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Introduction

U

The aim of this paper is to .give a'brlef account of the sources of
our moral knowledge, or, if you w111 the criteria of moral

. awareness within the perspective of the theological teaching and

. mlnlstry of the Roman Catholic Church.

.2.

The author refers explicitly to the directives of Vatlcan Counc11
IT in the Decree on Priestly Formation (Optatam Totius) n.16:
‘“Special attention needs to be given to the development of moral

‘theology. Its scientific exposition should be more thoroughly
-nourished by scriptural teaching. It should show the nobility of
«the Christian vocation of the faithful, and their obligation to
‘bring forth fruit in charity for the life of the world."

" The Decreeé on the Teaching in Seminaries, 6.1.70, both repeats
':and amp11f1es this counsel,

3.

The author, even though referring to this tendeney, voiced among

-authors by Tillman, H¥ring, Jacques Leclercq, etc., does not fail
.~ .to recognise that. untll very recently an‘:ther school of thought
" prevailed - that of casuistry and the “Natural Law“ (P, HUZRTH,S;J

P, ZALBA, S;J. etc.)

This paper hopes to give an impartial account of any dlfferlng
p01nts of view,
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1. PART ONE -~ THE SOURCES AND OBJECTIVE~CRITERIA OF MORAL KNOWLEOGE
1l. FIRST TREATISE. Specifically Christian sources of moral knowledge.
111. Section 1. Sacred Scripture
1111. &) Historical Background

The Fathers of the Church.give moral teaching in their commentaries
on Sacred Scripture, even though some of them, notably 3t. Ambrose
and St. Augustine, draw also on Philosophical tradition,
For examnle:. oo IR

St. Ambrose availed himself of .Cicero's '"De OfficiiSﬁwhile writing
.- :the "De Officiis Minstrorum."Every time he quotes, however, he is
- most -careful to note that the point in question is contained in the
. Bibles For this reason he has frequent recourse to the Book of
Job and other Old Teéstament writings, In his view, it was_the
philosophers who borrowed from the Jewish tradition. E.g. Plato,
who became acquainted with the writings of Jeremi~h while in Egypt.

St, Augustine taught Christian morality in his homilies, the
“Ennarationes in psalmos? From the psalme hé would draw moral
. lessoms, according to the "'sensus moralis" of Scripture, which he
- would then seck to ‘confirm and develop with New Testament texts,

St. Gregory, influenced by both St. Ambrosc and St. Augustine,

‘folléwed the same method in his "Moralia in Job', Tt was this work

that served as a basis for moral theology until the: beginning of

the scholastic peried. ' Ll e
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11112, In"the sécond half of the Middle Ages, moral theology underwent a

- change. The Faculty of Arts continued to comment on the Ethics

of Aristotle, but now, with 2 more humanistic tradition, Cicero
and Seneca came once again to the fore.

In theological studies, moral w- s taught side by side with

. dogmatic theology in a triple cycle. For two _years asi:

' baccalaureatus biblicus“a student explained the Scriptures
cursorie - that is, cursorily. Moral doctrine was found in the
Sermon on the Mount and Romans XII-XVI ctc., He then followed a
two years' course as ‘'baccalaurcatus sententiarumy during which
time his moral studies were taken from Book 11l (Faith, Hope,
Charity, The Decalogue) and Book IV (The Sacraments) of Peter
Lombard's Libri Scntentiarum. Finally, as Master, the student
would resume his biblical studies for a further three years.

St Thomas' commentary Ad Romanos also contained a wealth of
teaching on Faith, Hope Charity, Bantism and Conscience.

11113, After the Council of Trent, thcological studies followed a new
course. Exegesis fell into second placc and predominance was
given to the Summa theologica of St. Thomas, where moral teaching
is contained in the Sccund» Pars. But, at the same time, the
Bible rcappeared under the form of "acgumentum ex Scriptura’ side
by side with the "argumentum ex Patribus" and Yargvmentum ex

ratione of the Summa, e

Parallel to this doctrinal aspect of moral theolugy, a course in
‘‘cases of conscience' was introduced in order to prepare the
future priests as good confessors. This two-fold training,
(doctrinal and casuistic) h-s survived only in the Facultizs and
studia under the direction of Dominicans.
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1111°%.

3.

On the other hand, a retrogressive movement constantly

diminished the place held by moral studies in scholastic theology,
until the course finelly became "dogmatic’’ interspersed with but
a few reminiscences of moral theology. The Gregorian University
in Rome and the Jesvits always treat of sin, faith, hope and
charity in the dogmatic theology ccurse. While moral theology,
especially from the time of the French revolution, is officially
studied only in the course of cdsuistry.

The basic principles lacking in this moral th.ology were often
sought in the so called philosophy of the '"Natural Law'. This
move towards the '"Natural Law' corresponds to two other factors.
The Philosophers (Voltaire, Rousscau, etc) referred frequently to
the "Natural Law'., Hence the theologians thought that by thus
adopting their point of view they would find an audience amng

the philosophers. At the same time, the reaction against
Jansenism succeeded in eliminating the predominance of charity in
moral theology. Fénelon's exaggeration of "l'amour pur” caused
suspicion. Hence it was necess~ry to fall back on a natural
morality, identificd with the Decalogue,

For historical rcasons, too lengthy to pursue at this point,
German spcaking Catholics did not follow this line of development.
Their theologlcal faculties continued to tecch moral theology,
reserving the course of casuistry for the year immediately

- preceding ordination. They also continued to hold biblical

1112,

111121,

studies in high esteem and it was here that the moralists were

able to find the basis of their teaching. From these faculties
has come the renewal in moral theology, now based on Scripture
and its foremost teaching, agapé.

b) The use of the New Testament in moral theology and the

formation of conscience,

Problems involved,

This renewal of intercst on the part of moralists in the New

Testament has not failed to pose certain problems.

- Even outside ‘progressive circles’ there is a widespread
concensus of opinion that ‘the words of Jesus Crhist contained in
the Gospels havc, at times, undergone a revision by the early
catechists and the primitive community. Thus criticism must be
used to determine the exact sense of the words spoken by Our Lord.

- The theory of literary forms demands gimilar critical adjustment.

V- Finally, the authors of thééNcw Testament might well have been

1112.2

influenced, even unconsciously, by the mentality of their times
when formulatlng the moral directives which they place on the
lips of Christ. St. Paul by no means justifies slavery, but he
appears to consider it a necessary evil.

Some of his directives secnm to contain a trace of anti-feminiae
prejudice. It is impossible to transpose the rules made for
his period to our own, with its completely different mentu11+y,
w1thout maklng the necessary adaptations.

"The Law of Christ"; (Gal. 6,2) “The Law of Faith” (Rom.3.27)

‘Roman Catholic moralists are making an ever clearer distinction

between the different stages of moral commitment and of law.
There are at the basis of all Christian ethic certain general
principles. The Gospels and Pauvline Epistles give more precise
precepts, rules for their application, lists of virtues (the
fruits of the Spirit) and sins. Thirdly there are temporary
laws. The letter of these may become obsoletc as times and
mentalities change - even if their spirit is to be observed
Here I wish to deal with the basic general prlnclnles.

These have been formulated in three different ways.
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1112 2e 1 The first, céntred on the ‘pr1m1t1ve kerygma”,’has found favour
.. Zmong both Protestants and Catholic exegctes, It hlghllghts
“the four basic .themes of the carly apostolic preaching
. o(Acts 2,36 ff; 3,12 £f; 13,32 ff; 16,27 £f) to- be developed
fioiater by St. Paul e.g. Romans and Galatians.
The first of these themes is the lsurrection whlch

constitutes Christ as Saviour. The others describe how man is
saved - he must believe (pistis), do penance for his sins
(metanoia) and be baptised, thus commiting hlmself to a "life
for God?, 'the 1life of the Splrlt”

1112.2.2 Alternatively, the law has been prcsented from the standpoint
“of the "theological virtues" - terminology dating from the
XIITIth century. It would, perhaps, have been better to speak
- of gifts or graces, and divine instead of theolog1ca1 --a ferm
001nbd by the scholasties who knew no Greek.

It seems to me, that within the Church of England, there is a
certain reticence about accenting this theme, exalting, as it

. does, charity at the expense of pistis. ' Bishop Kirk ‘appears
‘to share this opinion. That this view is esscntially Pauline
“is-clear from Romans 4, 5 (particularly v. 5) 12, and following:
1'Cdr.13. The gift of the Spirit becomes the glft of "faith
‘wHiéh enables man to adhere to Christ and acknowledge Him as
“Saviour. This faith, once tried, begets hope (R-m. 5, Ly,

"V iCharity comes at the climax. It is God's gift, revealing how

~“'much He loves man and how man must rcspond to that love.(Rom 5.5)
"So that Christ may live in your hearts through faith, and
then, planted in love and built on love,.....you are filled
with the utter fullness of God" (Eph. 3, 16-19).

1112.2.3 Yet a third way of presenting the Law of Christ is to develop
the great themes of the New Testament which invite man to-
- accept the divine gift. S.g.

- Divinisation (th9051s) Transformation into the new man, in
Chrxst 1n the image of Christ.

LA An 1dent1flcat1on of ‘sentiments with Christ (“hil.2, 5)
‘altogéther more literal than one finds in the Synoptics;
"to walk as Christ, "walk with Christ’, "Christ is the .ay".

TiEnCChRE S hey DY RERY tn SR N ROT BT TOSRES 1 RIS OUR REERE ¢
has been transformed by Christ. Luke is not interested _in the
01d Law. He highlights the Sermon. on thc Mount, placing it in
the context of charity. St Paul, has no love for the 0ld Law
and even, on occasion, crltlclzes law in general. Nevertheless
he reintroduces the law - but in a new sense - and speaks of

_ precepts (parraggella)

o St John uses the term entolé and urges mutual charity.

- But throughout there runs the. 1dea of accepting God's will
(boulesis tou thcou) whatever our scntiments may be.

~ Finally, sanctions. New Testament morality is completely

v .disinterésted as P.Didier has. brought out (Le de51nteressement
du Chretlen, Paris 1951. ) Its sole guarantee is th-t those
who “have followed Christ in this life, will be with Him in
the neyt He will acknowledge them before His Father.,
The otheru will be left aside, as they desired.

1112.2.4% It ic Hlain that, for Roman Catholics, the im-ortance of
these themes is relative to certain criteria.
‘a) Importance shown by recpetition. St Paul refers twenty times
to the triad ( ta tauta tria) Faith, Hope and Charity.
This would hardly be so if he conaldcred them of secondary
importance.
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5.
b) Also to be taken into consideration is the relation of these
moral directives to the essence of the good news of salvation.
In each of the three methods of presentation mentioned above,
moral conduct is intimately linked to salvation in the risen Jesus
It constitutes the sine qua non of Christian living. Compared with
this the “taceat mulier in Ecclesia™ is relatively unimportant

c) Roman Catholics are members of the Church, whether they are aware
of the fact or not; and, thus, can no longer make moral choices
alone., It has laways been the entire Christian community, leaders
and pecple, that has formulated its moral code, be ft in catechesis
preaching, the formulation of theological systems or directives of
popes, bishops (councils, all types of letters). The way in which
this influence has been exercised has, of course, varied with the
times; but it has always been present, right from the earliest days.
At the same time, it should be noted that this influence pertained
not only to those in authority E g 1In the Synoptics and Acts the
making of the Lord's precepts is a privilege exercised by the vhole
primitive community.

Rules of application.

The Apostles translated the great imperatives of:Faith , Hope and
Charity into more precise precepts, closely connected with everyday
life. From the principle "The will of God is your sanctificationf,
St. Paul drew a host of practical conclusions LEarangella)

(I Thess.4,3 et subs) - keep away from fornication and lust; use the
body in a holy way cnly; respect others. A little later, in v.9,

he explains how the most important precept, that of charity, has
many practical applications: living quietly, attending to one's own
business and carning one's living In the same way the First
epistle to the Corinthians (13, 4-7) makes agape consist in a series
of moral attitudes: it is not impatient, envious, conceited; proud;
it does not take offence; is not rude or selfish, irritable or
resentful. Rather, it loves justice and truth, goodness, faith and
hope

.In the Gospels these secondary precepts are often found expressed
in the oriental literary form, the parable, and are thus not so
‘precise It is by no means certain that Matt. 6,30-40 can be

interpreted in terms of a precise and binding moral code: turn the
other cheek, if anyone asks you for your tunic, give him your cloak
as well. Hyperbole, surely! And yet the spirit is that of v 42
“Give to anyone who asks®. All the exigences of the Gospel ethic
are to be found here. ‘The Sermon on the Mount“ has served as the
model for the moral code of the Roman Catholic Church and has been
the inspiration of many Christian lives  The practical implications
have been drawvn from this new law of love: namely, poverty of spirit,
meekness, courage in the face of affliction- and persecution, thirst

~ for justice, mercy, purity of heart, and a y&€arning for peace

(Matt 5, 3-10) peaceful co-existence with others and the rejection
of strife, (v.20-26) the condemnation of adultery and even lustful

“thoughts, (v 27-30) rejection of divorce (v. 3?_32) oaths (v.33-37)

‘and vengeance (v 38-42), but rather, love of one’s enemies (V. 43-48)

It is important to note that these secondary precepts ,similar to
those to be found in the 0ld Testament and the philosophers, should
always be animated by faith, hope and charity The First Epistle to
Tlmot@z, which contains an 1n3unctlon to put a steop to superstltlous
practices, gives a clue to the “spirit of the Christian law®.“The
only purpose of this instruction is that there should be love, coming
from a pure heart; a clear conscience and a sincere faith % The
theme Ffinis legis caritas™ was dear both to the Fathers and the
Scholastics. For the latter it was a final cause; for the former

it expressed the steeping of all lawv in love and faith  Another idca
too, is to be found in the New Testament: “Never say or do anything
except in the name of the Lord Jesus, giving thanks to God the Father
through Him* Col 3,17. This is the same as HMatthew's “propter regnum
caclorum® vhich inspires virginity (Mtt 19,20? and renunciation in
general The scholastics took this directive very seriously and
discussed to what excent it could be interpreted as a precept




"They normally dealt with thls problem in thelr Commantaples on Pete

z
J.

Lombard‘s Sentences,concluding  that the orlcntatlon of moral acts
towards Cod, by faith and charity, was necessarily ag habitual

-, disposition - virtual for Christians. The Jansenists went further

and insisted that every act was related directly to God (actu et non
tantum V1rtua11ter) as we have mentioned above the opponents of a
moral ‘code based on charity took advantage of this tendency

Temporary precepts in the NewlTestament

For some twenty years now, exegetes have been of. the opinion that
the truths taught by Our Lord and the injunctions given by Him must
have been adapted to the mentality of His hearers - despite the
radicalism of His message Yhen the Apostles gave moral teaching,
they applied these new ideas to the old institutions, which they
were unable to change - even had it occured to them to do so.

