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MEETING OF THE STANDING COITITTEE
HEMNGRAVE: 2lst-25th June 1976

The Standing Committee met at Hengrave and, on the basis of the
Oxford and Poringland papers, completed the Draft S tatement
for the Plenary Commission at its meeting in Venice (August 24th-September
2nd) on CHURCH AND AUTHORITY.

Those present were:

Bishop Mefdoo Bishop Clark

Bishop Knapp-Fisher Fr, Duprey

Mr, Hill Fr, Tillard
Fr, Tavard

Owing to a sudden personal bereavement, Mr. Charley was regretfully unable
to attend.

The general development of the argument since it was first broached
in Venice in 1970 and the method pursued by the Standing Committee is
indicated in the covering letter (ARCIC/146) to the Poringland document
which was sent to all members of the Commission. No attempt was made to
reconstruct paragraphs 1-18 but notice was taken of comments of Commissioners
received after the circulation of the Poringland document, and some amendments
made, Paragraphs 19-22 were formulated here in Hengrave.

It is hoped that the present document will serve the Commission not

only as a basis for discussion but also as the draft of a final document
on CHURCH AND AUTHORITY.

Henry R. MeAdoo

Alan C, Clark
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I

1, From the beginning of the Church the confession of Christ as

Lord has been the heart of the Christian faith. This Lordship
of Christ is fundamental because, through his obedience unto death,
God exalted him by the Holy Spirit, giving him all authority in
heaven and on earth. As Lord of the Church he bestows the Holy
Spirit to create a communion of men with God and with one another.
To bring to perfection this koinonia is God's eternal purpose, and

the Church existe to serve its fulfilment when God will be all in all,

24 Through the Gift of the Spirit this apostolic commumity came to
recognise in the words and deeds of Jesus the saving activity of
God and th;gr mission to proclaim to all men the good news of salvation.
Therefore they preached Jesus through whom God has spoken finally to
men. Inspired by the Holy Spirit they transmitted what they had heard
and seen of the life and words of Jesus and their interpretation of his
redemptive work. Consequently the inspired documents in which this is
recorded came to be accepted by the Church as the authentic foundation
of the faith. To these the Church has recourse for the inspiration of
its life and mission; to these the Church refers its teaching and practice.
Through these written words the authority of the Word of God is conveyed.
Entrusted with these documents, the Christian commmity is enabled by
the Holy Spirit to live out the gospel and so to be led into all truth,
Tt is therefore given the capacity for assessing its faith and life and
to speak to the world in the name of Christ., Shared commitment and
belief create a common mind in determining how the gospel should be
interpreted and obeyed. By reference to this common faith each

individual tests the truth of his own belief.




II

3+ The Spirit of the risen Lord, through whom the Christian community
exists, continues to maintain the People of God in obedience to
the will of the Father, Thus he safeguards their faithfulness to the
revelation of Jesus Christ and equips them for their mission within
the world. By this action of the Holy Spirit, the authority of the
Lord is active in the Church. Incorporation into Christ and obedience
to him opens Christiane to one another and makes them responsible for
each other., But since the Lordship of Christ is universal, the community
also bears a responsibility towards all mankind. This involves a
participation in whatever promotes the good of maciety and a
responsiveness to every form of human need. The common life in
the body of Christ gives to each of its members, and to the commumity
as a whole, what is required to fulfil this resﬁonsibility. They are
thereby enabled to act and speak in such a way that the authority of
Christ may be mediated through them. In this sense Christian authority
means that Christians may so act and speak in the name of Christ that

through them men may hear the authoritative word of Christ.
I1T

4, The Church is a community which consciously seeks to submit to the
Lordship of Christ. Bach member of this community by sharing in
the life of the Spirit finds within the koinonia the means to be faithful
to the revelation of Jesus Christ. Some respond more fully to the call
of Christ. Because of this inner quality of life they win a respect
within the community that qualifies them to spéak in the name of Christ
with a certain kind of authority to their fellow members. But the Holy
Spirit gives to some individuals or communities special gifts for the
benefit of the Church. This second kind of authority concerns the right

to speak within the Christian community and to be heeded because of some

special endowmentof the Spirit.
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5« Among the special gifts of the Spirit for the edification of
the church is that of the episcope of the ordained ministry.

