Koinonia as the Basis of New Testament Ecclesiology? (ARCIC 103)

EPerhaps the most basic theological problem arisiné out of our present
eclimenical situation is how to reconcile the pluraJ_'i.ty.of Christian churches
wi-‘h the unity of the one Church of Christ.l An attractive answer to this
bu.xln:l.ng cuestion is suggest;d by J. Hamer: the permanent form of the unity

of the church is communion. The equation ecclesia = communio is based

on the expanded version (T) of the old Roman baptismal creed (R). In
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this version the phrase “sanctorum communionem! stands in apposition
JA
to "sanctam Ecclesiam gatholicam.” Whatever the precise meaning of the

b
added phrase may be, the crecd implicitly affirms the Church to be a com~
6 o

mnion, or community, of some kind,

But is this equation gcclesia = communio derived from an identification

in the New Testament between ekkl®sia and koinonia? Does the New Testa-
ment teach, as the Apostles? Creed implicitly does, that the Church is

a koinonia? An affirmative answer to this question was given mamy years

ago by C.As Scott: “the word koinonia, or tfellowship,? was used as a
self-designation by the early Christian comminity, .and was in fact the
earliest of such self-designations to be a.doptéd."7 Scott supposes that
koinonia is the Greek translation for 1;heVI-Iebrenr pabirah and that the
Christians called themselves the "hablrZh of Jesus of Hazareth."8 The
reference in Acts 2:46 to the Christians "breaking bread in their homes™

(cf. v.42: "the breaking of bread") rélay suggest the table-fellowship (ha~-
bﬁr’a‘h) which introduced the Sabbath, but this does not entitle us to

suppose. that koinonia in v.42 is a translation of pablrah or that the first
Christians called themselves the "gablirah of Jesus.!

Moreover, Scott'-s conjecture has no support in other New Testament
occurrences of koindnia. The koindnia X8sou Christou to which the Corin-

thians have been called (1 Cor 1:9) is not "the 1;1abﬁr5h of Jesus" but
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#participation in Jesus." The genitive expresses the thing shared.

So too in Phil 2:1 and 2 Cor 13:13 the genitive is best taken as parti-
tive: "participation in the (holy) spirit," whereas an ecclesiologlical
interpretation would require 2 subjective genitive: "a community brought
into existence by the (holy) spirit." In the New Testament koincnia is
used abstractly (participation® or fellowship”), not concretely ("com-
munity"), and consequently = lirect identification between koingnie and
ekklesia is impOSSible.ll

Not only is koinonia never ecuated with ekkl®sia in the Ncs Tesiament.

12
We never find the two words related to each other in any way. But from

this 1t scarcely follows that koinonia tells us nothing of the New Testa-
ment understanding of the Chu.rch.13 If koinonia is never attributed to
the Church as such in the New Testament, it is certainly attributed to
Christians and may thus have at lea'st an indirect bearing on ecclesiology.
Howeéver, such ecclesioclogicel significance will be found mot in the word
koinonia or its cognates taken by themselves but in their use in context.
The reason for this is clear: the koinon- word-group does not, of itself,
signify anything speqifica_’lly Christian, or even an;yth:.ng specifically
religious, Christians may share in the divine nature (2 Pet 1:4), but they
also share, with all other men, in flesh and blood (Heb 2:1.4). They may
share in tribulation on account of the word of God (Rev.1:9; cf. Heb 10:
33), but they may also share in the sins (1 Tim 5:22; cf. Rev 18:4) or

14
wicked work of others (2 Jn 11; cf. Eph 5:11).

