—ere—appeed—iiret

the givin L e BT T DT T T oS T b e d—a—basie
eme + I O tiea—tituegies,  Underneath the

use of diffcring terms lie the real problems of belief and

practice.

Christ and the early Church, in cxprossing the meaning
of His death and resvrrection, found the language of
sacrifice indispensable, For the Hebrew, sacrifice was a
traditional means of communication with God. This involved
a wide range of cxpression, for example, the Passcver, which

was cssentially o communal feasty the Day of Atonement,
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which was essentially expiatorys; the Covenant, which was

essentially the establishing of communion between God and
man. in the mind of the early Church there was a close
nexus between the Cross as & sacrifice and the Eucharist.
Tt was around this point that controversy w-s later £o rage.
Some partics teook any sacrificial content in the Bucharist
to detract from the 'oncc and for all' nature of Christ's
self-offering on the Cross, because they thought it meant
regarding the Tucharist as o rzpeatable sacrifice in its
own right. Others insisted on the sacrificial character of
the fucharist and by their language and practices apncarcd
e beheve MKl
to lend cclour to these suspicions.l\ﬁhis conflict can be
tronscended by n fresh understanding of the Passover. We all
accept Christ's death and resurrcction as having taken place
once and for all in history. As thc events of the Bxodus were
accepted as having hapnened once and for all, as the annual
Passover sherifice was seen by them as the memorial (i.e. the
naking effective in the prcsent) of this event in the
continuing 1life of Israel, so we S5ec the ©ncharist as the
memorinl of Christ's historical self-offering in the
continuing life of the Christian Church. Against this
background it 1is pessible to think of the Zucharist in

sacrificial terms, but when a rhrasc such as 'the Sacrifice

of the Mass' is used, this raiscs in the minds of many
Anglicans historical objections waich stem from past
controversies. Wie suggest that the whole langunge of
sacrifice, and the relevanco of sacral terms whcn used 1in
the modern Yestern situation, be reconsidercd in the light

of the 01d and New Testaments.
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Another recovered insight of recent years has been the
sense of the Bucharist as the community meal. This goes back
to the practice of the early Church where the Eucharist took
place in the context of the zagapé. This communcl mcal - the
breaking of bread - which establishes fellowship between God
and man and between men and men 1s & cardinal mpect of the
Eucharist. By partaking of the one 1oaf and gathering round
the samec table at the invitation of the samc Lord, we arc one
not only in commitment to Christ and to one anothor but also
to the wmission of the Church in the world.

The mode of the presence f Christ in thc fucharist has
often been o PEEAREWEE causc of discord in the Yestern Church.
This hns led to argumcnts focussed too narrowly on the way in
which Christ is present in the consccrated bread and wine.

The real prescnce of the Riscn Christ in the clements, as under-

stood by the Yestern Catholic lradition, should be seen as a
dynamic* presence, finding its fulfilment in the unity of
the body of Christ and in the sanctification of the belicver.
The doctrinal cxplanation of Eransubstantiation has been

N‘LMJ\- v v F‘l!.u. k' 1..&:';‘:

Tiale !l with a specific philosophical eystemfand nced not

nccessarily continue to be an obstacle to unity. The mcaning

of the term real presence which is also subject to many

different interpretations is 1in great need of serious re-

consideration.

* The term 'dynamic prescnce' is not intended to rescrict
the presence of Christ to His power alone.
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IIT. EUCHARISTIC PRACTICE

l.Holy Communion
The Anglican Church, in commeon with the Eastern Churches
and in conformity with the practice of the primitive Church,
Tl
alvays administers Communion in both kinds. This practice
is not intended to deny that the whole Christ is present in
either species, but to show obedience to Cur Lord's command,
to adherc to ﬁ}imitive nerms, and to express as fully as
possible the uvnity of wnricst and people in sharing the
eucharistic meal.

Anglicans find no insupcrable practical difficultics in

administering a common cup with raverence coven to large numbers

S ewae
including children. If .a—Ferge—mmeunt of the c.onscorated

clements be left over, the nriust consumes them himself or
calls on some of the communicants prescnt to nssist him with
their consumntion.

When it is difficult to convey the censcerated wine
from the church building to sick perscns it is a not uncommon
practice to reserve the sacrament by intinction and to
administer it in that manner, or, less frequently, in one
kind.

In the Roman Catholic Church 2 growing number of
communicants arc now awarce of the desirability of receiving
Communion in both kinds, and are availing themsclves of the
permission granted by the Church for this practice. It scems
likely that the knowledge that this is practicable will

stimulate the growth of this practice.

2, Admission to Holy Communicn

It is on grounds of discilinc not doctrine that
Anglicans senerally ~dmit members to Communion only after

their Confirmation. Confirmation is at present normally
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administercd, after a period of instruction, to those between
the ages of 9 and 15. Confession is not obligatory but may

be recommended in weparaticn for both Confirmation and Holy

Communion.

Western Roman Cathclics admit children of abnut 7 years
to Communion, frequently before they have been confirmed and
sometimes before Confessicn,

In both our ochurchcs thesc practices are at present

being re-cxamined

EUCHARIST AND MINISTRY IN A DIVIDED CHURCH

It is a painful fact that although we are all baptized

into the one Church we cannot yet fully sharc in one another's

Bucharist.

The Lambeth Conference, 1968, suggestcd these norms for
Anglicans with regard to intercommunion,

"henever intcrcommunion is provosed betwcen Churches we
believe that there should first be found a basic agrecment
on the meaning of the LSucharist. Any concensus between
Churches should include mention of these cssential elcments
to be found in any service of the Bucharist.” (Reportaplag)

The Confeveonce also recognized that there is 2 place for

'‘reeiprocol intercommunion' between Churches which have not yet

achieved full unity but are working towards that end. (Report.pl2?)
The Provineial Synod of the Church of the Province of South
Africa has since given permission for individuals "‘on ecumenical
occasions and in cases of special pastoral need to participate
in such measurc as their consciences allow, in the Eucharistic
Services of other Churches holding the apostolic faith as
¢ontained in the Scriptures and summarized in the Apostles! and
Nicene Creeds''s

Since Vatican II the position of the Roman Catholic Church

has been set out in the Council Decree Unitatis Redintegratio
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No,8,and the Directory Ad totam Ecclesiam, No. 55, as well as

‘the directive of the Secrotariat for Promoting Christian
Unity, 5 October 1967, which reads as follows:

fiThesce texts determine quite precisely the conditions
required for nn Anglican or a Protestant to receive
Bucharistic Cemmunion in the Catholic Church. It is
not sufficientv that a Christion belongimg tc one of

the Ceonfessions referred to above is in fact well
disposcd, and »n his cwn initistive asks for Communion
from a Catholic Ministcor. There are two conditions
which must first be fulfilled: that the person has

the same faith concerning the Uucharist that is pr.fessed
by the Catholic Church; and that the person is unable
to avproach a Minister of his own Crnfession,”

The directive adds that "a Cathelic in similar circumstances

may not ask for these sacraments except from a Minister who
haes been validly ordaincdi.

FUTURE WORK

We have been much encouraged beth by a deeper apsreciation

of mattcrs upon which we agrce and by a cleaﬁfundcrstanding

of those upon which we differ. In respcct to these differcnces
we beliceve that we can begin te see various possible lines of
CONVErEencac, Butﬁrccognlze that much more werk must be done on
those aspects of the Zucharist te which some attention has been
given in this paper. "Tn nddition we hove not yot been able to
pive @85 consideration to three imwortant matters

l. Tho¢ Ducharist as the great Thanksgiving
2. Heal Tresence

3. Reservieeticns