The Holy Spirit commissions some through ordination for this special
serviceto the whole c;mmunity. Because the church exists where there

is adherence to "the apostles' doctrine, the fgllowship, the breaking

of bread and the prayers" (Acts 2:42), they exercise a particular
authority in ministerial functions related to these constitutive
elementsof the church. This pastoral authority is primarily exercised
by the bishop, who has the responsibility of preserving and promoting
the integrity of the koinonia. It is a service to further the church's
response to the Lordship of Christ and its commitment to mission. Since
the bishop has the gencral oversight of the community, he can require

the compliante necessary to maintain faith and charity in its daily life.
However, he does not act in isolation; all those who exercise ministerial
authority must do so in mutual responsibility and interdependence, This
is a third form of authority: it means a service of the church, officially
exercised only by the ordained ministers and intrinsic to the functions
which structure the church, according to the mandate given by Christ and

recognised by the community.

6. It is not solely the prerogative of the ordained ministry to perceive
the will of God for the church. This requires the interaction of
its members. By living faithfully the life of the koinonia, all may
become sensitive to the way the Spirit is guiding the church. ' They are
thereby led towards a deeper understanding of the Gospel and a recognition
of its implications in the diverse cultures and changing situations of
society. Those who are commissioned by ordination to discern these
insights and give authoritative expression to their content are them-—
selves involved in the community; they share its quest for understanding
of the Gospel and obedience to Cinrist; they are receptive to the needs and

concerns of all.
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For its part, the community must respond to and can assess the
discernment of the ordained ministers. In this way there takes place
a continuing process of discernment and response in which the faith ie
expressed and the Gospel is pastorally applied. Through this interaction
the Holy Spirit manifests the authority of the Lord Jesug Christ so that

the faithful may live freely umder the discipline of the Gospel,

In Tradition the appeal to Scripture, to the creeds, to the
Fathers and to the definitions of the Councils of the undivided Church
has been regarded as basic and normative. This is particularly emphasised
in the Anglican tradition. For this reason the Lambeth Conference of 1968
stated that 'the inheritance of faith which characterises the Anglican
Communion is an authority of a multiple kind.! 1
Te By the convergence and complementarity of these various means

the Holy Spirit keeps the church under the Lordship of Christ,
In fulfilling his promise that he will never relinquish his people, Christ
takes full account of human wealmess. DBecause the limitations and sinfulness
of human nature are still evident in all Christians, the several authorities
in the church never adequately reflect Christ's authority. The awareness
of this inadequacy involves a continual summons to reform.

iv

8. The koinonia is not only realised in the local Christian communities:

it is also to be realised in the communion of these communities with
one another. The unity of local communities under one hishop constitutes
what is commonly meant in our two communions by 'a local church!', though

the expression is sometimes used in other ways. Fach local church is

1 Report, p.82 and cp. Lambeth 1948: 'Authority ... is single in that it is
derived from a single Divine source ... It is distributed among Scripture,
Tradition, Creeds, the Ministry of the Word and Sacraments, the witness of
the Baints, and the consensus fidelium ... It is thus a dispersed rather
than a centralised authority, having many elements which combine, interact
with and check each other,! (Lambeth Conference 1948, Report, pp.84-5).
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rooted in the witness of the apostles and entrusted with the apostolic
mission; so, being faithful to the unique apostolic teaching, celebrating
the same eucharist and dedicated to the service of the same Lord, it is
a manifestation of the Church of Christ. Despite diversities each
recognises its own essential features in the other local churches and
therefore its true identity with them. Consequently the authoritative
action and proclamation of the People of God to the world is not simply
the responsibility of each church acting separately,-but of all the
local churches together. The faithfulness and apiritual gifts of one
of them may be an incentive to the others. Each bishop, having the
principal responsibility to ensure that the local church remains an
authentic Christian community, has to make it aware of this wniversal
communion to which it belongs. As bishop he expresses this communion
of his church with the others; this is symbolised by the participation

of several bishops in his ordination.