15

The word-group is Mespeclally adapted to express inner relationship®
and hence is uniquely apt to express religious relationship, but no reli-
glous comnotation is suggested vi vocis. To determine the religious sig-

mificance of koinonia in the New Testament and its possible ecclesiological
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rel?vance it will be necessary to ask in each case: who is participating
in that and with '_-_:_1_1_95?16
ere koinonla or its cognates appear in the New Testament without

further determination, we may be able to infer from the context that
participation in something of a religious nature is meant, but such uses
of the word-group will not contri‘;ute to our understanding of Christian
koinonia. Rather, they will have to be interpreted with the help of pas—
sages where the object of koinonia is explicitated. This is the case,
first of all;with the two Mabsolute! uses of koindnias Acts 2:42 and Gal
2:9. Although Scott's interpretation of the former passage is surely
unconvincing, it is not easy to say positively what the word means here.
This difficulty is evident in the variety of interpretations offered by
the coanmentat.ors.l7 Perhaps a contextual interpretation, based on Acts
2:44, and 4:32 is most likely, so that koindnia would mean "“cozmon owner—
ship of property." The koinonia of Gal 2:9 has also been variously ine~
terpreted.19 Consequently, despite the significance of Gal 2 for under~
standing "ecumenical relations™ in primitive Christianity,zo nothing very
definite can be concluded from the occurrence of koindnia in this chapter.

In Phm 17 Paul makes his "“partnership" with Philemon the basis for his
appeal on behalf of Onesimus (Mreceive him as you would receive me").
The context suggests that koinonos entails more than a relationship of
friendship (the meaning M"companion™ claimed for the word by the diction-
aries seems to be without foundation), but the spiritual good in which
the apoétle and the addressee both participate is not specified.

We are a little better off in 1 Jn 1:3.6.7. To be sure, the koinonia
among Christians ("that you may have fellowship with us;" "fellowship

with one another") is not explained in itself. However, it is set in

direct relationship to koinonia with God (Mour fellowship is with the
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Faq&er and with his Son Jesus Christ;" "fellowship with him, i.e. God).
Jus,!b as a participation in Christ leads necessarily to unity among Chris-
tie.iu,zl so there can be no true fellowship with God on the part of Chris-
tia.'fls‘ who do not have fellowship with each other.

6ccasiomlly the otherwise indeterminate character of the koindn- word-
group is specified by the context, When Paul, in 2 Cor 8:23, refers to
Titus as "my pariner,” the character of the partnership is defined by
the phrase that follows: "m;; fellow worker,™

Grammatical purists maintain that the koinSn~ word-group properly ex-
presses “having a share™ and not ¥giving a share.® But there can be no
doubt that Paul uses the word-group in connection with the material as~
sistance to be rendered to the poor of the Jerusalem churc.h. It is there-
fore of secondary importance whether, in particular cases, the idea of
Mgiving' is contained in the word itself or whether it is suggested by
the context. Thus it is not crucial, for our purposes, whether or not
Rom 12:13 is properly translated by the RSV: “contribute to t:he needs of
the saints.® Even if Paul is directly urging the Romans simply to MshareV
in their needs, there can be no doubt that this interior sympathy is to
express l1tself in material assistance.

Similarly, the "good deed" which Paul acknowledges in Phil 4:14 is
not Jjust the sympathy that the Philippians extended to him by "sharing
in my affliction.™ Whether or not the compound participle sygkoinosesantes
directly expresses the gift that the Philippians sent Paul in prison,
this material assistence is certainly included in the "good deed™ by the
context. The generosity of t.he Philippians represented a revival in their
concern for their ‘i‘oumler (v.lOa), a concern expressed by the *partner-
ship" between Paul and the community which exdisted from "the beginning
of the gospel™ (v.15), i.e. the begimming of Paul's missionary activity

-




in Europe, which started with the evangelization of Philippi {Acts 16:
| 22 |
11T40).

The use of the koinon- word-group to designate material assistance
di;ectlx seems evident in Gal 6:6, which enjoins the catechumen to share
"all good things® with his catechist. The substantive, koinonia, is used

of the collection for the poor iﬂ’Rom 15:26 (RSV: "For Macedonia and Achaia

haye been pleased to make some contribution for the poor among the saints
at Jerusalem''), This is likely to be the case also in 2 Cor 9:13 (RSV:
the generosity of your contribution").23 In 2 Cor 8:4 koinonia has its
more usual abstract sense, but it is used together with another noun,
diakonia, which clearly designates the collection ("a participation in
‘the relief of the saints%).