St Paul‘s advice to wives, children and slaves nccessarily reflects
to social practices of the time E g Ephesians 5,21 - G,9 or.
Colossians 3, 18-41 Authers such as Blanck fConc111um N.25) or
Manaranche (Y a~t-il unc ethique social chretlcnneQ) have called

~ attention to the . necessity of dlstlngulshlng between permanent
principles.and prescriptions due to social or historical factors.

On reading Ephesians 5, 21-32 (to which we have alluded above)

.. we find that wives are enjoined to submit to their husbands

Nowadays, women are no longer considered to be inferior and woe
betide the husband who fails to take account of his wife's views
We prefer v.27 “Give way to one another in'obedience to Christ” to
vv 22-24 “Vives should obey their husbands etc During the
marriage service, when we hear: Hvsbands, love your wives

“(Eph 5,25 ££( we know full well that the balance will be restored

in the sermon, which will exhort wives to love the;r husbands Such
is the ecquality betveen married couples in our tlmLS‘hd

It cannot be denied that the adaptation of certain New
Testament precepts can be difficult The criteria mentioned in

_par 112 24 s hould always be kept 1n mind - Nor should we allow

ourselves to’ be” led astray by those who reject Christian morality
(though preserving some. of its expressions), replacing it with a
purely human morality (Tllllch, Poblnson) :

‘c) The Old Testament and the formulatlon of a Fhrlstlan morality

Problems involved

Roman Catholics are divided between two radlcal p051t10ns on this
point

.The one_could be called 4Pau1;ne“‘as it sees the Mosaic Law
only as a preparation  llence the -Christian need not concern himseclf
wvith the 0ld Testament in formulating his moral system,
As regards practical conclusions (though not as regards motivation)
the opinion of many Roman Catholics of the last two centuries
merits mention TIor them the Old Testament was a pledge of faith -

it had no contribution to make to morality - quite the contrary

-On the other hand the Church has always included the books of
the 0ld Testament in her liturgical readings. As we have already
remarked, the Fathers used them frequently  Precepts were drawm
from them. E'g the Sabbath-rest from Deutcronomy (6th cent) or the
injunctions against sexual impurity in Leviticus (12th cent).

The Decalogue, strongly decried for a long time, becamc the subject
of popular catechesis from the 13th century (Dspcc1a11y among the
Franc1scans) and also of post ~tridentine casuistry
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7.
Por many years attempts had been made to distinguish betwcen the
different types of precept in the 01d Testament: - moral,
ceremonial and judicial. In one sense, it was the Jews themselves
who made this. distinction. To the pagans who wished to embrace
their religion they offered two alternatives: that of “proselytes of
justice bound to observe the law in its entirety and accept
circumcision (ceremonial precepts) or ‘the God-fearing” and

“proselytes of the gate' who conformed only to the mainly moral
- precepts given to HNoah (Gen. 9, ~-i1). The penitential discipline

of the 2nd century gave a similar interpretation to the Apostle‘s
letter mentioned in Acts 15, 20-29 The sacrifices to idols wvere
‘taken to mean idolatry, the blood-homicide and unchastity -
adultery Thus the threce major sins came to be defined. These, it
was thought, could not be forgiven. The others were punishable
with an extremely long and painful penance On the other hand

' the Jewish proLibition against certain meats was not enforced -

a prohibition to which St Paul himself was forced to submit

Today this distinction between different types of precept is still
made E.g ILJ HOLTZMANN, Lehrbuch der ncutestamentlichen Theologie
IT, Tubingen, 1911, p.25: V.BOUSSET, Der EfiﬁﬁnéQagiqmgﬂkiﬂﬁﬁa
Géttingen, 1917, p.50: Ch MAURER Die Cesetzeslehre bei Paulus,
Zurich, 1941, p.G,19: C.F.MOORE, Judaism in tho First Centiries of
the Christian Era, II Cambridge, 1954, p. 10: P.FEIIE, Theologie des
Neuen Testaments, Derlin 1951, p 199: U SCHRAGE, Diec Kronreton

Einzelbebote in der paulinischen Parénese, Giitersloh, 1907:

C.HAUFE, Die sittliche Rechtsfestigung bei Paulus, Halle, 1957 20-30

However this distinction is subject to criticism nowvadays -
This criticism is all the more severc in viev of the fact that the
distinction can be applied only by doing violence to the texts
Genesis 9 and Acts 15 mention the Jewish taboo on the blood of
animals' Today these texts are unanimously interpreted as
referring to ceremonial. Those who support a moral code based on
the Ten Commandments cannot fail to remember that the two primitive
texts (Exodus and Deuteronomy) contain two ceremonial precepts:
the prohibition against making graven images and the sabbath-rest,
upon which Our Lord took up such a clear position. (M 2, 23)
(Mt 12, i2). Both those Christians who arc in favour of a certain

- return to the 0ld Testament (some for ecumenical reasons,others in

the name of a “progressive morality" admitting of both divorce and
polygamy) and the staunch supporters of a morality based on the
faith, hope and charity of the llew Testament, are asking how one
section of the law can be judged to be permanent, and the others not
Others wish to replace this vertical fragmentation with a

horizontal division, in which the lav of Moses forms onc stage in
the history of salvation. o

“But now the law has.comc to an end with Christ, and everyone who
“has' faith may be justified” (Romans 10,4)

This text has been subject to differing interpretations. Some
exegetes arce of the opinion that St Paul is here claiming that
Christ brought the Mosaic law to an end For others Christ himself

'is the term to vhich theMosaic law was meving  The majority,however,

accept both senses, as, for cxample, D Zorelli in his Lexican

Graccum Movi Testamenti,Paris 1931, col 1372: in eum (Christdﬁ)

Lex tendebat, co adveniente desitura crat

From personal experience; St Paul, found that his zeal for
the law had led him into sin E.g his part in Stephen’s death and
his persecution of the Church  Christ showed him that life and
salvation could be gained only through faith in Him The Christian,
transformed by, .grace, is thus able to act correctly  The Law of
Paith (Rom 3) takes the place of the Mosaic Law. Salvation,
justification come not from the forces of nature, but from Jesus
Christ
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"Man is frecd from the law, as a woman becomes free on the death of

her husband (Rom 7, ' £f) “That.is why you my brothers,, who through
the body of Christ are now dead to the law, can now give yourselves
to another husband, to Him who rose from the dead to make us
productive for God” (v 4) . Tha Apatle reproaches the Pharlsees Ffor
refusing to go beyond the law, secking Justlflcatlon by their works
alone: “becausec no one can be justified in the sight of God by
keeping the Law: all that the Law does is to tell us wvhat is

sinful” (Romans 3,20) The law of ‘works" must be replaced by the

- Law of TFaith (=Commitment to Christ) (Rom 4, 27-28). On this point
-5t. Paul takes up two opposed positicns, which can only be

. reconciled if we keep in mind the order of his thought In an
.garlier phase, while still under the influence of the Pharisces
-degalism, he interprets the law as an cnd in itself, rather than

a means by which God may enter into a relatlonshlp W1th man and
lead him towards Himself (gjggfhhéggygqqggi“qapipgs)
At this stage, the law serves only to define sin: it tells man

what he must do, but does not give him the strength to:do it
.. Above I have cited Romans 3; 20b There is also Romans 7,7

“I should not have known what sin was except for the Law' I should
not for instance have known what it means to covet 1f the Law
had not said ‘You shall not covet' '

Later and more precisely, St Paul no longer blames the
Mosaic lav as such but rather the fact that it has been inherited
by a man, corrupted by sin and living according to the desires of

- the flesh. "it was this commandment that sin took advantage of

'+ to produce in me all kinds of covetousness* (Rom. 7,83)

i« .. “For sin took advantage of the law. (the law is sacred). -
but it turned out death for me: but sin, to show itself in its

true colours, used that good thing to kill me: and thus, thanks
to thc commandment, was able to exercise all its 31nfu1 power®

- (Rom. 7, 12-13). Ve must pass from obedience to the flesh (=man)

to obedience to the Spirit (= God). The Law thus becomes uscless.
Now the Spirit inspires a'conduct worthy of Christ, in imitation

of Him. *.. the law of the Spirit of life irn Christ Jesus has

sct you free from the law of sin and death. . God has done what the
Law, because of our unspiritual nature, was unable to do God

dealt with sin by sending his owm Son in a body as physical as

any sinful body, and in that body God condermed sin ° He did this
in order that the Law's just demands might be satisfied in us,
who behave not as our unspiritual nature, but as the Spirit
dmtates, (Rom, ¢, 3 - 4) Cfr. Ph 3, 8-9.

A number of Christians havc interpreted some of Our Lord's
sayings as substituting for the Law The Judaists place their
hope in both Christ and the Mosaic Law. DBut for St Paul the one

~excludes the other: ecither one is saved by faith in Christ and
“one’s conduct nourished by His grace or onc sceks salvation by

keeping the Law. FIf you look to the Law to make you justified,
then you have separated yourselves from Christ, and have fallen
from grace Christians dre told to look to faith for those rewards
vhich righteousness hopes for® (Gal, 5,5). The dangers of a latent
Chrlstlan-Judalsm were brought out in Pelaglanlsm, post-tridentine
rationalism and .to a certain extent, in the Natural-Law theory,

in so far .as moral rectitude was considercd a result of purely
human effort and not of divine gracc with which man is expected to
collaborate  According to St. Paul a choice must be made between
Hew Testament morality, based on grace, faith and love and that of
the Mosaic Law as it was interpreted by the Jews, as human striving
and-‘goed works alone In this case, grace has well and truly put

~an end to the J_.aw,

Elements of the Mosaic lav may, though in a new Spll"lt be

_ included 1n the ‘nev lawv.
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The law of Moses, as such, has passed away  Nevertheless, there
are some 0ld Testament texts which are still valid for Christian
morality E g submission to Ged, prayer in the heart, recommended
by the prophets, all prayer (the psalms), respect for certain

human values  Thc outstanding text is St TPaul's bpistle to the
Romans (13, 8 - 0) where the apostle gives a uhrlstlan
interpretation to the sccond half of  the Decalogue: “Avoid getting

into debt, except the debt of mutual love If you love your fellow
men then you have carried out your obligations All the commandments
“You shall not commit adultery, you shall not kill, you shall not
steal, you shall not covet, and so on, are summed up in this single
command: ‘You must love your neighbour as yourself®. Love is the
one thing that cannot hurt your neighbour, that is why it is the
answer to every one of the commandments I agree with Lagrange
(Epitre au Romains, p 31G) that this refers to the Mosaic law
“no longer obliging in itself but as fulfilled in its esscntial
elements by love® Some hold, with P. Spicq (Agapc dans le N.T,. )
Analyse des textes, teme 1, Paris 1953, p. 259~ 266) that “law
in the passage refers not so much to the 0ld Testament as to law
in general. However, the examples cited by the Apostlc are taken
from the 0Old Dispensation

Two terms merit a special mention ‘qgg_qgmmgd up’
(E§Qk92h9%§i932) “the answer® or ‘“fullness® (pleron;s
The verb anakcphalein means ““to sum up® “to recapitulate® (Christ
brings everything together Eph 1, 10) or “to bring many things
together under one hcad or principle of unity®. We find the samc
ideas expressed in St. Matthew's Gospel (22 y 40) For him the
law and prophets are summed up in love for God and men. He insists
on the latter, supposing the former to be alrecady acquired.
He might have prcsented love for God as summing up the first part

 of the Decalogue  But this was more difficult. The Sabbath-

observance, in particular, needed explaining Hence, instead of
Juxtaposing some 613 precepts, he gives them a new sense, a new
spirit, a new purposc and profundity, basing them on brotherly
love. 1In this lies the force and simplicity of his ‘Gospel.

The 1ptcr19r asslmulatlon callcd for by Jeremiah (chap. 31) had

Finally beén Yealised. For the 0ld Testament “Do no evil' was

the absolute for moral conduct  According to the new law it was
still wrong to steal and too kill - but it was ‘wrong bccause you
loved your fellow-man, or rather, the precepts of the old law
became the logical consequence of brotherly-love: He_vho loves

- his brother does not steal fromyhlm‘

Pleroma, so the phllologlsts tell us, has a pa551ve sense.
This docs not mean, however, that the practice of charity is
equivalent to a punctilious fulfilling of the entire Mosaic law-
It is charity that sums up all the precepts of the law.
(Feuillet, Loi ancienne ct morale chretlenne dapres 1'Epitre aux
Romains, ITR. Th- 1970) T

A moral coward - even though agressive by nature - may well
remain within the bounds of a negative law: “Thou shalt not kill®,
A Christian must go further: he must always try to do good. His is
a debt that e never be paid,  Tor good is always waiting to be- o
done

Doth the Christian community, then, and individual Christians
have found lights in the 0ld Testament to direct their service of
the Lord, and the orderlng of their lives. = Care must, of course,
be taken. The 01d Order must be adapted to the spirit of the new
But the example of St fmbrose, St. Augustine and 5t. Cregory
prove that the task is’ nalther impossible nor fruitless
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: S o 10.
The Church's Magisterium. o -

A child sneaks.
In a recent n vel, La Maison dec papicr (Paris, Grasset 1970)
Mme F.Mallet- Jorls describes the phases - b th rcligious and

‘non=-religious through which her children pnssed. She recounts

a.discussicn on moral issves .

Vincent: ''Can you be a Christian and a revolutiomary at the
same time?-

: iMany pe ple would like to know that“
Albert “Why don't they write and ask the Pope? He can always
: give them a dispens.:.ion.

ip.l?? - the little girl has already remarked
“You have-only to write to tho Dope, and tell him
'Lo k this is unjust. I am =fraid I shall have to
start a revolution;' And he will send a dispensation)

“You know very well thet the Pope can't make all
our decisions for us’’

Albert (annoyed) ‘''Well, what use is hec then?-
This cannct be taken ~eriovsly =- huch‘lcsé-prOPOSGd as a

general attitude. Roman Catholics faccd with a moral problem
do not write to the Dope for a solution or a dispensation,

.Such childish simplicity is by no means the full picture =

yet I do wonder, if some of the less-educatcd members of the
Church do nct entertain some such notion. This is one of the

- very reasons which leads us to speak of . a postuconcmllar

112.2

112.2.1-

llzoaolql_

112.2.1.2

- crisis’ of authorlty.