9+  Because of this koinonia of the churches, the churches themselves
need to meet together in order to discuss matters of mutual concern
and to face contemporary challenges. Such gatherings may be drawn from
one region or they may have a world-wide representation. This has
happened from the earliest days of the Church, as is shown in Acts 15,
where apostles, presbyters and the whole Church came together. It is
through such meetings that the Church formulates its rule of faith and
orders its life, guided by its determination to be obedient to Christ
and faithful.to its vocation. 1In all these councils of the Church,
whether only of bishops, or of bishops, clergy and laity (such as qeneral
§ynods or Pastoral.&ynods), decigions are authoritative when the common
faith and mind of the Church are expressed in them. Vhen bishops gather
in what has traditionally been called 'an ecumenical councilty, they take
decisions that are binding upon the whole Church, while a regional council
or synod makes decisions only for the churches it represents, Such

directions are to be received by the lecal churches as expressing the




nind of the whole Church conecerning God's will for them, Therefore, far from
being a burden which is imposed, this exercise of authority is for the
strengthening of the life and mission of the local churches and of their

individual members.

10, Rarly in the history of the Church the bishops of important sees were
entrusted with a function of oversight of the other bishops of their
regiors, Among the reasons for this development was the recognition that
this pattern was pastorally necessary, in order to keep the churches
faithful to the will of Christ, This practice has continued to the present
day. This special excrcise of the episcop§ of this bishop is a service
to the Church that is carried out in co-responsibility with the other
bishops of the region. For every bishop receives in his ordination,
together with thé responsibility for the care of his local church, the
obligation to maintain that church in a living awareness and practical
gervice of the other churches, since the Church of God is found in each

of the local churches and in their koinonia.
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11. The true goal of this koinonia is the realisation of the
will of Christ: 'PFather, keep them in thy name, which
thou hast given me, that they may be one, even as we are one' ...
'so that the world may believe that thou hast sent me' (John
17:11,21). The bishop of a principal see should reek the
fulfilment of this will of Christ in the churches that are
served by the Bishops over whom he exercises this particular
oversight. His responsibility is to help the bishops promote
the mission of the church to the world, and in their churches
right teaching, holiness of 1life and brotherly unity. When he
perceives a serious deficiency in the life or mission of one of
the churches it is his task, where necessary, to call the local
bishop's attention to it and to provide assistance to meet it.
If need be, he may call upon other bishops and their churches
for this assistance, TFor the churches to be effective witnesses
to Christ within their own social and cultursl milieu, this
sharing together and attentive concern for each other is
indispensable. From time to time presiding bishops will
have to assist the other bishops in attaining a common mind
to deal with their shared difficulties and needs. History
attests good and bad results stemming frdm the working out of

these structural patterns for mutual service,

Within the context of this historical development the see
of Rome came to be seen ~s the principal centre in matters
concerning the world-wide Church. Consequently its bishops
came to'exercise a special responsibility towards other

bishops.

12. Already in the early Church this position of the see of

Rome was coming to be related to the tradition of the

death of Peter and Paul in this city. The special function of
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the bishop of this see was interpreted as an expression of
the will of Christ for his Church and explained by drawing an
analogy between the position of Peter as first among the
apostles and that of the bishop of Rome among the other

bishops.

It was on the basis of this analogy that the First
Vatican Council claimed the necessity of this service of
unity for the whole Church. The Second Vatican Council
placed this minitry in the wide context of the shared
responsibility of all the bishops. Nevertheless in 1870
it had already been said that the bishop of Rome's function,
far from overriding the authority of each bishop in his own
diocese, was to enable the bishops to fulfil their own
ministry of oversight. The tcaching of the Councils shows
that communion with the bishop of Rome does not involve
submission to an omnipresent authority, stifling the
distinctive features of the local churches. The reason
given for this episcopal function of the bishop of Rome is
that it should be a scrvice of the communion of all in

Christian fellowship and in faithfulness to the teaching of

the apostles,

Through the centuries both the theolocical
interpretation of this primacy and the administrative
structures through which it has been exercised have varied
considerably. Moreover neither theory nor practice has
always adequately reflected the ideals expressed above,
Sometimes the exercise of nrimacy has been distorted by
becoming overloaded with functions which had been assumed
by the see of Rome but were not necessarily linked to the
primacy. Sometimes its imapge has been obscured by the

conduct of the occupant of this see and by interpretations




-G
given to this office,. Sometimes externsl pressures have made
its proper exercise virtually impossible,. Nevertheless,
rightly understood, the primacy implies that the bishop of
Rome exercises his episcopal concern for all the bishops and '
their churches in order to guard and promote their faithfulness
to Christ and to each other. To be in communion with him is
thus intended as a safeguard of the catholicity of each local
church; and so it is a sign of being in communion with all

the churches which are in communion with him,

A

13, A local church cannot be truly faithful to Christ if it
does not desire to foster universal communion, This
communion compels all the churches tc unite in their concern
for mankind, to live as witnesses of Christ and to proclaim
the Gospel. But the foundation of this communion is the
sharing of a common faith, The heart of this common faith
is Jesus Christ, the incarnrte Son of God, crucified, risen,
ascended and now living through his Snirit in the Church.
He is the way, the truth and the life. He is the source of

t+he Church's mission and life. Consequently, the prime

concern of every local church must be to comprehend the
significance of this faith, whose full dimension can only
be found in the communion of all the churches for which the

Spirit provides the appropriate oversight.