Although the word-group may be used In such passages for sanething very
concrete, it always suggests an imner relationship to the beneficiary, and
not simply an extern=l gift. Thus Paul can relate the material contri-
bution to the Jerusalem poor to the “spiritual contribution® (Rom 15:27)
which these same poor have made to the Gentile Christians by sharing the
gospel with them, A similar exchange is also expressed in Phil 4:15 by
means of a technical expression taken from accounting. Iiterally, "No
other church shared with me an account of giying and receiving." In ex-
change for the apostlets gift of the good news {cf. 1:5) the Philippians
have given Paul material support in his missionary activities, something
which he declined to accept fram any other church (1 Cor 9:11-1g; 2 Cor
11:9).

Paults use of the koinon- word-group in connection with the rendering
of material assis£ance is certainly not without ecclesiological signifi-
cance,zh but this significance derives as much froam the way the word is

used in context as it does from its root meaning. The collection for




the Jerusalem poor served to promote that communication between Christian
cammunities which the spirit of Jesus requ.i.x-eé.

We move on now from occurrences of the koinon~ word-group where the
conmtext suggests what is shared to instances where what is shared is ex-
plicitly steted. We have alrsady considered 1 Cor 1:9, where a sharing
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in Christ 1s said to be the object of the Christian vocation. The Chris-

tian shares in Christ here and now, in imperfect fashion, and this par-
ticibation will be perfected in the eschaton. The Christian's present
sharing in Christ is first of all a sharing in the gospel (Phil 1:5: koi-
nonia . . + gis to euaggelion)26 and the falth that comes through the
gospel (Phm 6: koinonia t€s BisteSs).?? The spiritual communion which
results from the acceptance of the gospel in faith entails a sharing in
the sufferings of Christ (Phil 3:10; 2 Cor 1:7). The Christian's present
sharing in Christ is also a sharing in the spirit of Christ (Phil 2:1;
2 Cor 13:13).

~ The eschatological object of koindn~ may be affirmed in 1 Cor 9:23,
where Paul equz:esses his hope of sharing in the blessings of the go.=.;pel.:28
An unambiguous expression of koinon~ in relation to the eschaton is ex-
pressed in 1 Peter, a letter which often echoes Pauline themes., There
WPetert characterizes himself as %a partaker in the glory that is to be
revealed" (5:1; cf.i Ram 8:17)2.83Yet. the Joyful aspect of koinon~ is not
reserved for the end-time, Besides the eucharistic sharing (see below)
Paul also affirms a sharing in consolation (2 Cor 1:7) which corresponds
to the sharing in Christ's sufferings, and there is no reason for taking
"consolation™ here to be exclusively eschatological (cf. Mt 5:4). The
Christiants sharihg in Christ is a sharing in God'shprgm.ses to his people.

shoo

Hence Paul can say in Rom 11:17 that the wild.olive/(= the Gentile Chris-

tians) shares in the richness of the olive tree (= Israel).
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Christian pa.rticipation in Christ takes place sacramentally as “a par-
ticipation in Christ's body and blood (1 Cor 10:16).29 This sacramental
keinonia in Christ excludes a participation in demons through pagan rites
of table-fellowship (1 Cor 10320).30 In this passage, as in 1 John, the
commection between the Christian's relztionship to Christ and his rela-
tionship to his fellow-Christians is clearly affirmed: "Because there is
one bread, we who are many are one body, for we all partake of the one
bread™ (v.l'?).31

This passage underlines the truth, so important in the current discus-
sion of intercammnion, that the participation in Christ in the eucharist
produces unity among Christians. Hence it is unreasonable to reguire
perfect unity as the presupposition for intercemmunion. Just what degree
of unity is necessarjr for Christiaﬁs to share the one bread is, of course,
a question to which the New Testament does not give us an answer, The

- - 32
elaboration of koinonia ekklesiastike is a patristic development.