-Schema of two typés'of interéntion of the Churc¢h's magisterium.

For the sake of clarlty, I duscrlbo o ggc-concxhar papal
intervention’ on matters ~f social or individual ethic in

thrce stages. e

‘ o f i ¢ i a
a%suirest?%o,%lr Enakage: EheiResRaThkE.g! 1Rkeryanden veually
century uho conditions of the working classes dcteriorated,

‘Marxism offercd a solution in thc struggle between social

classes. In our own day soume think to find the Catholic'
solution to contraception in Ogino's or Chanson's methods

or in "the pill'. Doctors arc-doing their utmost to ensure
painless deliveries. But Roman Catholics are afraid of
infringing GGHEQlS 3,16 ~In pain you shdl bring forth
children, At times it is circumstances that force the issue;
at times publie oninion, During the pontificate of Pius XII
it was by no means rare to hear of committces meeting in

Rome and putting questions to His Holiness in private. The

Pope alluded to these questions -in his speeches.

b) In the second stage the church actually intervenes.

Leo XIII published the encyclical Rerum Novarum, to be
adapted later by Pius Xi in Quadragesimo anno and John XXIII
in Pacem in Terrls. On Dec. 31lst 1929 Pius XI severely

.eriticiscd contraception in Casti Connumbi, adopting a rather

volemical tone against Lambeth. Pius XIT, hOWOVOT,ialIOWGd

- Tor the reguldtlon of births and JUSulflOd Ogino's method

(suspect by &ote) in a speech to a group of Italian midwives
whe had presented their case of conscience to him (1951)

The therapeutic use of the 1ill wos ermitted in 1958. But in
a specch to doctors who had requested a decision, its use as
a means of birth control was revproved. The violation of
nuns which took place during some of the decolonisation
disturbances posed a problem which was not answered by a
dircect interventinn of the Holy Office. Instead three
theologians of the Holy Cffice gave a positive decision,
expressed in a markedly authoritative tone.
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1.
tn the oth:r hand Chanson's method was dcclared suspect by an
official decree of the Hcly Office. This second stage (b)

“is typically Roman. It consists of different types of

* intervention% encyclicals, above we hove quoted those of

Leo XII, Pius XI, and John XXTII: speeches 'such as those of
Tius XII, an excellent public speaker: decrees of
congregitions =« for instance the Holy Office, which has
monopolised this type of interveation since the 19th century,
when it sharcd the responsibility with the Sacred

" Penitentiary: finally the interventions of snecially

commissioned theclogians. Theologians concerncd about sources
and scientific method distinguish very carefully between
these four very different manifestations of the Church's
magisterium, For the vast mojority of Catholies, however,
2ll these documents ar: pretty well on the same footing.
shortly before the 1940 war, Ageorge, -~ French journalist,
author of a ‘bulletin Parisieni in "La Libre Belgique'!

( a conservative Cath.lic periodical, published in Brussels)
stated: ""There are some people who wish to determine when
the Pope is infallible - others who wish to determine when
he is not. Such theories haven't a leg to s£and on. If the
‘Pope is infallible, in my opinion, he is always infallible.'

Therc are scme who throw doubt on the authority of the
Pope's thevlogians and weigh their conclusions against their
arguments, It must be remembered that the avthority of these
theologizns depends on their being recognised by the “ope
and not censured by him, Frs. Genicot and Salsmans in their
Institutiones morales avail themselves of the same idea in
favour of probabilism: this moral system was taught in the
17th century in the Roman college (later the Gregorian
University). The popes would never have permitted a doctrine
to be taught, at such close quarters, which would be
diffused throughout the world as Roman, if that doctrine had
been false. It follows that this system is a true onc.

¢) There is still a third stage. Herc I am thinking not
only of Roman thecologians but of those from what one might
‘call the periphery. They are asked - and this includes
professors of schuolastic philosophy - to give commentaries
on pap:l documents, support them with fresh arguments,
defend them gainst objecticns. The argvument from authorlty
“ex magisterio® (often linked with the ex-Patribus of the
dogmatic theologians) does not merely occupy a place between
Scripturc and reason - it becomes evcrything. No place is
found for critical rcflexion, indeed, the professor of
theology is so conditioned by his training that he does not
dream of it. If today certain consarvatives criticize
present theological endecavour, it is because on two points
it goes beyond their habits of thought: first of all, some
men are recognised as theologians by bishops, or even by

 public opinion, without the Roman - fficial samp (ef.Fr.Boyer's

criticism of Kung), further these nen refuse to be mere
comm.ntators and wish to think for themselves. The last
straw, in some eyes, is that they declarc themselves
invested with a charismatic magisterium in the manner of
didascales,

This analysis, common before 1960, was bandoned by the
majority in the Council but - let us be under no illusions

it survives among the minority and in the anti-conciliar
reaction. All the same it has undetgone sharp criticism.
With regard to our first 'stage’, for example, we remcmber
that the role of laity, priests, thcologians of the
periphery, even of bishops, is not merely to put questicns to
Rome (or to dendunce neople who don't think as they do)
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They must also think and live as enlightened Christians,
accept their resnensibilities, look for solutions. Certainly
authority has the right to reserve to itself the last word,
but that does no mean that it should always, even, often, have
the first word. We know today from the study of archives
that the cneyelical ~Rerum Novarum ‘for example, wis
prepared very directly in conjunction with certain bishops and
certain Catholics who devoted themselves to social questions:

‘their part in the com osition was clear from the two fold

level of thought and of practical proposals. (Blohop Von
Ketteler of Mainz, 1'Union de Fribourg).

At our second stage, on the other hand the 'motu
proprio’ char .cter of pontifical acts becom;s relative. Few
would believe (what some neverthcless maintain) that the
Pope is ““the priscner of the Curia’®s, The abusive remark of
Luc Verus in 1932, ‘lloly Father, have you rcad your own
encyclicals?  is n. longer repeated except as a joke.

On the contrary we know that Pius XII knew very well what
he was about in preparing his documents, as does Paul VI.
But we know also the imnortance of the preparatory work
done under Pius XII by the group'of Jesuits directed by

Fr. Leiber. If one wants to know the sense of an ambiguous
phrasc of John XXIII about rcllglous llbcrty in Pacem in
Terris, it secms natural today to ~sk Mgr. Pavan, who was
the principal drafter. Then one is ratheér. astonlshed to
hear him answer ‘that an amblguﬂus formula was in the end
chosen so as not to arouse the susceptibilities of the Holy
Office., All the French papers »resented Populorum.

_Progre551o as the work of the latc lamented Perc Tebret.

The 'Roman' tholégians - or more precisely the
' curiclists', for the two groups do not coincide - flaunted
their supremacy by presenting the bishops arriving at the
Council with:pre-fobricated schemata. And when the wind
changed it wa~ not without some pain and bitterncss that we
watched the tortuous manoeuvres of certain curialists to .
bring about, by non-conciliar means, changes in texts already
voted., All this gave very much a rclative character to the

%”1ntervent10ns of authority, but the principles rcmain, and

can be prescrved though 1ntegrated 1n a new analy51s.

Analysis of post c nclllar 1ntervent10ns by the
maglsterlum in moral matters. o

In spite of what somec peoplé.se¢m t0 think, Vatican II has
in no way diminished the teaching and ruvling mission of thc
Pope and thé bishops. BLven if the Council talked of
diakonia, of scrvice, it did no forget that Christ, Priest,
king and Prophet, entrustcd a pastoral mission and

res onsibility to the TwelVe, guarantced by charismatic and
special powers.. This is often found mentioncd during the

‘Council becaise this hlur rchical structurc of the Church

is th¢ very basis of its ten calnu. Lumon Gentlum clearly
gave o very spoclal place to it in its chﬁpucr 3, All this
is known -.it is enough to recall, with Vatican II, the

 text of the unlversnl mission of the twelve from St Matthew's

gospu%i ﬁkV%I isﬁlng fo introduce schelastic distinctions

" here, one should point clearly to three aspects of mission:

to preach, teach and win acceptance for the gospel
Eo ‘give new life through baptism
o guide the ' lives of the new disciples according to
Christ's directions, '
Moral and pastoral direction:spreads throush all this but

-touches e¢specially thé third point,
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112,2.2.2. It is precisely thus that the Council conceives its task,
- in the assurance, many times anpealed to, of being ossisted
by the Holy Spirit. United to the nope, it is infallible -
as morcover the pope can be without thc bishops. Vatican II
d oes not disclaim Vatican I but com»nletes it by showing how,
apart from rare cases where the pope is juridiczlly alone
in deciding, the Church is norm:lly directed by the
svccessors of the tw:lve, thc college, the corpus
vﬁ}gggg_{gg. In the spirit of the logion mathéein,
atican II has given further »recision to certain truths, has
concernsd itsclf with sacramental lifc and under .aken a
liturgical -eform based at once on care for tradition and
on pastoral needs., Preaching the faith, the Council .is
concerned to know how it shall be lived, {(Lumen Gentium §25)
it has given the primacy to chaﬂlty,(DuLHﬁYT T¢ Kerygma
de la charité & Vatican II, R;T;l;n.2), it has given
directives on matters concerning marriage, culture, social
political and international life (Gaudium et Spes) as for
the apostolate of bishops, priests, laymen nnd missionariese.

112.2.2.3 As a resvlt of this the Council has given many people, both
inside and outsidce the Church, the impr ssion of having
abandoned cverything. Without doubt, the reason for this
lies in the new approach. Instead of condemning the errors
of the times, to quote John XXIII at the open&ng of the
Council, let us teach the truth positively. atican IT,
ronewing early traditions, docs not pronounce any anathemas.
Abvove all, I believe that the new wgy of exprcssion must be
examined. The Council does not teach in its own name, ié
does not affirm on its own authority, it does not present
any arguments. Its ceaching is esscntially the transmission
of the Word of God, and the Bishops, the witnesses and
scrvants of this Word. For some people, familiar with the
older method, the difference is enormous, as at first they
get the impression of pious exhortation. They nced a time
of reflection in order teo vnderstand that the authority
invoked rcmains, no longer on the pastoral level, but on
the level of the Gospel itself, of which they are the
interpreters.

~ Finally, it mvst be said that the new method is most

obvious in moral ®aching. The Council does not lay down
precise laws, but following the Gospel muthod, insists
e¢speecially on general norms, motivations, vprinciples and
intentions. From there it esks cveryone to assume his own
responsibilitics. Of course, Canon Law has not lost its
usc and necescity, but it must now be re-cxamined in a new
perspective and withdrawn ©rom the Colonialism which it has
practised in the ficld of morality.

112.2.2.4 Differcnt'types of teaching and submission

Clarifying the situation mentioned above, Vatican II has
specified several possible types and degrees  in the
avthority of the Magisterium. To quotc three imnortant
examples: '

112.2.2.4.1. a) As we have said obove, the Council mentiencd ontifical
and conciliar infallibility, without presuming to excrcise
it. In this casc, the -hels of the Holy Spirit assures the
immunitas ab_errore, LXuthlon from c¢rror, the faithfulimust
adhcrg to it without raserve;” (c.f. Lumen Gentium no. 25)

This typc of teaching is frequent in dogma, the Councils of

Nicea, Iiphesus, Constantinople, Chalcedon thus regulated
authoritatively the question of the Divinity of thc Word
and of the Holy Spirit. Has this type of tecaching been
applicd to Moral Theology? .If one understands by moral
theology, the solution to matters of conscience, it would
seem that the answer is no.
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The opinions of reprobate laxists and rigourists of the )
17th and 18th centurics were the object of condemnation by
the licly Cffice, not of infallible def .nitions. Thus it
happens, that the condemnation of pleasurc as sucii, by
Innocent XI, was annulled by Pius XII in 1951. But if on
the other hand, we consider Christian Mcrality morc
especially from the view point of faith, hope and charity,
and if it is a continuation of the Sacramental 1lifc, one
must acknowledge the fact that there have been certain
interventions of Supreme authority.

b) Likewise, the pronounccments of Vatican II regarding

other types of pontifical and eniscopal teaching arc

important in Moral teaching and in th. formulation of
conscience; even if these are n t infallible, they impose
religicus assent apart from the arguments proposed. It will
be casy to explain those terms by applying them to the
encyclical Humanae Vitac, of July 25th, 1968. This -
document has given a new meaning and a new dimcnsion to the
classical doctrinc of Lumen -Gentium. Let us examine two
points of this passage ~f Lumen Gentium, ‘

~ This .teaching is not infallible" such was rné¢ of the very

‘first declarations of Mgr Lambruschini who presented the
encyclical to'the Press. Among the many surprises on that

Monday, July 27 1968, this onc was perhaps the least
noticed. But it had its effect, since almost all the

- Episcopcol letters introducing the tcaching of Hvmanae Vitac
- to the faithful drow attentisn to it, "Acc xding to the

milieux snd the ~vthors, these episcopal documents gave

two mther different meanings to this scntence. The first
interpretation is Yaltheough this document is not infallible,
it requires the submission of the foithful, taking into
account however, conscicnce 'judgementsii, (wc shall speak of
this again later). Thc other interprotation is more radical:
"Christians, you arc regnirced to submit,; but after all, this
judgemcnt is net infallible and may be reformed or adanted
when the whole question eeomes clcarcr.” Therc is nothing
scandalous in this and any te. cher of theology could find

- this doctrine in the manuals. However, if this wos piven
1 g

lip-service, it wis never a plied, even among theologians,

v and in' any case, it w-s never spoken of in front of the

faithful, ~ YHen the neyclieal Castii Connuhii, appeared,

© one¢ group of ‘theologinns claimed thnt the condemnation of

contraception was an irreformcble and infallible act of
suprcme magisterium. But this vicw point was not conmonly
admittcd and when the minority of four tried to revive it
at the Pontifical Birthrate Commission, they were obliged,
for once, to give way to the objections of the majority of

fifteen. :

This tecaching calls for "rcligious assent’ independently of
arguments put forward by authority: this is the sccond
affirmation. . What docs this mcrn? That the ~uthority of .
the Pope and Bishops is based on a charism, on the special

.. assistance of the Holy Sw»nirit and that the faithful must
.o accept it with reverence. The motives for submission are

based morc on faith than on recason. Howevey, a distinction

follows immediately = in such cases, the help of the Holy

Spirit is not. all-embracing, Absolute authority is not
invelved and consequently, the same holds for the faithful.
A certain number of episcopal letters call upon a letter of
Newnman to the Duke of Norfolk, which the Bishops of tho

Bnitcd Stagfs En&arthe _iﬂ a library, An encyclical of the
ope 15 published, wrotc Newyman, apriori, muast presume

his tcaching corrcéet. The Mope has intellcctual graces which
I have not. I rccall that Christ said: ~Ile who hears you,
hears me''s But, vpon second inspection, I examinc the
doctrine morc closcly and strong objections to it arisc.