14, The character of the Church is determined both by its
historical origins and by its mission to make the gospel
relevant to every generation. The Holy Spirit moves the
people of God continually to call to mind the experience and
witness of the apostolic community and, in the light of that,
to discover the language that will effectively convey its
meaning today. This looking back to the historical events of

salvation is transformed by the Holy Spirit into a living
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memory - in worship, in reflection upon the Word and in its
proclamation, In the eucharist the Church celebrates the
§acrament that Christ instituted as a memorial of the totality
of God's recconciling action in him, ZEarly in the Church the
central articles of the faith were summarised in the baptismal
creceds by the repetition of which Christians continue to

confess Christ. All such remembrance is based upon the

record of the apostolic witness in the Scriptures. Here
also the preaching of ministers, instructions given by those
who exercise oversight, and statements of local snd universal

councils have to find their ground and consistency.

15, Since every succeeding generation must be helped to
understand that, however diverse their cultures, the good
news of salvation is also for them, it is not enough for the
Church simply to reneat the original apostolic words. It has
also prophetically to translate them in relation to the
cultural context of the hearers. In thils process the Church
il come to see more clearly the implications of the gospel.
Bven if this further clarification is historically conditioned
by the circumstances which prompted it, nevertheless some of
1ts percentlons are of lasting value in that they help to
araw out the richness of Christian revelation. For this
reason the Church has committed itself unreservedly to certain
formulas as valid and necessary expressions of its witness to
Christ. To say this is not to claim that these formulas are
the only nossible, or even the most exact way of expressing

the faith, nor that they can never be bettered.

16. TFrom the beginning the Church was aware of its responsibility

for assessing the consistency of its teaching with that of

the anostles, It had soon to determine which of the writings
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emanating from the apostolic age was intended by the Holy Spirit
to constitute what should be the New Testament canon. This
recognition was of fundamental importance in that henceforth
this canon became normative for the rest of the Church's
history. It also made it clear that the Church was conscious
of the Holy Spirit's guidance in matters essential to its faith,

With the same confidence the apostolic community had already

made decisions of permanent value. The Church came to believe
that its councils could also make authoritative declarations
through the Holy Spirit, who enables the Church to see in them

a genuine expression of Taith.

17. Many complex hist rical factors affected the universal
accentance of the decisions of councils. Among the
factors which contributed to the process of recepticn special

importance attached to their confirmation by the principal

sees and in particular by the bishop of Rome, in virtue of his
oversight of that local church to which a pre-eminent position
was accnrded., This was seen as a particular fulfilment of his
responsibility towards the othar local churches and their bishops
for maintaining the whole Church in the truth., He judged this
responsibility to include his personal intervention in
controversies relating to matters of faith, sometimes on his
own initiative and sometimes in restonse to appeals made to

him,

18. Both our traditions believe that the Church's competence to
make declarations in matters of faith which are of permanent
value is a demonstration of Christ's fidelity to his promise that
he will never abandon his Church, and that the Holy Spirit will
lead it into all truth. Not all statements of the Church are of

permanent value, and—Some-hewe—bCSH—IooNRTN. The Holy Spirit's
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guidance given to all believers may gsharpen the awareness of !
some groups or individuals within the Church o ncerning certain
aspects of the truth which others do not clearly perceive. Even
some of the Church's accepted positions, beliefs, formulations

and practices have been mistaken and been shown to be inconsistent
with the Gospel. Nevertheless, within the community the Holy
Spirit charges the bishoos with a special responsibility for

discerning error and promoting truth. The proper interaction of ..

these two operations of the Spirit in the Church is a safeguard 14E$
— l" 1S

of the genuineness of 1its faith, and when they exercise their e

responsibility collectively in authentic ecumenical councils

their decisions upon fundamental matters of faith, made explicitly

., @8 guardians of the truth, nossess a unigque quality and authority

"
'

or leading the Church into a right understanding of the Gospel.