Fran this rapid survey of the use of the koindn- word-group in the
New Testament we see that it would be going too far to claim that koino-
nia is the basis for New Testament ecclesiology. The metaphors of "body
of Christ," '"bride,® ‘ "temple of God" and 'wine'" are far more
crucial. Even if we restrict our consideration to abstract concepts, we
would have to acknowledge that "charity" and "edification' are much more
important for Paul's understanding of the church than koimcnia, which is
used by Paul in an exclusively "vertical™ semv.e.33 Nevertheless, Seesemann
goes too far when he maintains that koin®nia tells us nothine of Paults
understanding of the Ghln-ch.jz’ As we have seen, the Christian®s sharing
in Christ is related both to the present unit; of the Church and to the

future consumation in the eschaton, to which the Church, as an eschato-

logical community, tends by its very nature. Furthermore, the ecclesiological




significance of koinon- when used in relationship to the collection should
not be ignored. Finally, outside the Pauline‘corpus, the passage in 1l
John is of obvious ecclesiological releva.nce,35 although the use of koi-
;_1_§_n_5£ in this passage to express the Yhorizontal" relationship existing
among Christians is quite unusual in the New Testament.

The understanding of “communion® which is of the greatest importance

for our present ecumenical situation is, of course, commmnis ecclesiarum.
Obv'.{ously, we would look in vain in the New Testament for this formula-
tion.36 Nevertheless, there certainly are passages which reveal that the
problem of “the Church and the churches" existed in New Testament times.
Paul goes up to Jerusalem to lay out his gospel privately before "those
who were of repute . . . lest somehow I should be running or had run in
vain® (Gal 2:2). What sort of koin®nia (cf. v.9) did Paul hope to esta~-
blish or preserve by this action? There are various possible interpreta-
tions, ranging all the way from an acknowledgment by Paul of his inferi~
ority to the Jerusalem authorities in matters of doctrine (at least as
far as the Jesus-tradition was concerned) to the suggestion that it was
Paul's intentio‘n to ask whether "those of repute' would dare to say that
he had “run in vain." An intermediate view would be that, without ack-
nowledging any right of the Jerusalem authorities to pass judgment on
his gospel, Paul wished to forestall Jewish-Christian opposition to him
in Antioch or Jerusalem which could mullify his building of the Gentdle
churches.37

In ﬁhe incident at Antioch (Gal 2:11ff) it is surely significant that
Paul considered "the truth of the gospel® (v.l4) to be endangered by Ce-
phas? dissirmilation with regard to table-fellowship with Gentile Chris-
tians (v.12), whether specifically eucharist.ilc fellowship was involved

here or not.




(Paul is deeply concerned about communication between the Christian
ch{.\rches. When he' writes in Rom 16:16 "Al1l the churches of Christ greet
you," we see behind this friemdly greeting the fellowship in which all
t.hf: individual camunities are joined together through Christ. Col 4:
15f attests to the early exchange of apostolic letters among neighboring
cmu.nit.ies.38 Each church, eacl'; cammunity is responsible for preserv-
ing the fellowship with the other churches (c¢f. 1 Th 4:9-10), even when
great divergences in mentality and customs exist, as was the case with
Jerusalem.39

Despite the idealistic representation of church unity which we find in
the Book of Acts, the New Testament reveals that the ea.rl_y Christian com—
munities experienced divisions analogous to those of later centuries.
"The elder" camplains that "Diotrephes, who likes to put himself first,
does not acknowledge my authority™ (3 Jn 9) and M"refuses himself to wel-
came the brethren, and also stops those who want to welcome them and puts
them out of the church* (v.10). Paul is grieved at those who "preach
Christ from envy and rivalry* (Phil 1:15), proclaiming him ™out of par-
tisanship, not sincerely but thinking to afflict me in my imprisorment™
{(v.17). But then, in an extraordinary outburst of apostolic magnanimity,
he'reveals wherein the essential unity of the church consists: "What then?
Only that in every way, whether in pretense or in truth, Christ is pro-
claimed; and in that I rejoice™ (v.18). As we would expect in this ini-