I pray for God's help, I work at and :tudy thce question.
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And T acquire the conviction that the Pope is mistakcen,
Well and good}! I must follow my conscicnce so long as the
Pope does not commit himseclf further.

Herc, theru is‘é symbiosis between the doctrine of the
Mogiesterium ond that which concerns the rights of conscience.

_.Unu could also say that in tho Moral domain, this inter-

action is morc nérmal than in the casc of Dogma.
A philosopher rccalls the conditions: “human’ and not

"exclusively rational, of the understanding of values; we
- shall speak of this again later. Howcver, we note here

another change in the post-c meciliar usage rcgardlng the
argumcnts put forward by authorlty.

Previously, one would have said: nego suppositum.a..
a cohsciencc ‘cannot be of good faith after the Pope has
snoken'; For modern man, therc is here something difficult
to understand, for we are all convincecd that it is

"practically impossible to establish, still less to prove,

gtod or bad faith, The theologians of antiquity and the
mediaevals, cn the contrary, found this affirmation

“absolutely normal. They were little concerned with the

personal conditions of intellectual assent, and in their
juridical spirit, they applied the Dr1n¢1plc, "No-one is
ignorant of the Law'. They estecmed that an error in good
faith was unthinkablc in the ficld of natural law or of the
Gosnel law. The doctrine, as also the practices of the
Inquisition, were based on the idca that the herctic could

~_not possible not be of bad faith. The conclusion rcached
“was that, at all costs, he had to be brought to confess his

fault. VYe must admit, phat certain bishops had thc same
reacti‘n after the wublication of Humanae Vitae.

"~ The bishop of Sion brought up thce problem: Cnc accepts
the eneyclical or one sins, and what is more, one is placcd
outside thé Church.  But this out-dated way of sceinpg things
did not survive the easy Triumphalism of August, 1968,

- The Belgian blshOhs studied tho question and were soon

followed by their Canadian co-bishops and many others;
affirming that, besdies the faithful who had doctrinal

~objections, othors,'ln good faith wer. unable to accept the

teaching, basing their objections on ‘the expericnce of their
married 1ifc. There was n  question of worrjing them or of
condemning them, One can see, the force of the argument

of the non-infallible Magisterium in Morality is not casy
to determine, largely perhaps, because onc often forgets

the distinction betwcen a practical truth and a theoretical
truth, between faith and a life of faith., Howcyer, we must
point out that for the moral life of the Church as also for

‘the eonnduct of individuals, the Catholic must take into

account the tcaching of the successors of Peter and the
other Apostles. Without hoping teo sclve the question
completely, anothcr teaching of Vaulcan II that which
conecrns the pautoral Paglatorlum of the hlurarchy will
perhaps throw some light on the subject.

a) Finally, a third typce of teaching of the Magisterium is
ment*onod and used by Vatican II. It is described as
nastoral and characterizes Gaudium ct Spes which is
presented as a pastoral constitution"” as opposcd to

~ Lumen Genthq,_; @ngatic ccnstiﬁution.

But what exactly does "wastoral’’ mean? Very diffcrent
opinions have bcen xpressed on this question. The
commentarics of EQEQEEQMEEM:REE on the subject are abundant,
but to me, they do not appear to solve the problem. The
explnnatiqg put forward by Fr. Qahner in his volume
“Schema XTI edited by Mamec, arc perhops more geintillating than
convincing. One could consider comparing this tcach
with circumstantial precepts of the apostolic writings,
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with the pastoral Magisterium, spoken of in conncction with
encyclicals or with the ‘historico-prudential assertion
treated by Fr. dc Soras in connection with the same document.
If we_nust allow this problen to unf-ld fully and wait
“until some basic concceptions of pastoral thcology asscr them-
selves (though T doubt whether (ihcse latter can be unified.)
one cluc may be found in the first note on the Scheme XITI.
" The first part of this Constitution, we are told, is more
specifically doctrinal; since it is concorned with principles
and gencral doctrines; - the second part is pastoral, because
it adds to these,universal principlces the comnsideration of

" their rclation to particular circumstances and to pursons:

"The pastoral Constitution.... although made up of two parts,
is nevertheless a whole: it iz called a ‘pastoral™ constitution
because, whilc stressing doctrinal: principles, it cxprcesses
the relationship of the Church to the world and to the men of
today. In the last sectirm, the subjects discusscd, governed
by doctrinal principles, contain contingent as wcll as
" permanent clements, This constitution should thercfore be
understood according to the general n¢rms of theclogiccl
interpretation, taking into account, specially in the second
" part, th¢ changing circumstonces which we by naturc inseparable
from thc themes develo-eds.

Thus, the chaptcr on married lifc, not only sets forth
a personalistic theology of marriage but’ it also cnde.wvours
to find a solution to the two corcretc problems facing the
Christian couple: how many cliildren shall we have? how to
" reconcile the demands of our love and those of fertility?
These pages. are all the mor: concrete and ‘'pastoral” in that
they do not pro osc a solution based on principles alonc.
fhey deal with the' facts and stato that”if the intimacy of
conjugal life is interrunted, therc is the danger of a
breakdown in the rolationship of the couple (No.5051 ).
The minority saw clearly that a turning=point had been
reached by this rccognition of the reality; accordingly,
having failed to have the above statement supressecd, they
tried to gloss over it by a return to: purely theorctical
principles, adding that "the Church recminds us that there
cannot be any real contradictions between divine laws. (N.5152)

_ It is true that, on this theorcticl level, one could
ask oneself if in the sphere of ideas it is possible that
therc should be opposition between principles; onc could also
appeal to seientists to improve and prefcct the method of
~Ogino (No.52. §4). OUnc could dr:am about improving ecomnomic,
social, psycholozical and medical conditions which would
enable parcnts to cope morc easily with a larger family,
But all that docs not meet the tragic situation of the couple
faced daily with what the French bishops had the courage to
call “Conflicting duties™. This is the big diffcrence betwecn
“theorctical moral theoldgy and practical moral thceology: the
former deals with priciples, the lattcer anpeals to these
principles but confronts them with facts.
: : . n

It follows therefore that the directives given by
religiovs authority run the risk of being diffe:ent and the
analysis made can only be specific. A pontific.l or
cpiscopal- document of a pastoral naturt must of course,
establish and «plain wrtoin principles. I underline this
because a certain number of dogmatists accusc us of trying
to construct 2o moral system without »rinciples. But such a
document docs not set out to examine princinles as suchj it
studies them solely with a view to solving a preblem of life.
The scarch for truth is not thercby cbandoned but is examined
always in the light of e.nercte persons and in rclation to
“the mentality of differeht cooéhs. I do not believe that
the degmatists of antiquity had to wor:y about' common opinion
regarding the meaning of physis or prosopon when they used
these terms in ttempting te analyse the unscerachable reality
of Christ.
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But a moralist today h s to grapplc with a modern valve: -
that of responsible parenthood. At most, if he rcfuses to
accept it for what it is, namely the responsibility of the
parcents regarding children, he will twist the sense of it and
will consider also resvonsiblity with regard to physiclogy
or with regard to God, But if he wants to be hecded he cannot
avoid the term and g minimum of the idea. One has only to
reflect on the changeableness of matalities and living
conditions to understand that any truc pastoral theology or
teaxhing can only represent an approach to the truth. One
cannot §a{ it is either truc or false''; it is true in one
scnse, ~25° in another.

In the avtocratic mentality of the 19th century Pope
Grogory XVI could only advisc tho Poles to submit in their
struggle with the Czars to defend their liberty and their
religion, We had to wait for the prophecics of Lamenais to
be shocked by this attitude. The French-Canadian bishops
of 1938 excommunicated those of their fellow countrymen who
rosc up against the cxactions of the Englishj; whercas Pius XI
practically precached ar&® rcvolt to the Catholics of Mexico.
Is this owposition? ~ On the plane. of theoretical truths, yes,
without any doubt. One thc pastoral level, I am not so sure,
because in the latter cas: the point of rcferencce concerns a
reality which is chonging, at least in the way in which itis
discerncd, These changeable circuvmstances may be just as
much those of the common way of thinking and living as the
economic, social and pysical realitics themselves,

From this point of view, the judgemcnts made on Humanae
Vitae can vary completely. For one stormy winter we allowed

"~ oursclves to be hypnotised by one single phrase, that which

condemned contraception absoltuely. Dut very fow perceived
all that was new in the teaching of the third part of this
document with 1 egard to ~ theology of sin, or its condemnation
of adultery which had been condoncd and excused in the erotic
perspectives of recunt years. Confining curselves to the
first point, we sec that the papal document breaks with the
obsession of casuists who sought prigarily to distinguish
rortal fromwnial sin. The moral life of the spouses is not
presented here with reference to a theoretical norm but as
agrowth towards an ideal which imposes itself within the
perspectives of the document but of which all the difficulties
arc recognised. The Sacraments are no longer considered as a
reward, from whdch sinners arc excluded. OUnly twenty years
ago priests were obliged to guestion penitents closely on

the subject of contraception, and witheld agﬁg}ution until a
period of probotiop had been UNACTrEoNe . s o s o 11¢  absolving
almost dadly school boys guilt of masturbation.

Humanae Vitae presents Confession and Communion as a means

to receive the grace of God, to restore Christians tc a

state where the moral life becomes possible by ontological
and psychological assimilation to the virtus Christi .

The Episcopal Hagisterium in Morality.

If we continue to c¢xamine the contributions of Vatican II to
the argument concerning authority in matters of morality,
two points remain to be studied: th: Episcopal Magistcrium
and thec owening up of authority from the view pojnt of
inferiors. Let us ¢ msider first of all the rolc of the
Bishops. In this gudy we shall n.t divergc from what we
have said about the pastoral Magisterium, DBecause, while
it is obvious, that bishops either individually, in an
Episcopal confecrence or particular council or in an
ecumenical council, do set forth doctrinsl teaching, it is
none the less certain that the majority of these acts of
the episcopal magisterium arc concerncd with pastoral

- guestions. The bishops teach the faith, preach the faith,

jvdge according to the light of faith - with differing
degreces of autherity as in the casc of the Pope - but even
more frequently they speak to the faithful of their churches,
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-of thc practice of faith and char 1ty, of the imperatives
';sprlnglng from the confrontation of Christian revelatlon with
concrete circumstances; underdevelcoment erotism, drug
addiction and so on. :

It suffices to rcad and compare the Councils to be
convinced of this. The ccumenical councils condemn hercsies,
formulate precisc dognas, and where necossary give moral
counscls as for «amnle on marriage or on Sunday obscrvance.

The Council of Nicea affirmed the Divinity of Christ but
was also concerncd with clurical celibacy; while refusing to
make it obligatory, it imvoscd prudent measurcs concerning
the co-habitnation of cliries and women. It fixed the pastoral
calcndar, The Council of Trent debated at tho same time
dogmatic gquestions and the reform of the Church. But if we
consider particular Councils, national provincicl or local,
we notice that the proportion is inversce. Professions of
faith are rcpeated at the kginnings of the sessions but they
are scarcely touched upon in debatg. The bishons pass
immediatcely to pastoral gucstions: th. attitude to adopt
towards the funerals of suicides, the penance to imposc in
such and such a casc, the work that is forbidden on Sundoy
to permit scrvants to assist at services, what impediments
to marriage are to be emphasiscd and so on. This co-
rosnon51b111Ly, thls collegiality of th¢ ancicnt and mediaeval
_Church was excrcised first and forom.st on the pastoral plane,
During the time that this Collegiality was dimmed and lefore
it was recstored in Vatican IT, each bisho» 1nd1v1dually
excreised his pastoral action by mecns of sermons, lettoers
and synods, ﬁ good examvple of this conpartnentad work is
that of St. Charlcs Borromen: he places hlnaolf almost
QXClUuIVCly in the pcropcctlvo of moral, rgform, and is
concerned more with practiical npllcntlo“s ‘than with absiract
- principles. Hence when, in th. context of a theology centred
~more on the Church's Magisterium, an cffort was madc to
synthesise episcopal letters and decisions the results were
. Very mcagre and dlusap01nt1ng. I sm thlnklng of that work

~on the .idea of "Ecclesiastical faith® begun by Mgr.de
Perefixe_to pursua thu,Jansenlst “appellants' to their last
stronghold. Therc is a poverty of theory. It is not causc
this arohbishop of Paris .madc no attempt to enrich the
trnatlse_on:hlth He wished to be able to answer Port-Royal
whigh asked him: ‘‘How is it that I must believe on divine
faith thot the five herctical pronositions are in Jansenius?
How' ¢ould Christ-and the Apostles have rovealed this?!  One
had the same impression when the cplsqepal letters of the
last century agninst the first. manlfeutatlons of birth
.-control werc being studied. lheoretlcal arguments are
astonishingly weak, sometimes. they arc borrowed from a
‘theclogian, I'r. Vermeersch for example, who launched the big
enterprise "contea naturam'’y

Un: the other hand one finds valid stands taken on such
a theme as the duty of fortlllty, the -ense of responsibility

and the duty of 'dépassement’,

But why search in thc pﬂst for uomcthlng which we have
seen with our own cyes The Pope promulgated ‘Humanae Vitae
-alone to all npnearanccs, certainly not in the framework of
episcopal cnllegiality as the bishops of Indonesia note with
regret. Different recactions appear in the backw.sh of the
- encyclical, and about th;rty episcopal confercnces undertake
to present and ~dapt the Koman document to the different
countries, no longer mercly taking’ into account the principls
proposcd, but also the persons concerned. Collegiality and
co-responsibility could not be exercised in the preparatory
.. gtages of the text, and ihe twelve bishopi who were on the
- Commission rcecived, it would sccm, their sharc of the
~ reproaches which tho encyclical levelled at this body.
-Collegiality is neverthess excreised in the subsequent stage
and is reconstructced on. the pastoral level. I say the
pastoral level, and not the theoreticnl'levol; because none
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of these episcop-l documents attempt to take up again,explain
or improve on the proofs that the eneyelical intended to
establish in the first and sccrnd parts with a vicw to
~condemning 21l contraception. Must we say that the Bishops
did not want to e-ntradict the Pope? This explanation
evidently cannot be excluded but it cannot ex»lain satisfact-
orily the ahsencc of doctrinal considerations in the
episcopal declarations. Tor some of these declarations do
not hesitate to say that therc arc people in good faith who
are n..t convinced by the arguments from natural law in
Humanae Vitae. If one takes into account the cpiscopal
undcrstatement this would mobn that the rcasons brought
- forward arc not convincing.. ' " Furthermore, the documents
entirely in favour of Humanac Vitae do not rcpeat the effort
of demonstration. One finds practically nothing on 'the intrin-
sically wrong' or on the analysis of contraception, On the
other hand the episcopal documents arc extremely sensitive
to the yastoral aspects of the rroblem and present a
morality-in=-relation-to=persons',

“his is so truec th-t pastoral pluralism is everhwhere
in evidence. The Third World is in gencral favourable to
the greatest possible fertility. It is mcen who arc the
primary source of wealth; the natural reflex in favour of
pro-creation still prevails; the rich nations arc suspected
of wishing to dimish demographic cxpansion. Hence, the
bishops of these countries give te the eneyclical an
unreserved adherence in which however it is clear that
peychclogical and sociological reasons =~ thosc to which
pastoral action is open = replace the arguments from the
natural law. In thc¢ rich countries the mentality is
completely -different, because the desire to give children
a- better education omening the way to socinl advancement
makes- them alert to the dangers of proliferation. The
pastoral problem is this: if the parents wish to safeguard
their love they are going to have many more children than
thoy, as responsible parents, can educatc. This pastoral
consideration peculiar to the Wistern honlsphcru was
expoundced ot the Council in November 1964 by Yardinals
Suenegns, Alfrink and Léger. It is generally dopted by the
hierarchics of Western and Northern EBurppe as well as those
of English and French America. -

So the questlon which one rcads betweon the lines of
the episcopal texts is cverywhere reduced to this: Arc
theffiithful who cannot keep the law laid down by Humanae
Vitae exclvded from th: Sacraments? Thenminimal solution is
the desire to be indulgent towards penitents, The maximal
solution consists in @mitting to Xwcharistic Communion
those who do not respect the prohibition.