e b

y.
19. The college of bishops has a collective responsibility for ‘\
defending and interpreting the apostolic faith., In . m:
extraordinary circumstances, the primacy accorded to the
bishop of a principal see implies that, with the assistance of
the Holy Spirit, and after consultation with other bishops, he
may speak in the name of his colleagues in order to express
their common mind. In virtue of his particular position
within the college of bishops in communion with him, the
bishop of Rome, in analagous circumstances, is enabled by the
Holy Spirit to interpret and defend with authority their common
faith.
Such primatial interventions are only one of the ways
by which the Holy Spirit ensures that the People of God
remains faithful to his revelation. This fidelity, finding
its exPression in a common faith, is the basic element of the
koinonia, Thot is why the service of this common faith is
the essential office of gpiscope and partakes of the authority

which the latter pre-supposes.
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20, Such primacy, to be a genuine expression of gpiscope, must
be of such a character as to foster the koinonia which it
exists to serve, It does so by helping all the bishops to
fulfil their task of apostolic leadership in their own church
and to share in the wider responsibilities of the episcopal
college, Within the college all the bishops are equally
assoclated even though in certain circumstances one may spcak
authoritatively for all. The purpose of primacy is to assist
the Churches in strengthening the bonds of Christian love and
unity, in listening to one another, and in helping one another
towards the fulness of Christian life and witness; it is not to

centralise administration in one place, or to bring about

uniformity,

A primate cannot act or speak in isolation from his fellow
bishops. His ministry, and the grace to exercise it, derives
from his collegial association with them through his ordination
as a bishop. If he has to intervene in the life of a local
church he cannot usurp the responsibility of the bishop who is
its true pastor. Being the symbol and focus of the Church's

unity he is to promote its genuine catholicity in all its parts.

21. But throughout the history of the Church gpiscope has been
excreised in a conciliar as well as in a primatial manner
according to the varying situations and traditions of the
local churches, One or the other became predominant at a
particular time and place, No necessity, however, can be
ascribed to administrative functions that, in thc course of
this history, have bccome attached to the exercisc of egpiscope
at the universal level., Whatever the manner in which authority

has been exercised in different areas of the Church, its
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purpose is always to maintain the Church in the koinonia, the
achicvement of which admits of more than one pattern of

authority.

As long as it remained united, the Church could accept and
integrate severél patterns of authority. In a divided
Christianity separated churches have tended to emnhasise one
pattern even to the point of excluding or absorbing the others,
While in one church authority became over-centralised, in
another it became exccssively dispersed. Our present growth
towards organic unity and a right understanding of primatial

and concilisr authority, and their inter-relationship, suggest

that the two can be re-integrated.

VII

22, We have rcached agreencnt about the nature and purposc of
authority in the Church and, to some extent, about the
exercise of authority within the Church. We also affirm that a

proper balance between the primatial, the collegial and the
synodical exercise of authority ovpéns the way to a reconciliation
of our differcnecs about this excrcise. We recognise that, in
order to reach this point, we necd to learn from each other,
However, e cannot recach complete agreement on the basis of

nineteenth-century concepts of authority relating to the

bishop of Rome as these have been hitherto gencrally

interpreted,

Nevertheless, we believe that the acknowledgemcnt of a
special position in a re-united Church for the bishop of
Rome to serve the unity and catholicity of the Church may be
a condition not only of attaining unity between our two
communions but of expressing more fully Christ's will for

his Church., We cannot however discern the precise nature of

-~
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this special position nor of the authority which it would carry.

It is our conviection that if this measure of agreement is
accepted by our respective authorities, a new experience of the
Mystery of the Church by both of us together will become possible
and will open the way to unity in faith, A common experience of
growth in fraternal unity would lead to a new formulation resulting
from the convergence and complementarity of the two traditions in
what they affimm concerning the one mystery of the Church which cach
seeks to proclaim, This would mean that both would abstain from
a priori rejection of interpretations offered by either tradition
concerning positions on which agreement has not Yyet been reached,
particularly on what are the forme of authority necessary for
maintaining the Church in the truth. Ve suggest that a new and
firm commitment be entered into which will lead to this full
agreement. We propose to our respective authorities this commitment
as the next step, a commitment which accepts that the other church
intends in its faith nothing other than conplete fidelity to the

teaching of the Apostles.