tial period of the Churchts existence, when the work of the mission took

precedence over everything else, the fellowship among the missionary preach-

ers and the commnities which they founded was expressed primarily through
proclaiming the same gospel (cf. 1 Cor 15:11).
I will not develop these suggestions any further, since they go beyond

the assigned topic of this paper, which is concerned with the word

st e ——bity e i e
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koinonia and its cognates. Nevertheless, it seemed appropriate at least
to indicate that our concern over the fellowship betaween Christian

comunities and their leaders has clear anslogies in the New Testament,

The General Theclogical Seminary
New York City The Rev. Sehuyler Brown, S.J.
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Notes 1

1l -

The theological problem of the Church and the churchgs arises, of course,

te apart from the ecumenical situation: wha£ is the relationship between
the local churches and the universal Church? More closely connected with
ihe ecumenical problem is the question: what 1s the relationship within
;t.he one (Raman Catholic) Church of different typoi of churches, i.e. chur—
ches of different rites? C(Cf. E. lLanne, “Pluralism and Unity: The Possi-
biiity of a Variety of Typologies within the Same Ecclesial Allegiance,"
One in Christ 6 (1970) 430-451.

2 .
The Church is 2 Commnion (London 1964)., My sumary statement of Father

Hamerts thesis is taken from the title of his "Conclusion® (pp. 209-213).

A, Piclanti, “"Gemeinschaft der Heiligen,' LThK, vol. 4, col, 652: "The
concept of tthe communion of the saints? appears in the West (without
being a Gallican formulation) in the creed, and here it can only be in

apposition to 'Church.t®

L
Cfs F.X. Lawlor, "Camminion of Saints," NCE, vol. 4, p. 42.

According to the VWreal" interpretation, communio sanctorum or koinonia

ton hagion means "the partaking of holy things," i.e. the secomd noun is
teken as neuter., This appears to be the understanding of the phrase in

the Greek Fathers. A "personal' interpretation, in which the second noun

is taken to be masculine, yields two additional possibilities: 1) "ecam-
munity of saints," l.e. a coamunity consisting of “the saints," the New
Testament designation for livihg Christians; 2) "fellowship with the saints,"

i.e. the martyrs and confessors. Here the grammatical question is whether




12

thfe genlitive is to be taken as subjective or partitive. Cf. the articles
of;Piolanti and Lawlor cited above,
6

sheerly grammatical grounds it would seem preferable to take sanc-
torum communionem in the creed in the second sense, i.e, "a community of
sajnts.” For, apart from metaphor, an abstréct noun cannot be directly
predicated of 2 concrete noun, and the grammatical relationship of appo-
sition found in the creed is equivalent to direct predication. In later -
Latin communio is used as the eguivalent of commmnitas (cf. C. Du Cange,

Glossarium mediae et infimae La't.i_r_:_itatis (Niort 1883), vol. 2, p. 452).

With respect to Father Hamer?s predication, "the Church is s commmnion,™
the question arises whether the later, concrete use of "communion" (see

note 11.) may not have exercised same influence.

7
"The tFellowship,? or KoinBnia," ExpT 35 (1923/24) 567. Cf. Christi-

anity according to St. Paul (Cambridge 1927).

8
In "What Happened at Pentecost? in ed. B.H. Streeter, The Spirit (New

York 1919}, pp. 115-153, Scott takes a samewhat different position, main-
taining that the koinonla of Acts 2:42 was the result of Pentecost, "a
new name for a new thing.m