To this end the & %fcopal texts will open up two paths,
one objectivizing, tha.s@%jectivizing, both nastoral.
In the first case it is dmitted that there is no question
of a conflicbt of principles, as lumanac Vitae itsclf
repeated in making use of the addition madc by the minority
to the coneciliar text, . But on the lovel of facts, one's
stand is taken on the text of Gaudium et Spes since there is
a conflict of duties. On the one hand, there is the valuc
of conjugal harmeny, the stability of the married couple,
their mutual fidelity; the education of. the children in a
relaxed, dynamic atmosphereo On the other hand, there is
the value of respect for the natural law, for the link
betwecn conjugal intimacy and fertility. In this casc it
is not difficult to foresc: the sclution proposed on the
pastoral level: the lesscr evil is chosen, man's side is
taken against the law. Added to this first solution found
in concrete circumstances in another based on respect for
conscience, on the difficulty of choosing the right valucs
and on the nced nf cducation.
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It is clear that the co-responsibility of colleginlity has
not sought to raisc itself to the level of doctrine; it
attempts to emain primarily pdastoral. Theclogians who study
collegiality would do ‘wéll to ponder on this. They ask
themselves how the bishops can find their place alongside the
Pope in the task of teaching doctrlne and ruling the Christian
veople. 4As in the Middle Ages, some raisc the spectrc of the
"two-headed monster'., Thc problem is not a falst one, but if
I may be permitted to be frank, I would say that for the wst
majority of bishops, the problem of collgiality lies elsewherc,
notably in the legitimate desire to fulfil their role as
resphonsible pastors, bo give moral and pastoral dircctiwes

“adaptod to the aithful whom God has ccnfided to them without

continual recourse to the Noman: Curla.

:'fhé part played by the FPcople of God,

To conclude our study of the thought of Vatican II on
ecclesial influences on morality, we must consider the part
played by the “taught Church: theologians, pricsts in the
ministry, laity. More than arer: the exprzssion, last but not
least, must be used herc. This enquiry can be made in two
dircctiOns} the Sensus fidei and; the voice "f the times

.Several texts of Vatican II show thbb the people of God are

not simnly exedutors of dircctives given by the hierarchy.
To this external action corrcesponds the interior action of
the divine Pneuma. 'Since the law is interiorized, it is to
be expectod that it be assimilated, understood, uavaurecl and

-=3udged. When addressing his derClees and dVlCL to the

recaders of his first 1ctters, St. Jopn simultaneously

- declares that he depends on the aid of this interior teachcr

(I Jn. 2, 27); “But the anncinting that you have received from

;Hlm'bldes in yov, and you have no need that anycone sould

teach you; as His annointing teaches you, abide in Him."
TheJohannine context shows quite clearly that faith is not

cmerely truths to belicve but truths to live.

Lumen Gentium has emth81uod this with some insistence
(even if only in the expresglon Fidem crodendam et moribus
applicandam (No.25 § 1). The scnsus fidci hes a moral aspect
too: "The holy peoplce of God share also in Christ's
Frophetic office. It sprcads abroad a living witness to Him,
especially by means of 2 life of faith and charity.... The

_body of the faithful as a whole, anointed as they arc by the
‘Holy One, cannot err in matters of belief. Thanks to the

- supernatural scnsc of the faith which characterizes the
Feople as a whole, it manifests this uncrring qublity when

"from bishops down to the last member of the laity” it shows
universal agreement in matters of faith and morals.

By this sonse of faith... afd’under the guidance of the
sacred t eaching. authorlty... the Yecple of God penetrates
move decply the faith vnce deldvered to the Saints by
accurate 1n51ghts, and L?pll s 1t morc thorrug.ly to life"!

(Lumen Gentium No,12)

In thesc conditions ObOdlch& in no way cxcludes
ialogue, the undcrtaklng of responslblllty, drawing upon
exPerlencb. 4c find this further on in the Constitution
Lumen Gentium No.37. JTAn individual layman, by reascn of

- the knowledge, compctence, or outstanding ability which he

may enjoy, is permitted and somctimes cven obliged, to express

“his opinion on things which concern thc good of the Church...

With rcady ObedleﬂCu, laymen as well as all disciwnles of
Christ should accept whatever their sacred p05uors as
represcntatives of Christ decrec in their role as preachers

“and rulers in the Church..,.. A great -many berncfits arc to

be hoped for fom this familiar dialoguc between thQ lalty

Cand’'their pastors: in the laity a strengthened scnsc of
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pers:nal respnsibility, a renewed enthusiasm, a more rcady
application of their talents to the projects of their pastors.
The letter, for their part, aided by the cxperidnc: of the
laity, can more clecrly and more suitebly come to decisions
which rvgard spiritual -nd temporal matters.”

The Signs of the Times.,

A further aspect of this openness of the hierarchy, from
the point of view of the faithfvl and indecd of all men, is
to be found in the signs of the times spoken of by John XXIII
in Pacem in terris and which Gaudium et Spes attempted to
develops Ythere are two separ~te stages herc: one
‘sociological, the other theological,

Firstly, it is a questicn of awarcness of facts,
tegebher with an ssscssment of their significance. On July
14th, 1789, a crowd of Parisinans seized the Bastille, the
royal fortress and State orison, symbol of autocratic power.
On that day Louvis XVI wrote in his personal diary in which
he rccorded events and his ruoacticns to them, the word
‘‘nothings Others certainly ~aw in this event a significahb
fact, indicating the beginning of a pevolution whose cffects
would be more far-reaching than cver the work of the States-
General counld bes It is by no means certain that many
contemporarics gave to thce cvent the profound meaning which
the Third Hepublic gave it in fixing the French National

“holiday on that day. Which of us is capable of s.ying how

much significance is to be given to the Cultural Rcvolutlon
of the Sorbonne in May, 19682 Some sce in it but a simple
'Strect accident' others, the leginning of a new world, still
others, a menacc to he severely dealt with. Therc is a
guestici here of that 'disconrment of spirits' which
spiritual books examined hitherto only in the context of
the individual, Wherc docs God manifest His power? In what
dircction is God guiding men? John XXIII scems occasionally
to have used the criterion of generalization of a single
incident. Today men, caught up in circumstancces of the
greatest diversity, arc particularly awarc of the limelight
given to the dignity of the human person. In many places
‘women x¢ protesting against the inferior situaticn in which
they find themsglves. Viadication of the rights of human
person, and in particular of wumen, is amongst the signs

of the times.

The sccond stage ( and a‘aecmhd criterion) is thcological.
‘The Christian conscience is forced by humanity as a wh-le
to reflect 'n this ar that fact which is in conflict with the
Gospel. A Cardijn in facc of the plight of the working

classes urges -hc absolute necessity of social reform. The

charism of a Helder Camara is to perccive a scandal in
non-devel wment. To grasp the meaning of human history in
‘order to sec in it the sensc of the history of salvation

is the task of all Christians, This rcquircs a keen
:spiritual sensc ‘as "ell as continucus contact with reality.
In this sense it is «f importance for all Christinns
desirous to know what God wants of them.

‘Second Trcatise. The non-rcligicus sources of the knowledge
' of Christian merality.

a) The problem as it present itself today.

The quostlbn we ask here may be put as £ -1llows:
To what extent and how can or must Christians complete
their enquiry into specifically Christian sources of
morality (Scripture, Magisterium) by rescarch in the domain
of human scienccs, in arder toestablish and organize a
morality or even to resoXve a problem of life?
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Christian thought has never ceasced to swing betwecen two poles
in this matter; but sincc the two extreme tendencics aic
rcpresented today, it is simpler to examine thom in their
prescnt state and postpone the histerical considerations.

The first tendency is that of nbstenticn or withdrawal from
philoaphy. In the fortics we were aware of an offensive in this
direction by positive dogmatic thevlogy against speculative
theolrgy. Fr. Charlicr, for example, protested against the
exaggerated importance attached in dogma t.. theological

conglusions issuing from rcosoned deductions from articles of

faith., He stressed the weakness of thecological rcasoning
and specially of gvounventional arguments. A purely historical
theology commenting on documents of the Magisterium was in
vogues Paradoxically, one finds today somcthing of the same

‘negative tendencics in theology regarding the 'death of God!

‘We arc¢ asked to note thet the hybrid mixture of the living

‘God of the Biblc and the Purc Act, immovable mover of

Aristotle is of no value., The God of the PLrlpttOtlcS pre¥ents
“us: from doing justice to Yahwch and His Christ. Some criticisms

of ‘Bucharistic theology derive more from doubts about the
ncticn of substance and hence about the opportunencss of the

‘word 'Transsubstantiation' than from the dogma of the Real

tresence Itself, Th. same is truc in the domain of moral
theology. In spite of thc fact that Biblical moral thcology

- is very poor, somc moralists refuse to go beyond this stoge

and would rejcct as non-Christian any speculatlon that
prolongs or completes the Biblical datum. In the same spirit
some lock for the morc specific in Christian morality. In
generaly they reach the conclusi n that only the plan of
grace, that is thc theol. gical virtucs, surpasscs the rational

- data of philosophical influences. ¥onscquently they admit
T a mcthodologlcal separation wetwecn 'morality' and !faith'.

Morality would then be a purcly Human, ratl nal scicnce; for

" Christians faith and charity would give it o different

motivation,

Alongsidc this oriuntation'iﬁ another which advocates and
¢ven claims to ses alrcady the re-cbsorption of Christian
morality by the human scicnces. I sy fhuman scicnces', for
here the new subjects, sociclogy and psychology must be added
to philosophy. There is no. question here of - starting with
Revelation. At most verbal homage will be given to it.,
Tillich sees the death of Christ in the dis-association of
essence (ideal)"frum cxistence (trivial). The resurrcction

is the awarcness of a possible deliverance and a new start.

For'Mctz, all that is left of Kevelation is an eschatological
-1doa1 in the name of which a political theol gy criticizes

men’ and’ 1nst1tutlons, while being on its guard against the
ambiiion to rccontrust anything.” In numérous mectings of

~Catholic m ralists one héars the' idea expr.ssed that only

phllouoaay can ecnstruct a moral system, and that develation

“is the prescnt, actual event, or, more trivially, that there

is no room for hesitation bctwecn st Paul and Paul Ricocur;

"it is the latter one must choose, because he darts from the

present, actual situation, Pﬂr'doxicwlly"som survivors of
the school of naturnl law bring water to this mill: the

"Revelation of the Gospél is insufficient 4in moral thcology,

one must look to natural revelation, teo naturc (Fr. Hamel of
the Gregorian).

We arc here confronted with whet Aristotle ‘would call
fa beautiful aporia’. TLet us try to delineate thc two forces
in question, the two moraliticvs in .competition, We shall

f_ then examine the possibility of ccllaboration betwecn them,
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b) The two moralities face to face.

The formula whxch we set forth will perhaps appear exa.g-
gerated to some. However, it seems to us to be based upon

"historical considerations such as reflection upon the fundamental
' ‘project of these moral systems. The theological morality, - one
"is'more and more tempted to say theologal - has in view the

divinization of man through the grace of Christ, the second looks
to his humanization.

" 17e have seen that theological morality is nothing other than
the practical consequence of incorporation in Christ. It seeks to

" promote the image of God in man, to bring man to obey the law of
" God, A perpetual confrontation 6f man and God (or his representatives

in the Church) is here implied. 'Is"it necessary to recall that, for
the Greéks, the situation is qmte different?

Morality of the ancients

) Wl’x_ether’"ﬁié’”é.ncient moralists ac’éept or reject the divine

“‘their point of reference is man, either alone; or in society.
Socrates is the'wisest of the Greeks because he indulges in serious
reflections ¥nthis own conduct in & way which w111 later be called
conscienceé . “His precept is: ""know yourself':; "‘This is rather dif-
ferent from the proclamation of the mystery of Christ, unless, as

. Lhave_said, one is to  give, with Tillich, a Christian name to the

phenomena of interiority.

Plato thmks first of all, of ;'eformmg the City, and for
hlm a.s for 80 many other Greeks, ;ethics is merely the consequence
of pohncs ‘Since social man interests him more- than individual
man, it is from ‘the point of view of the City (The Republic, book V)
that he w111 1nfer v1rtues.

kit

Paradoxmally, h1s list of the four, moral v1rtues, called in the fourth
century, cardinal, is mentioned in the Book of Wisdom (8, 7) and has
remamed up to the present one of the themes of Christian morality,
in lar.ge part, I believe, because their origin has been forgotten.

In fact, for Plato, man is a stamped image of the City, and it is
easier to observe sociological data than,psychological phenomena.