9 .
F. Hauck, koinos ktl, IDNT IIT 803,

10 .
Cf. J.¥. Campbell, YKoinonia and its Cognates in the New Testament,"
JBL 51 (1932) 380. This article umderscores the fact that the koindn-

word-group!s primary meaning is “participation® and not "associaticn.”
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j ALlthough koinonia is in origin an abstract noun, it can become concrete,
w:i.ibh the sense of "community" or M"society,® derived frcm the secondary
sense of koinon-, i.e. Massociation." But there is no evidence that koi-
;r_x._B_n_:L._@_ in the New Testament is ever used with this concrete meaning. Even
in those rare instances where the idea of assoclation seems predaninant
(Gal 2:9; 1 Jn 1:3.7), the word can best be interpreted as an abstract
no'un, i.e. "fellowship.™ Today we use the word M"ccmuunion" in a concrete
sense, meaning "a body of Christians having one common faith and discipline:
as the Anglican Communion" (Webster). We must be careful not to read this

meaning of “cammunion®™ back into koinonia,

12
A possible exception may be found in Ik 5:10, H. Schirmann (Das lukas-

evangeliwn (Freiburg 1969), ad loc.) suggests that Lukets characterization
of James and John as Simonts Ybusiness partners® (koinBnoi) is intended
to foreshadow later ecclesiastical relationships.
13

Cf., Father Hamerts legitimate criticism of Seesemannts “extremely cate~
gorical assertion" (p. 160).
1y

Cf. Mt 23:30, where the Jews protest hypocritically: #If we had lived

in the days of ocur fathers, we would not have taken part with them in

shedding the blocd of the prophets,™

15
Hauck, 797. This caues out in the use of koinonia to express marriageh

and Msexual intercourse." See H.G. Liddell and R. Scott, A Greek-FEnglish

Lexicon (Oxford 1968), p. 970.

16 :
The association idea is secondary to the koindn- word-group (cf. note 10),

so that in many instances no attention may be paid to the cuestion *“with wham?',
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;1. "the apostles! . . . fellowship™ (Spitta).

Explained by Ythe breaking of the bread," which stands in grammatical

ap;:!o:sa.tlon to koinBnia (Holtzmann). Cf. the Vulgate: communicatione frac-

tion:Ls panis.

3. Man abstract and spiritual term for the.fe]_lowship of brotherly
concord established and expressed in the life of the commmunity" (Hauck).

4+ Mable-fellowship and ‘social service (Stdhlin).

5. “"Christian charity" (Dupont).

6. "common life" (Carr).

7. Ycontribution of money;" cf. Heb 13:16 (Campbell).

8. cormon ownership of prope'rty; cf. Acts 2:44; L:32 (Conzelmann).
18 : ,
There is a passage in Iamblichus (Vit. Pyth. 30, 168), dealing with
communal ownership, which is reminiscent of Acts 2:42.44., Here too we
find koina and koinonia (but in this order, just the reverse of the pas-
sage in Acts), and here koindnia cleax;ly means *communal ownérship.!

19

1, tcamplete agreement® (Amiot).

2. “full fellowship established by common faith in Christ®™ (Hauck).

3. "camwunion between Jews and pagan converts® (Viard).

L. Ygoing shares in an enterprise! .(Canpbe]_'l.).

It is not evident whether the koinOnia in Gal 2:9 comes into existence at the
time of the hand_sha.ke, or whether the handshake is the external recognition
of an already existing koinonia.

20
See p, 8,

21
Ses p. T
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The difference between the situation in Phil 4:14 and the »
6n$ referred to in 2 Cor _
1:7 should be noted. The Corinthians shared the sufferings of Paul in
the sense thet they were enduring sufferings of the same kind on their
own account, The Philippians "shared" his affliction only in the sense
that they had a lively and active sympathy for him,

23
The fact that the beneficiaries of this koinonia are said to be not
simply “them,® i.e. the Jen;salem poor, but also Tall others" does not
preclude the interpretation of koindnia in terms of material assistance,
since the concluding phrase is simply one of Paul!s characteristic sudden
afterthoughts, indicating t'that a benefit conferred on the brethren at

Jerusalem is a benefit to the whole body of Christians® (A. Plurmer,

A Critical and Exegetical Commentary on the Second Epistle of St. Paul

1o the Corinthians (New York 1915), ad loc.).