. Thus one proceeds from the three social glasses, each characterized
by a, v1rtue. the wise who govern the City apply themselves to pru-
dence the warriors need, courage, strength; the prime virtue of

. art:.sans is temperance ot

~ Obviously, the act1v1ty-'of t_h‘é"thfeé classes must be coordinated and

their assigned works and virtues maintained: this is the business of
justice. Heré we are; facding four virtues which we shall find in man.
While justice in the individual looks to the harmony of the whole
person, reason lodged in his mind governs with prudence, the
irascible (situated in the heart) aims to be strong, while the con-
cupasclble (the desires of the w,scera) must be governed by temper-
ance. “"The Pauline text, '""Have in you the Sentxmﬂnts of Christ

' Jesus', would here have to be parodied, '"Havé in you the sentiments

~ of society'] if it were possible to bring together two moralities of
such diverse inspiration.’
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12.22.3.Aristotle is not an aristocratic citizen of Athehs like Plato, -but
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~a-Macedonian foreigner,

_The &volution of His t’hOUght ‘will lead him from Platonic idealism
'to’the’ ﬁ‘wst clearieut’ emnpYFicism .Y The idea of thé Good will yield
“to the & Drime Movetr which will itself be’ replaced by some fifty
astrologlcal movers cha.rged with governing: mechamCally the world
“‘beneath the heavens. Ivmra‘htp' does not exclude pohﬁcs based on
the study of data, but it gives a gréater place to the individual man.
Indeed, for the morahst, it is a question of drawing up a plan of
hffe, of’ esta’ohshmg a'‘goal and the means to attain it. But, - what do

" men want;’ if not to be happy? ‘‘And how can’they become so except

12.22.4.

: 'wxll always remam the touchstone of sto1c1sm

by developmg their potentxahues"" Tt will be precisely the role of
‘virtue to establish, By right of habitus'the acts of reason (intellectual
' virtues) and of w111 ’(moral VIrtues), most sultable to reahze in actu
what man is" only in potentia. -

Another great moral ‘s¢Kdol 0f ‘@ntiquity i§ that of Steicism.
Its originality consists in substituting nature for the city or for
30c1e1:y gy pomt of referénce, '"Live" accordmg to nature”, g
" the'first, ‘and,in a’ sénse, ,the' only precept, gince ‘the' one who practises
11: a.cqu:.res ‘perfect virtue ‘which is szmple and indivisgible, Various
nuances will“emanate from this primary idea,’ bututhe appeal to nature

For Zeno, thls means especmlly to a,dapt 0414 s_el;f to the order of
‘things and to.accept, events that happen.i Let us not formulate any
desire. Let us not give in to any pasgion. Apathela{ and Ataraxeia
are the only attitudes worthy of the sage. Seneca. comments that
,-he wished to go to the public,baths, and during this time his purse

,wag stolen in the cloakroom. , Well, he coiitinues, nature ‘not only

L wa,nted me to bathe, she also wanted me to be robbed Now I must

' Fein, comform myself to, her without regret.

Chryszppus created a certain'dissidence \which survives in the history
of. the natural law, adding to. conformity to cosmic nature that adher-

., ence to human nature- Wthh is reason. As a ru1e1. the d:vergence

\f matenal f1re, a$ 1n the cage of U1p1an and Gams For one, the
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natural law cons;sts;(,m lwmg accordmg to the pr:ma.,ry instincts
common to men and to ammals the union.of the sexes, the upbring-
ing of offsprmg, for exa.mple For the other, the natural law will
be. Judgpd accordmg to reason alone and the psychologma.l factors
properto man. Just to mention it in passing, here we find the
exact difference between Humanae Vitae and Gaudium et Spes. The
encyclical condemns a contraceptzlon which turns aside “from the

' physiological conditions of the sekual union: “The Council has
prOposed ‘only criteria’~ based upoti ‘psychélogy; it had condemned
only that contraceptzon wh1ch depersonalized one or ‘other of the

i

e
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ML ittle’ though this' rhattérs, in olr 0p1n1on, it is clear that
the mofality of stounsm like all’thé’ moral systems the Greek world, is

- centred upon man, Moreovef, it'is'the reason why they are stran-

‘pers to the b1b11éa1 idea of $in: This: 1mp11es that inan has a moral
“partner, since to'sin is fo Bfeak the covenant ‘or refﬁse the love of
God. The Greek, perhaps, -has social partners, 'as "Antigone can
condemn them in the name of the natural law, but the Greek's faults
and failings are essentially errors (let us not forget Greek intellec-
tualism) and failings toward himself.
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\/Iode rn tendenc1e s

-.;’VTLet us leave anc1ent h1st01:y to reflect on today's moral tendencies.
. They. demonstra.te the triumph of the anthropologmal poinf ot view
. _to the extent of having made of this term a new tabgc_)

O

Accordmg to Bergson, ''the two sources of morality and
rehglon” are found in psychological analysis. On .thp one hand, we
are drawn to shut ourselves in upon the little group of closed mor-

ality; on the other hand, mystics feel the call of universalism, In
.what are heroes necessary for common virtue? In that they encounter

.. in every man a dissatisfaction before the limitations of the clan, and

a need for efficient measures to reconcile in them the needs both of
action and of thought. ‘Y hether one must see in Bergson, with Ma-
ritain, an antithesis of the Judeo-Christian morality, or, whether

- with Sertzllanges, one must think of profound ¢onvergences, is an-

12.23.2.

other question. The fact is, that if morality becor;_;gs "a machine
to make ;G__o_;tis“',', it springs from the effort of man poipull himself up,
and not from,a grace of God given to men to transform them. The
most commbn.;rgactiqn of theologians, upon the publication of this
key-book was, precisely to blame the author for setting out to build
a mora]llty ba.sed ‘upon psychology.

o The morahty of values is also centred on man, whether
it be viclently and agressively athe1stic hke that of Nietzsche or,

- on the ccmtrary, Open to part1c1pa.t10n in the Absolute Being.
SRS SN L s R i

o rriel Nz.etzscb,e m.tends to announce to men that ""God is dead'': ¢/
thg ch:.ef .guard . of the prison where they are confined no longer
EB_XI_S_E?!ME_YGQ 1£‘J,t_ is in his name that they are deprived of liberty
qqﬁ_arg led a.h_:hgr_d:.;life. It is necessary at any cost to abandon the
scale of values which Judaism and Christianity have imposed on the

. humamst ..Men have been given the mentality of subrmsswe slaves,

voluntarﬂy hum111ated On the contrary, it.is necessary to return
to the Greek spirit of pride, of will, of power. Certain men, certain
peoples, are made to dominate others. These create for themselves
the values to pursue, in obeying their vital ms’tmct and in refusing

:all morality imposed from without.

Many modern moral:.sts centred on t.he 1dea. of value have

. surely reintroduced God 1nto theu' system or at.least have admitted
. .what they call the "transcendence .of values', Thus these values are

‘no longer totally created by some individuals or by the collectivity.
.'I‘hey excel them (this is the sense of transcendence in such a case),

But the very logic of the system requires that the values be referred

_,__to man, ''immanent', to use the technical term. It is not merely a
_.-question of considering the Good, or Coods, in themsdsres, but in
y .placing them in relationship with man in general or the individuals

in particular. If it is a question of men in general, the problem will
consist in showing how the values correspond to the needs, tenden-

cies, desires of our being. The classification of Louis Lavelle, un-
doubtedly the most famous, very well shows the correspondence be-

‘tween the valués and men. If man is considéred dommated by nature,
- one speaks of economic values, existing outside, and of affective
- value's, primarily interior. Man struggling - gainst nature is at‘racted

" by 'intellectual va.lues (exterlor) and esthetic values (’intenor) Finally,

‘the domination of nature gives access to moral virtues (ad extra) and

spiritual virtues (ad intra).
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In a.ll these cases, _the 1dea is tha.t man must be permltted

goods” Th1s perspecn{re ev1dently allows morahty to be person-
alized; for beyond a certa‘n standard which can be required of all,
one finds part1eu1d.1 vocations where, by reason of one's sex, one's
' tempera.ment, one's effor‘ts, the individual creates values-for-him-
. self,” The scale of values of a sc1entlst is totally different from
h that of a sportsman, while it is understood that both of them must
; be honest men, good husbands, good c1t1zens 'I‘hls relatively new
‘ ; presenta.tlon of morahty spnngs fn'st from man, not only by reason
e of his h1stor1ca1 ornnns, buu Ly the very loglc of the requirements
' ' ' of the system

12 23.3. pr Let us take one_ 1° z+ example, Lt,at of Marxzs*n. whose
: “morahty" today gOVernS m11110ns of men. It nses from a collec-
tive conceptmn of man and of his essence, formed from the totality
‘.L“ of soc1al relat1onsh1ps " To consider oneself as a separate individual
s a.nd to wonder wha.t ‘duty one should fulfil, 1s to accept the cleavage
between essenCe and existence, it is to try to 11berate oneself from
“'slienations in the" very frame of a.l:.enatmn The possesszon of self
by self and self-creation are not first of ali the rlght of individuals
~as such the sub_}ect of the act1v1ty 1s colleotwe man.

e

Gl awtaild o + He must. bcfore all else free himself from the relxgmus
ahenatxon that he himself has created, for;in the end, it is not
the master nor Cod who ahenates, it is ahenatlon which creates the
master and God " The min who forgoes savmg himself, but on the

7 other han& protests agamst I'ns serv1tude, creates a God upon

P whorn he’ progec_ *s his desu:es, but who, in reahty, degrades him
' even furtner _ The cr1t1c1sm of rehgmn and of rehglous morahty

RS S
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Fovrragls et o e ’I‘urmng hl»s back to: the ;dea of creat:on, man must affirm
h1mse1£ a8 his own:cause in practical activity 'V ork is the concrete
form of this, it is that which, in the course!of centuries, permits
the authentic spawning of man in what Marx calls "'the history of
the world taken in its tota.hty"' . Th1s latter progresses by collec-
tlve revolutwns Humamty hes come forth from a.mmal:.ty, and has
“ given'to- 1tse1f tools, ”artzf1c1a1 organs" But some ‘have confiscated
’ior ‘their own proﬁt the progress of technology in appropnatmg to
the‘n’iselves the means of productlon A final st;uggle of history is
commg to a head.” It W111 no Ionger see one mmonty replace another
mlnorlty Th1s ‘will be the v1ctory of the magorlty over an oligar-

chy of explozters, of the Pr 1etar1at over the capxtahsts, excessive

S ;. '_-,;;:_;-Sorne. w1ll thmk perha;ps that I haVe, incah; exaggera.ted manner,
.. defined the. contrasts of these two types of miorality::ithat of divin-
. i wcy;-ization -and that of humanization.; : Manicheism is'an-enduring tempta-
coio.:tion, especially for professors who.can moreieasily present an idea
' by putting all the white on,one.side, and all.the: blacltl on the other,

N £ \ RS RNty el

I would like to answer three thmgs

12.24.1. The problem is to know, not whether the exposition is exaggerated,
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- but whether it is false.... Daes it synthesize in anp incorrect man-
7 .. ner the, mora.]rJ.tl,es of several grea,t authors or, of several major
e .__,._te.n_denmejs? i :

(RS

12242 If a ¢erta1n astomshment is mamfested especmlly on the part of

i Cathohcs, 1t is. because the question of relations between theological

morality and that of the human sciences has been presented - in all

 ...good.faith,; of course, - in a2 naive sp1r1t of concordism., The very
B recent'IheologJ.a moralis_of R. P, van Kol, s.j. (Herder, 1968),
. writes in all candoxr that moral phllosophy enjoys.a certain Christian
cha.racter (ut quodam charactere cristiano gaudeat, p.4) (After that
are we .astlpmshe‘d‘that some people say to us: Christian morality
has nothing specific ?), How have matters reached this point? Well,
it is because the Christian moralists who desired to utilize non-
‘Chnst;an works of ethics or simply philosophical ethics have done
80 in.a climate of polemics or apologetics. . These two attitudes have

' e iélblirelnforced the conc:,ha.tory pomt of y;ew,:_:wl;;e_h, evidently, was

- SEEEN
SLTRTAIAL

. theirs,

From thie pjo.i.xit:_of, v1ew, threeepochs In':iust be distinguished:

P

,12 24 21, I.n anment t1me, the Fathers rnost often have a "bad con-

sc1ence" in | having recourse. to pagan authors. They must defend
themselves on two, ;Eronts The integrists of that epoch hurl invectives
(thmk of St Jerome) a.gamst the food (euphermsm) of demons. The
paga.ns say to. them, MWhy. do you cr1t1C1ze us and wish to replace
us ;.f you. make use of us?" It is therefore necessary (as I said
prevmusly, a propos of St. Ambrose) to indicate the concordances
but-to epram at the same ‘ime that the Judeo-Christian revelation

" $ays the 'same thing and even that it has been plagiarized. With this
prbcedure, St.Ambrose can recoup many th1ngs from Plotinus,

St. Augustme ‘from his beloved Pla.torusts :

Book VIII of De Cw1tate De1 poses many probLems to historians of
Greek philosophy by its. astonishing will to welcome. Certainly in
.the Retractationes. (lib. 1, cap. 1) one fmds 2, severe re-editing of the
questmn (édition DDB XII, p. 282), but the other point of view pre-

' _vailed. In any case, one will note that no Father of the Church has
tried to christianize the morahty of Arlstotle. He is generally
considered by them as a perverse and dangerous man. The reason
for this ig, no doubt, that the Fathers had before them Aristotelians

. faithful to the. last stage o:E evolu’aon of the philosopher, become a
ma.tenahst and an empiricist,

12.24.22, ... Nor do the M1dd1e Age accept w1t1;out ;'c.ulstance Tecourse
to pagan moralists. As in antiquity, thereis ,a.whole body of
11terature which comments on this subject the "fas est ab hoste
“doceri", However, if 1ntegrlsm remains whole in principle, the
polemical dispositions have disappeared. In medieval Europe there
.are no longer any pagans who are competing. One can.be magnani-
.mous toward a conquered enemy. The. progress;ve dlscovery of
Ar;\stotle in the twelfth and thirteenth centunes, provokes a dazzling
response, Finally, they discover a logxc and a scientific method
quite superior to the literary procedures 'o,f ‘g_atn,stlc and monastic
theology. In psychology, hvlomorphism gives a deliverance in part
from,the yoke of platonic. dualism. Nico ethics allows integration
of the pursuit. of human values by virtue of beatitudo imperfecta, So
much the better for the doctr:.nal point of view! . But on the level

of history, . one. can ask oneself, with M, G:,lson, for example, if




28.

AR A qiow e

““there is not a gredt misunderstanding.'' First of ally they do not

know the evolution of Aristotle, and hold on'to thé works of the first
and second periods, repudiated by their very author. Then the

i authors of the times present as Aristotelian doctrineés their own

philosophical ideas: this is the case for the theory of the person,

-and of liberty, which St. Thomas formulates. Finally, against the

' old Augustinian school; they attribute to Aristotle ideas which he
~has never held: that of the creation of the world, for example. Let

“us'not reproach St. Thomas for these historical misinterpretations,

they are nothing in comparison with the naivetés of Abélard or of

" twelfth ‘century professors of literature, Did they not succeed in

making of the Ars amandi of OV1d a book of ethics, by commenting

' f"'upon it a.llegonca.lly‘?

12 24 23 77 From th-ef-sixt'eenth:‘century onward, the perspectives again

“change. ' The prestige of pagan duthors, of the "classics' will be
such that one will say that they escape the rules ofithe Index. Fur-
thermore, they will be very careful to prepare editions of chosen

- and expurgated works, of which the non-Christian or immoral aspect

will have been rigorously eliminated, They will indeed say as a

© ‘matter of principle’that Horace is not always to be recommended
..o but -he will be presented, in'spite of everything, 'as-‘a moralist, since
- -..they 'will reproduce only those passages which areée &érrect, if not

edifyi‘ng " Then again, thée rapprochement bet ween pagan ethics and
~.Christian morality will be facilitated by the progressive secularization

- of 'the latter. As we have already said, 'at this epoch the theological

" wirtues, cha.r1ty' itself wy.ll be reduced to the ba;re minimum.

' 'Grece, as well under the aspect of d1v1mzat1on as. under that of help

to a nature wounded by sin, will practmally never be called to mind
in moral theology The Tract on human acts which studies involve-
ment and respons1b111ty will be situated at the level of natura pura,

and not that of natura condita, ‘lapsh; restaurata; as it is in the

Fathers and the Scholastics, This idea''6f natura pura will assume

-'such importance that it will reciui'r_e_ ‘thirty years of ‘theological battles -
-led with courage by Pere de Lubdc ? -- ift'order that Catholics may
~'realize that what is undér discussionis a purely hypothetical state

. of man,  All men have been created for grace and for divinization,

Lz 243

whatever may be the 1mperfect1on or 1nadequacy df VOcabulary

it ‘ - ‘_',.‘f: ! oLl
: From the ecumenical pointof view, it 'will not be useless
to recall that this secularization of Catholic morality and the tacit
eviction of grace are at the base of serious difficultles ‘Many of the
- Reformed have had the impression that Catholics were- passmg over
to pelagianism; that'théy considered’a morality of human effort

aloné ("good works'i; "free will'") capable of: }é'é.ding::men to salvation. ..

It was hever the official doctrine, -but one cannot deny that it was the
thought (or menta,l reservatwn) of many TR

N S W

Fmally, there is a th.u'd p01nt that we mustunderline with
regard to the comparison of divine and human morality. Most of
“:the time,; these rapprochements have béen conducted only on the
- rationaly ideological plane, a.nd not at all ‘at the exzsfennal level,
‘Let us explznn ; : : RRREREACE SR

‘ Chmstj.a.ns beheved that they would'find in Plato and
Ar1stotle a structure of their statement of morahty springing

from the orientation of man toward happiness, the vita beata, beati-
tudo, the vision nf God. Most of the manuals of morality still give




" homage - more and more perplexed - to this view of things.
..Moreover, one expected to find in Plato and Aristotle a theology
- .of the contemplative life:; the works of Pseudo-Dionysus imposed
~this view. Besides that, it was considered normal to take lists,
- definitions and classifications of virtues from Cicero and Macro-~
bius. It is commonly said (despite the Scruples of St., Thomas)
that the decalogue is a simple expression of the natural law.
Let us suppose, to simplify matters, that these comparisons are
truly founded and do not constitute misinterpretations like those
.we have just pointed out, It remains to be asked whether these
life directives or these values are presented in the same manner in
Christian thought, in philosophy, and in the other humanities.

St. Augustine and St. Thomas certainly did not think so.
On the national level, we have just said, they did not have great
difficulty in going to the school of the pagans, for example, in the
. domain of virtues, but, on the existential level, they think that the
moral situation of the pagans is totally different from that of the
Christians., Long before them, St. Paul signalled a cesura between
the pagans and the Jews on the one hand, Christians on the other,
for example, with regard to the natural law,

St, Paul recognizes in the pagans a certain knowledge and
practice of the natural law due to the exercise of their conscience
(Roma.ns 2,14). The Jews know the will of God by the law. And
yet, 'Tews liké’ pagans, are sinners: '"WJe have established that
Jews ‘and Greeks, all are subject to sin'" (Rom. 3,10), "all have
‘sinned" (Rdﬁ{?r" 23)." What is it that is lacking to them in order
' to be justified m the eyes of God? to recogmze that salvation is
"in Christ to whom one adheres by faith and from whom one receives
’ "grace © ¢, . They are justified by the favour’ of his grace in virtue
" of the’ ‘redemption accomplished in Jesus Christ..” “We consider
""that man is justified by faith...'" (Rom. 3, 24 and 23). When it is

a question of the second part of the decalogue, we have previously
said, with regard to the ancient law, the spi rit of the precepts is
changed for they are assumed into a will of fraternal love (Rom,
13, 8-10). Undoubtedly, some will cry out against the intolerance
of extra Ecclesiam nulla salus, which ¢an be translated in this case
“as "outside the Church there is no true morahty allomng hope of
salvatmn" a

St. ~Thomas blasts the dilemma. Between sin properly
‘so-called and the virtuous act worthy of the Christian life, by the
‘influénce of charity, he récognizes a third situation: that of natural
acts which are certainly not worthy of Christ and so cannot prepare
for salvation, but which are not for all that faults deserving of
divine reprobation. On the existential plane, these purely natural
virtues thus have a status totally different from their notional value.

At a recent time (especially in a letter of the Holy Office
to Cardinal Cushing, dated 8th August 1949), one will see recognized
the value of good faith and of good will, but interpreting them as an
implicit and unconscious wish to adhere to Christ and to his Church,
In one way or another, God manifests himself to'each man as a
pressing demand for the absolute, and as a will for salvation. Those
who correspond by their good will enter into the domain of grace
which is offered to them. "God also accepts an implicit desire, so-
called because it is included in the good disposition of soul by which
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.man wishes to conform his will to the will of God!!,. Even reduced

. to th:Ls minimum, this exigency, will still seem exaggerated to some.
We cannot, however, deny it.ox;ignere;it, if-we wish to compare
Chrlsnan activity to purely human practice. Without this minimal
,.condition one can still wondex. what.remains of salvata.on by Christ
a.nd the necessity of grace, :.- .. 1. .

R

. Moreover, ,eyen.outs_ideof this ""sacred metaphysics'’, it

-;'is,v,e:ry necessary to see that a morality of faith like that of Christian-

... ity.is psychologically very different from a philosophical or socio-
. logical ethic. The firstis received from a divine or ecclesial

.authority. The people of Israel did not think for an instant that

the decalogue brought by Moses was a work of philosophical reflec~

_tion. Even if one places under the heading of settings the revelation

¥y

T

_of Sinai, one is obliged to recognize that.there ten words are an
element of .the Covenant by which God pledges himaelf to his people

; _“xa.f they will maintain their. fidelity and obedience. The first who spoke
1 of. ph;.l_oaophy. and the natural law, in this matter, seems to have been

. Philo. ;To do this he had to conjure away two precepts, first of all,
Then he said that the Greeks had received from, God. by philosophy
what the Jews had received by direct revelation::

We are still far from a phﬂosop}ucal reflection, from a purely

rational research., Wé are alsoona plane tota.lly different from

...oc1olor~y or ’ ‘politics in the manner of Hoi)bes or Spinoza.

' Theseé two' authors believe that they start from the observatlon of
facts in sayzng that every man desires the’ most good possible for
hirnsalf an& as a coasequence, he enters mto con.fhct with others
from whorh hé takes their goods. War is born of t.h:.s, with its
sorrows, and mountmg repnsafs 'I‘hen one cornes to an agreement

' on the prmc:ple of remproc:.ty ”You won't steal frorn me, and I won't

‘steal from you” ‘The civil law’ 1s thus concewed as derwmg from
the expenence which shows th.at certam ways of actmg are productive,

' and othéfs’ generate d1sorder : Hobbes remalns at thls self-interested

R

a rnorahty are different,
A the’y are lived, Lét us fot say that the phxlosopher . renders an ac-

pomt ‘of view, but Splnoza reJou:es to see soc1a1 peace filling man's
need for sympathy

e el
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I tfte or1g1ns of reilgxous, ph1losopb1ca1 and soc:ologxcal
' ine is. true for the manner in which

count to no one. This is an illusion from béfore the age of dialogue.
The ph1losopher is always in confrontatlon with a tradition - even in
order to’ break w1th :.t - wzth his’ colleagues, w1th I'us disciples. But

- we must 1ndeed remark tha.t this or1t1que and thu \ﬁgﬂance are

situated on the plane of equahty, at least in pr1n<:1p'le The morality

" of a phllosopher is measured by the force of these arguments is

cogent in his eyes but his contemporanes and successors rarely

_' share this opmmn ) téheﬁﬂ the h1story of ph1losophg appears like an im-
""mens: came of snymg at

ot us say fmally that very few philosophers
place mora.hty' and espemally practical morality in the foreground

" of their preoccupatmns R1coeur, .]‘ankelev;ttch can bring some lights

‘upon the manner of living. We do not expec:t _f_ ‘them that they should
draw up phalans‘terles Thelr most fervent d1sc1ple$ Pplace free
discussion or even contesta.t:.on 1n the flI‘St level of the1r claims and

_ of their style of life.

Perba.ps it is not the same for a certam soc1olog1ca1 mor-
ahty On the sc1ent1f1c plane, 1t w111 pose a certam, number of



questions to the theologian ... and without saying so explicitly,

- bring counter- ‘propositions. .Inany case, that is the way some
‘people will szé things. The sociologist grows impatient before the
“idea of subrission to the laws of ''nature" in which he thinks he sees
" a fundamental idea of Catholic morality (Jean Remy, Questions de la

sociologie 3 la théologie chrétienne dans Bilan de la théologie du

‘XXe sidcle, tome 2, p. 214). There he appeals to a very wide-spread

"mentality'. He notes that the notion of geographical milieu is re-
placed by communication which, thanks to mass-media, creates a
new type of structuring (p.218). In this field, the ideas put forward
on morality are much closer to those of theology than is the case

' wi't'hfphilésophy.- This is because the '"milieu', "community' aspect

(vague as the term is) is taken into account, However, two important
distinctions need emphasis. As we remarked regarding the ''voice’

" of the times", Catholic morality must remain related to revelation

and authority. In the earlier stages, sociological morality and
Catholic morality can keep pace, setting out as they do from facts

* dnd mentalities, Sooner or later, however, the two paths begin to

cross according as to whether one remains at the level of sociolo-

“gical observation or takes up a critical stance on behalf of the
""Gospel. Moreover, even if the pressures are the same in both areas,
* the climate in which they are lived profoundly differentiates these

two moral codes. The Christian lives:in-a $acral, or - better - a
theological context. He hears morality propounded in the course of

‘ the liturgy of the word, ‘he lives his union with Christ - as the sour-

112, 3.

c¢ and primary meaning of his ethical life - in the liturgy of the
eucharist. His metanoia goes:below the level of personal regret to
attain to a pardon at once ecclesial and divine,

“To end, let us note that recourse to a magisterium makes
possible the clarification of certain questions. The theologian will

not agree-with'the sociologist's staternent that the Catholic mentality

may be characterized as submission to the natural law, Because,

if he knows of a number of documents which follow this line of thought,
he can also note a quite contrary tendency, that of Gaudium et Spes,
which appeals from nature to culture and, in a general way, that

of Vatican II, which, despite documents prepared.along quite other
lines,systematically abstained from .ma.-king appeal to the natural law.

c. ¢ POBSlblhtIeS of closing the gap between the moral teachings
of divinization and humanization.

After so much demolition, construction must follow!

" We ‘want here to track down the cases in which both types of morality

"+ can collaborate and: under which conditions such an effort will prove

12,311,

fruitful,

e o
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1. Fu‘st wé must ask what 1s the basic plan dnu.mza.t:on" or,
huma.mzatmn" :'M'. '

[

I fear that, in certain Catholic circles; this question has

'“‘been too long postponed, partly out of an uneasy conscience regard-
‘ing the past, partly out of embarrassment in the face of this new

page in our works on theology: "earthly realities'", "human values'',

~ But it is no use to close one's eyes. In this area, there
have been rejections on both sides. A certain plan of humanization,
certain types of humanism stall at the very idea of divinization, both
at the level of mcans as at the level of ends. Man must get on by
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.. himself, as is the claim of the proud Fascist slogan: "L'Italia
~..&,come Dio, sifard da se". This may' be said aggressively and

ponderously, as Nietzsche and Marx said it; this may also be the
meaning of a religious indifference which is even on the increase.

~,Catholic circles frequently denounce this tendency,  .They perhaps
- - neglect to ask themselves whether this has not arisen from an
i apparent or genuine refusal on the part of Christians: to recognize
‘the world and human values.

: I am convinced, from my. knowledge of the hlstory of
Chnsnamty, that the latter has never radically rejected human

' - values., But has it always known how to integrate them?

'.-Un_doubtedly, one can show how the Chufoh has, at all

..periods, condemned Encratistg who objected to marriage. DBut one

cannot overlook, either, the medieval monastic morality, which,
following St, Jerome, presented marriage as a.second best, a
lesser. ev:l Just about tolerable for the sake of the continuance of
the race but a constant source of sin, at least of venial sin, I
admit that I cannot understand the illogicality of medieval men who

- preserved for us the Latin claggics by assiduously copying them

while they vied with one another in their vituperation of the authors.