24 :
Cf. X,F. Nickle, The Collection: A Study in Paults Strategy (London

1966), especially chapter IV, section 2: "The Collection and the Unity
of the Church.”
25 :

To the Christian's sharing in Christ corresponds, under the Old Cove-
nant, the Israelites! sharing in the altar, i.e. God (1 Cor 10:18). The
fact that the Old Testament never uses jbr (= koinSn-) to express the
relationship between God and his people is not decisive, since in this
text we have to do not with an 0ld Testement formulation but rather with
Paults interpretation of 0ld Testament sacrifice, viewed from his Chris-
tian perspe_ct.ive.

26 ' . .
Jo Grilka (Der Philipperbrief (Freiturg 1968), ad loc.) sees here
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an active sharing in the gospel, i.e. a sharing on the part of the Phi-
lippians in Paul's preaching mission, But this, of course, presupposes
a sharing in the gospel in the sense of an acceptance of it as the basis
for the existence of the community.
27 -

It is not crucial for our purposes whether the possessive pronoun sou
is to be taken with koinGnia, i.e. ™your (Philemon's) po»ticipation in
the‘faith, or with pisteds, i.e. "(their, i.e. the saints'; cf. v.5) par-

ticipation in your (Philemonts) faith,® In Rev 1:9 “patience" is the

object of sharing. . . /
28

H. Iietzmann, An die Korinther I~II (TUbingen 1923), ad loc.
28a '
Cf. also Rev 1:9, where *the kingdom! is the object of sharing.

We cannot treat here the conflicting interpretations of this difficult
passage. Cf. G.V. Jourdan, "Koinonia in I Corinthians 10:16," JBL 67
(1948) 111-124,
a0

For the pagan use of koinon- in connection with sacrificial meals, cf.
the inscripticon, dated A.D. 250: "I, Aurelius Syrus, as a participant
(koinonos) have certified Diogenes as sacrificing along with us." G.

Milligan, Selections from the Greek Papyri (Cambridge 1910), p. 116.

31

Besides the sacramental context, which is absent in 1 Jn 1:3.6.7 the two

passages differ in that the relationship with Christ is a participation,

according to Paul, and 2n association (meta), according to John. Further-

more, the relationship between Christians is expressed by Paul in terms
of his theology of the Body of Christ and by John in terms of koinonia.
Paul does not use koinonia to express the “hérizontal“ relationship exist-
ing between men. The apparent exception, 2 Cor 6:14, proves the rule,

since the passage is probably not by Paul. Cf. H. Seesemarm, Der Begriff

—_—
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Koinonia im Neuen Testament (Giessen 1933), p. 99.
i
32 _
Cf. G.W.H, Lampe, A Patristic Greek Lexicon (Oxford 1961), p. 763.
33
Even the sacramental participation in Christ is a participation in the

exalted Lord, whom Paul views as identical with the Christ of flesh {body)

armd blood,

34
p. 99.
35

Seeseman writes (pp. 97—98); “How closely comnmected the fellowship of
the faithful among themselves is with the fellowship with God and Christ
is shown by the transition from v.3a to v.3b. . . . i.e. I manifest to
you the fellowship which I have with the Father and the Son, in 6rder

that you too may have fellowship with me. In other words, the foundation
of the fellowship between the author and his addressees is the fellowship
of the author with God amd Christ. He does not say here that the readers?
fellowship with God and Christ is also the foundation for this fellowship,
but this is taken for granted."

36 .
Once again, as we pointed out In note 11, we must be careful not to
read back into koinonia nuances derived from contemporary usage, as in
the phrase "the Anglican fellowship of churches.™

3 _ —
Cf. R.E., Brown, K.P. Donfried, J. Reumann, Peter in the New Testament

(New York 1973), pp. 27-29.

38
Cf. K. Kertelge, Gemeinde und Amt im Neuen Testament (Munich 1972),

p. 76. We have already alluded (pp. 4~6) to the ecclesiological signi-

ficance of the collection for the Jerusalem poor.
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39 |
¢f. A, Jaubert, “le fait communautaire," in le ministére et les minis-
! :

't.‘erés selon le Nouveau Testament (Paris 1974), p. 20.
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