Of course, they thought that they had a solutlon in lowering

L ‘.these values . to the level of means: one .studied the classics to know
... Latin well, and Latin is necessary for the Vulgate.. One must not

12,312,

study the works of pagan philosophers but their logic and meta-
physics may help in the construction of speculative theology. A

. few clearer-headed people among them could say that it was a case
.-of secondary but authentic values which one could, and should,
.study for their own sake on condition that they should be subordin-
ated to the supreme end. But these people did. not establish a
,.school of thought

Whether one likes the fact or not a full reconciliation
between "divinization'" and "humanization' was: not undertaken
systevm;a,ncally until Vatican II and principally in Gaudium et Spes.
There, the Catholic Church recognizes ''the aiztonomy of terrestrial

~ things", i, e,, '"the independence of men,. of societies, of the:scien-

ces', '""They enjoy their own laws and values which must gradually

be dec1phered put to use, and regulated"

It is ent:.rely r1ght to demand such autonomy..., not

.'merely required by modern man but it harmonizes-also with the

will of the Creator' (n. 36 § 1 and 2). SR

Here is mdeed a welcome to the fundamental demands of

' the ‘human sciences, even in regard to life- style at the level of

psychology, socmlogy and political science,

It is not a case, however, of a sunple juxtaposition, for

the Church wishes to integrate into her wark, of divinization this
:‘work of humanization. She feels it her duty to.collaborate in this

task, even though for her it is less basic while she is aware that

.. ..she will be enriched and, extended by the human sciences. In this

_ perspective, it is necessary to reread. Chapter IV of the first part
;.of Gaudium et Spes. Ve can only select.a few of the more signif-
._.icant.passages.. = ' -
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"Dursuing the saving purpose which is proper to her, the
Churcl?-only communicates divine life to men, but in some way casts

‘the reflected light of that life over the enhre earth. This she does

- most of all by her healing and elevating 1mpact on the dignity of the

'person, by the way in which she strengthens the seams of human
“_,sqgety and imbues the everyday activity of men with a deeper meaning
"and importance, Thus, through her individual members and her whole

community, the Church believes she can contribute greatly toward

making the family of man and its history more human'' (no.40 § 3).

. ‘In what concerns the help brought to the Church by the varied
cultures, the teaching of Vatican II is no less rich even if a certain

~ triumphalism has dimini-shed‘ its formulation '(“é:f. no. 44),

”The Church herself knows how richly she has profited by

““the h]_story and development of hu.mamty" (§ 1)

”Thanks to the experience of past ages, the progress of the
sc:ences, and the treasures hidden in the various forms of human
culture, the nature of man himself is more ‘clearly revealed and new

‘roads to truth are opened. The benefits profit the Church, too.

The Church ... must rely on those who live in the world, are versed

. in different institutions and specialties, and gra.sp their innermost
E ‘g__;gm_ﬁcance‘ in the eyes of both believers ar_xd unbelievers' (§ 2).

"The Church ... can and ought t6 be enriched by the develop-
ment of human social life, .. For whoever promotes the human com-
munity at the family 1eve1 -culturally, in 1ts economic, social, and

L pohncal dimensions, both nationally and mternatmnally, such a one,

accordxng to God's design, is contributing greatIy to the Church
community as well, to the extent that it depends on thzngs outside
1tself"

By way of conclusion and synthesis, we shall recall these

" ‘words taken from the chapter dedicated to culture (no 57 § 1),

""Christians on pilgrimage toward the heavenly clty shOuld seek

" and savor the things which are above. This duty in no way decreases,

but rather increases, the weight of their obllgahon to work with all
men in constructing a more human world. In fact, the mystery of the
Christian faith furnishes them with excellent 1ncent1ves aqd helps to-

‘wards discharging this duty move eﬁerget;.ca.lly and eeppgxelly toward

o _uncovenng the full meaning of this activity, ‘a meamng which gives

12,32,
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"human (;ulture its.eminent place in the mtégral vocation of man'.

Hence one can say, it seems to me, that if each side were

- adelﬁately understood and understanding, collaboration between

humamst.lc and "'divinistic" types of morality is both poss:ble and
necessary. Vhat forms would thxs take'?

“_. 2. In regard to praxis, collaboration is Iie.i'ticularly indicated
for the "macro-moral'" plane.

‘ Th1s paragra.ph takes cognizance, I think, of one aspect of
the confrontation between the two relatively new types of morality,
and for the following reasons:

- usually, cdhif=Ontation is tested on the purely theoretical
‘and literary level, If anyone finds a phrase in Seneca re-



“"'sembling a phraSe in St. Daul he draws the conclusion
* that they are identical without. askmg wh,ether, on the

' éxistential plane, ‘these two teachings are inserted into
" ‘identical-settings nor whether Seneca had as many fol-
© ' léwers a’s had St. Paul.

. " 'up to now, the impact of the two ,mgrelities had relatively

12.32.2.

- little’ in common for their emphases were on different
things. Catholicism, especially since the 16th century,
“'limited " itself to micro-morality bounded by the individual's
"'dutles, while ‘human monrality has always had wider pers-
'pectives in the social, sociological and political domains.
- Now today, Catholic moral teaching is turning its back on
' “individualistic morality and the moral teaching of the human
“sciences is taking .more note of personal problems, notably
on a.ccount of the progress made by psychology.

J P
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- o '}.astly, in! re11g10us moral tea.c;}ung, despite a certain

‘Ychositation'which has begun,, a.little too much has been
‘made of thé intention. Where there is good will, effective-
"' ‘ness counts little,since "the external act adds nothing to
" " moral worth".' Some complex ascetics have even proposed
" recourse to particularly inefficient means in order to
increase the merit, h

Today, 'd’large area of rnoral actnnty is common ground
between Catholics afd other men. Dialogue. is proqla;med with all
Chnst1ans, all believers, ‘all men of good. will even 1f these be

' athelsts (Gaudium'ét Spes; no.92). Fer the work of huma.mza.tmn,

‘and even for that, it would seém, of divinization, the Catholic
Church ''gladly holds in high esteem the things whmh other Christian
Churches or ecclesial Communities have done or are doing cooper-

~ atively by'way of achieving the same goal' (no. 40 § 3). Likewise,

12.32.3.

“Mshe can be abundantly and variously helped by the world... from the
ta.lénts an& industry of individuals and from human soc1ety’ as a whole"
(no 46 § 4) o

The values of human culture correspond to the divine plan
and ‘contribute to the elevation of man (no.57 § 3).  The Church should
‘collaborate in'this work which will be enriching both for the Church
herself and for the various cultures too.(no.58 § 3).

_ On the national and ex1stent1a1 plane, socio-economic activity
surpasses the'frontiers of Catholicism:.", . .In the course of centuries

“and’ Wl.th the light ‘'of the Gospel, the Church has worked out principles

of Justme ‘and ‘equity as right reason demanded as they apply to indi-
viduals, sociéties and international relations. In modern times
espema.lly, the Church has enlarged upon them (cf.no. 63 § 5 )

In their relatmns among peoples and ‘nations, the inter-
national organizations have done valuable work; Catholics ought to

"give their collaboration (n.84, § 3;n.88, § 1).

A hurried reading of these an‘d‘rha.ﬁy 'o'theﬂr' similar texts
mijght lead some to suppose that Cathohc moral teachmg is '"'secul-

arizing'" and ”desacrahzmg” 1tse1f Thzs is far from true.

Vatican II, indeed, vigorously defends the idea that the moral
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life of the Christian can only be lived at the level of agapé., There
is here a parallel between the twofold mission“to 'divinize and to
humanize which belongs to the Church and whidh ‘déevolves upon
the Christian, Lumen Gentium (no.40) reczlls that the justification
of Christians is a work of grace normally accomplished in baptism
which makes them participants in the divine life. " .., By God's
gifts they must hold onto and complete in their lives this holiness
which they have received... Thus it is evident {o everyone that all
the faithful of Christ of whatever rank or statug;are called to the
fullness of the Christian life and to the perfection of charity. By
this holiness a more human way of life is promoted even in this

: ““earthly society" (no.40).

R

The divine and theologlcal a.spect of the Christian's most
trivial actions is underlined in regard to the priesthood of the faith-
ful, Through this, all Christians offer to God ''the spiritual sacri-

fice which Jesus Christ has made acceptable to God" (1 Peter 2, 5).

More precisely ""as worshippers whose every deed is holy, the laity
consecrate the world 1tself to God'' (Lumen Gentium, no. 34).

This is not the place to comment on these fexts. They are
too rich. Two remarks are, however, necessary.

- Formerly, one might have said: Christians add to their
“everyday actmns an intention of faith and charity.. Today, many

' theologians, in the wake of Te11hard de Chardin (cf Complete
Works, Book IV) would See in thxs intention an intrinsic orientation
of these acts. In the light of faith and chanty, the faithful see

that the work of humanization, the actions of daily life, possess an
“intrinsic orientation towards God All, genuine human progress is
a first stage toward d1v1n1zatmn And reciprocally, the work of
God in man does not tend to alienate him but to make him more of
a man still.

- If we add what we have just sdid about the double density
of human action to what we have’ recalled ‘dbout all men of good will
belonging to the order of grace, we will’ tmd’erstand that, in a
comparison of the Catholic ethos with that of bther life styles, it is
not a question of a radical difference (and,therefore, of an exclu-
sivism to which we have toé ‘often succumbed) but rather a matter
of the implicit and the expli¢it in varying degreés'’ ' Tf'is not a case

+ of surreptitiously "baptizing'' all right acts but bffﬂéﬁi’ing witness
.+ to the unique sanctity which Christ communicates to men, ideally

12,33,
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. through the Church, but in fact through many another channel.

c.) o At:the level of ideas and of pedagogy different degrees of
colla.bora.tlon between divine and human moral teachmg are both
Gonceivable and desirable..

V¥7ith this in view, an 1nventory of what human morality can

. add to divine morality should doubtless be drawn up. We can only

B L.
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. sketch an outline of this here.

Catholic moral teaching must first of all make its basic
foundations clear: divinization, obedience to the divine law, the
following of Christ. If one does not wish to'fall into angelism or
heteronomy, one rnust show how human valués can be assumed onto
this plane of divinization while rémaining their authentic selves and
that moral obligation corresponds to an interior sense found within



man (a desire for happiness, a sense of shame, of s’ympathy, and
89 Qn) ey, S R A SRR I ’

ek Co:-re3pondmg to Cod's call, there is man's response. Side
riteL ey side ‘with thd typically Christian elements in th].S event (theo-
it “I’évgncal ‘orientation of acts, the necessity of gra.ce) ‘there is place
"3 771 here for @an anthropology. The data which we can'éstablish are most
' enhghtenmg, but they will in no way eliminate the néed for elements
P supphed by philosophy, psychology and socmlogy C

L 0.1 The same will be true of the treatise on conscience where
geriptural,® particularly Pauline teaching,should be studied in relation
to the authentic findings of modern psychology. The ethics of mar-
riage should also hold a place of privilege in regard to confrontation.

. Together with this complementary study it shoould be clear
i that rational reflection, whether systemati.c or not, is important,
‘even'necessary. Even where the questions are based on revealed
‘'« ‘data, one must not fail to give the matter personal reflection, to
“interpret it, and bring it into a system. Yet there‘is all the differ-
ence between reason at the service of faith, and reason imposing
i 'its own categories and certitudes upon the faith.

12.33.2. In fact, if one has the habit of saying how much the faith has
RERE need of philosophy (in both the wide and" narrow meanings of the term),
‘one mayl pethaps forget to think’ of the’ usurpatmns oi‘ ph1losophy in
ki rega.rd to’ Chnsna.n moral teachmg
The treatise on the last end of manand" orl beatltude will
try in vain to find in Plato and Atistotle'a visioni‘of the definitive
P ”plan”on human life. 'This will mean 'omitfirig'dxviﬁi'z'etion and sub-
st1tut1ng the pnmacy of knowledge ove" that of charlty

It would be pointless to repeat what has been said above
,.@bout the undue laicization of the treatise of human acts. Liberty
there is, stud1ed outside the evangehcal honzons of the fall and the
redemptmn. :
L ieegs o =
. In :he trea.tzse on the v1rtues, the defxmnon of these dispo-
. sztmns has been taken £rom the pagan plulosophers as:regards the
hab1tus, the thesxs of the happy mean, their acquisition by repeated
qffort, then' prec1se classification. All of this has little to do with
the Christian rnora.l virtues as described in the Gospel (mortifica-
tlon and. v1rg1n1ty are not sub-species, of temperanCe) Yet these
theories do real violence to their theological counterparts. These
‘are gifts of God, not personal acquisitions, they are tied to divini-
. zatmn not to humanization, they know nothing of the ‘happy mean.
One may, therefore, question whether the theology,of these divine
gifts has gained by being interpreted in Aristotelian terms. Going
.. to Aristotle to ask for a definition of hope when the Old and New
 Testaments give ita qpec:al meanmg, is obvxously a step in the
wrong direction. ‘ L 5 et

One could doubtless say as much regarding the treatise on
law where one attempts - va.mly on.the doctrinal, and catastrophical-
ly on the pastora.l plane - to give juridical categones to '"the law of
faith", ''the law of Chrlst” Truly, when it 1s a case of the obligations
of the cwzl laW, th1s is another matter, but ‘why: must we try to put
everythmg on tha same footmg" e o



37.

One could continue this list of philosophico-theological
compromises; let us see rather whether there is not another problem.
12.33,3. Up to our time, it has seemed quite normal for the clergy
to be asked to teach a practical rule of life during their courses of
philosophy and moral theology. This coexistence has been unfortunate.
 Because, while one cannot easily see the use of 'a: morality on'the hypo-
thetical plane of pure nature, one cannot see, either, how a theo-
~logian as the /interpreter of Revelation can give the rules to be obser-
ved regardmg sucoession or the property of married couples accord-
ing to diverse matrxmomal systems. God alone knows, however,
if we have not wasted precious time in the attempt And this is
true of written articles as it is of teaching.

It cannot be a question-of forbidding a philosopher. to deepen
his reflection by the faith, or for faith (and charity) not to be pro-
longed by philosophical, psycholowzcal or sociological thinking.
Y/ ould we not, however,” gwe greater value to these expenences
by indicating from which source we draw our ethics, by which
method (that of faith, or of reason) we arrive at the conclusions
which we propose? Without being able to evoke the key- problem
of the natural law, we might think whether it is less complicated
to try and pass for . revealed or theological truth what is simply
the product of the human brain, if not a sociological reflex be-
longing to a particular epoch. Careful attention to sources and to
method is essential here.

In regard to pedagogy, we should not a priori exclude
the suggestion put forward by some that a twofold teaching of ethics
should be made, not at two parallel levels, but be made spec:fu:
in character. Instead of aiming at solving all problems and study-~
ing all subjects .both in moral philosophy and in moral theology, we
might envisage another method of division while, of course,. leaving
certain matters as common ground to both, Philosophical moral
teaching would have to make new efforts because too often, in
Catholic circles, it has relied too heavily on theology. As for the
latter, this would constityte in some way a study of what in morality
is specifically Chr1st1an, i.e., the offer made to man of divinization,
his response both in his general disposition and in his characteristic
traits - faith, hope, charity, in certain aspects of the sacramental
‘life of penance, marriage, etc. In this way, "the point of v1ew of
faith'in moral teaching would no longer be a literary theme. It
would be a re-reading of the moral life in the light of Christ.

-0-0<0- -
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